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'-I ma * n object of this publication is to- 
1 present, in simple English, some of the 
works of Sri Sankaracharya in which he 
tried to expound, in a popular style, the. 
Philosophy of the Non-Dualistic Vedanta of 
which he was the well-known founder, 
Wlth this view the Present translation has 
been rendered free of technical words and 
-phrases, and, in some instances, literal and 
technical accuracy has been purposely sacri- 
fi«-ea in order to make the translation read- 
able and comprehensible by itself independ- 
entiy of the text. It is however hoped that 
the juxtaposition of the Sanskrit text, and the 
English translation will serve the double 
object of enabling the student of Sanskrit to 
understand the text better and to correct, by a 
reference to the text, any defect of expression 
in the translation as an inevitable result of 
the attempt to garb it in a popular style. To 


PREFACE 


those that have had no training in meta- 
physics or dialectics and have neither the 
leisure nor the capacity to read the original 
standard works of Sankara,-— mostly elabor- 
ate commentaries on the Vedanta aphorisms, 
the Bhagavad-gita and the Upanisbads — a 
publication of this kind should be specially 
helpful for a proper understanding of the 
broad outline of Sankara’s philosophy of Non- 
Dualism. The main feature of that philoso- 
phy, as will be apparent from a study of the 
following pages, may be summed up very 
briefly as follows. Samsara or phenomenal 
existence, whose main factor is the bondage 
of births and deaths in succession is unreal 
and is the result of illusion, — the ignorance 
by-, which the only and absolute reality, the 
Supreme Self, is mistaken for the unreal 
world, in the same way as a rope may be 
mistaken for a serpent in the dusk of the 
evening. Both bondage and liberation are 
thus illusory, ior, since there is no real bond- 
age at all, how can there be a liberation from 
it ? Y et, liberation or mokska is relatively 




;.y ; v. : : 




7 n 01 and can only result from a 
thorough knowledge of the reality behind and 
beyond and underneath and within the un- 
real. Sankara emphasises the fact that such 
knowledge is not a mere theoretical one 
which can be gathered from books or lectures, 
but is of the nature of direct realisation or 
actual experience. The sole source of this 
knowledge is a clear and accurate understand- 
ing of the Vedic text « That thou art,” but, 
nowever much one mav AHA ?Vc<» if e* 



ti0& h pf the Vedanta philosophy. Further 
* detail would be out of place in a short preface 
of this- kind, but the translator feels bound to- 
call attention to one very prominent teaching, 
of £>ankara which will be evident from a 
perusal of the present publication, — namely, 

■ | ■ that devotion to a personal. God ( Saguna - 

' . 'Brahman ) is.- not inconsistent; with the true. 
I i; ' Vedanta philosophy, but, on the. other hand, 

!: /§:; ■' : spiritual perfection or liberation. is impossible 

[ v ; ‘|y " ■ without the grace of God attainable by devo- 

V'; . tion. and the. grace of the Master (guru) - who- 

, aldne can' reveal the true nature of the Seif to 
/ the . ardent aspirant for the . Absolute that .is- 
| lv : , ■ . beyond all word, and thought . 
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Sri Sankaracha ry a 


s . I » 

Hymn in Hari. 


^Jicwg; 

® ^#r% si i » 


I praise, with devotion, the All-pervading 
(Vishnu), Who, Himself without origin, is 
the origin of the universe, in Whom this 
wheel of sausara* revolves in this wise, and"' 
on realising Whom, this wheel of samsam is 
destroyed— -that Hari, the destroyer of the 
I praise. . 1 ^ 


aud*deaths. mSnal existeac ® : tlie saccessiolT of births 
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illiilllii 


i : i ■ 
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mrnmmM 


% rn rap: 
t ^enraMraHit |fwi% n ^ u 

Him, from a single aspect of Whom this 
whole universe has sprung into existence, by 
Whom again it is held together in this 
manner, by Whom it is pervaded, and by 
Whom it is illumined through pleasure and; 
pain— that Hari, the destroyer of the dark- 
ness of samsara, I praise. (2) 

?T at: 






HYMN TO HARI. 



^ Bnteal, /that Hari, the destroyer of 
the darkness of samscira, I praise. ^ j 

TOfl^JTfi^frsfqf f : 

t teir^T^ntsmr f n#t t) * „ 

There is naught else than Him ; yet, this 
universe is not his real nature. He is not the 
objective world, for He is of the nature of 
non-objective consciousness. And though He 
is devoid of the distinction of the knower 
knowledge and the known, He is neverthe- 
less always the knovver,—that Hari, the 
destroyer of the darkness of samsara, I 
praise. ' ’ ^ 

sff^g-r i 

1! H H i 

Him Who is realised as the Supreme Lord 
by those who, having learnt from proper 
preceptors the extremely subtle nature of the 
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Immutable, are engaged in the contemplation 
of the ultimate Unity with the help of re- 
nunciation, constant meditation and firm 
devotion, — that Hari, the destroyer of the 
dar kness of sam-sara, I praise. (5) 


rare* 


Him Who is realised as u I am tee sell- 
resplendent Self” when, by the control of the 
life-forces, the mind is confined within the 
heart amidst the repetition of the sound Om 
and, all other memory being Excluded, is 
merged therein and is finally dissolved, th a t 
Kari, the destroyer of the darkness of samsdra, 
I praise. ■ (o) 




hymn to hari. 



*?wrcncT ^R*n^5fgTc*rf^t^ 

iraTcM fRmr f§wwqr j ww _■ 

sFrgm§jFT5-^Fr^ •«? 

® 'taTORItferir ll k; || 

Him Who is understood as the unsurpas- 
sabie bliss realisable only by the spirit by those 
who perceive within their own hearts. That 
which is beyond the senses, being realisable 
only by the expansion of the individual self 

ii-'-h chat Han, the destroyer of the dark- 
ness of samsara, I praise, ^ 
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Him Whom, the Unborn, sages like banaka 
meditate -upon by understanding that every 
object of perception has an underlying, reality 
and is identical with Brahman and by realis- 
ing “ I am That that Hari, the destroyer 
of the darkness of samsara, I praise. (9) 

1 1 

. H « Vft) 

Him Whom the knowers of the Self know 
as the Supreme Lord “ in whom I am ” by 
eliminating as not-I whatever is perceptible, 


ff3T 

m M IJWTT i 


hymn to hari. 


/ 


ct #HT^fT?cTmRT ?i ft$|* || <n || 


Him in Whom the devotees of the Immu- 
table, forsaking their bodies, merge them- 
selves by realising Him as the pure self- 
resplendent Self, infinite like space, as That 
which alone remains when all that is cognis- 
able and differentiated is eliminated step by 
step,— that Hari, the destroyer of the dark- 

(ii) 


ness of samsara, I praise. 

q ^ sw: 

m st if %t% ^ i 
?r srcnrainrflRrir ?Mit n ■r n 


: Him Who is in all, Whose body is this all, 
and yet Who is not tois all, Who knows 
all, but Whom none knows at all, and Who, 
as stated above, holds all this together, being 
the inner spirit thereof,— that Hari, the 
destroyer of the darkness of samsara, I 

'PFcli&Ct l y : , , 1 , 2J 


s 
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Sgl SHWft gWfl SP^cRE 
f gTSSOTR #3Pfg ) ' ' 

?CT?ir#s^TfcT Rfp WW&®; ; . 

tf f il IX. It 

Him Who is realised as “ I am the One 
that is the All ” by those who see, by their 
reason, all this universe as existing within 
themselves and their own self as the Unborn 
residing in the heart of all beings, —that Hari, 
the destroyer of the darkness of samsam, 

I praise. (13) 

m^: wm fsrsrOT it 
«rer fs# %aiffOT m. 1 : : 

Rifr mm m,% ^ 

<? 11 u 8 

Him Who is described by some as the One 
in all beings that sees and smells and tastes 
and touches and hears and knows, and by 
■others as the witness, that is the seer in all ' 
doers, — that Hari, the destroyer of the dark- 
ness of samsard, I praise. . (14) 




HYMN TO HARI, 


terfbrfsflw i 

, Wc*n*r q %6sff f%Wff ": ■ v ; ■ •; . 

cf ^nrsqRFi^rm n n » 

Him Who is realised as the Supreme Lord, 
the Self that is the knower of objects, Who 
sees and hears and knows and tastes and 
smells and holds this body together as the 
individual self therein,— that Hari, the des- 
troyer of the darkness of samsara, I praise. 

(15) 


f|T 5 , 

tpncfFH %q gEjSS# ^ 
d e?rnY^RT#TT5t n 1 % 11 

He Who sees objects of gross matter in 
the waking state, illusion in dream, and bliss- 
ful repose in deep sleep and Himself in the 
fourth state and is happy,— that Hari, the 
destroyer of the darkness of samsara , I 
praise. ■ (16) 

«Fstq^rr 


16 



t fftwlr is \* H 

Him Who, though pure, imperishable, one 
and unborn, nevertheless imposes upon Him- 
self® different qualities and different shapes 
anfe, like a crystal t, shines variegated,, 
differentiated and hidden by the fruits of 
action— that Hari, the destroyer of the dark- 
ness of samsara, I praise. (*7) 

ifurr^^cntr 

3Tftfr fcfiw I 

spar. i ^imssjfrfa*Kra; 


Him Who is the one Reality, but Who 
owing to the diversity of intellects, is con- 
ventionally spoken of in various ways as 
Brahman, Vishnu, Rudra, Fire, the Sun. the 
Moon, Indra, Vayu (the God of Wind), and 
sacrifice,— that Hari, the destroyer of the 
darkness of samaava , I praise, (l8) 

* Lit ; Bees. , t f Reflecting esctemal colours # 


HYMN TO HARI 



m IR fgJRScT 


Him, the Unborn, Whom, at the begin- 
ning of the Taittiriya-U panishad, Varuna 
explained to Bhrigu* as being uncontradict- 
able, conscious, pure, imperishable, transcen- 
dental unperturbed, unperceivable, without 
parts, blissful, and without a second, — that 
Hari, the destroyer of the darknessof samsara, 
I praise. (ig) 

sTifTOTTcT FfltHFT I | 

II; ^ M 

ff ffcmt I! 0 

Him Whom, as stated at the end of the 
Taittiriya-Upanishad, Bhrigu, taught by his 
father, realised as the witness in everything 


'* - * Stm 
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the Brahman beyond these five sheaths of 
taste, etc.* ”, — that Hari, the destroyer of 
the darkness of samsarn, I praise. (2o) 

|i$|§§ trcr swot sr?#r: 

srsgs ^5: i 

.i:T\ r- T-imi r M r»~. I T-. . A- W w - r-xi&rrr r 

h m u 

Him by Whose inspiration, by Whose 
power, t and on whom depending, the knower 
of the field % directs the active principle in 
all creatures, and by Whose power is im- 
pelled the self that is the doer and ehjoyer in 
this world,-— that Hari, the destroyer of the 
darkness of samsam, 1 praise. (2i) 

E^TQirerw: prUWf €S»OTH ! 
m a^r^nOTRUT t % x&r 
$ fftwir it ^ « 

five kosas, namely, annamaya, pranamaya 
unaaomaya, vijnanamaya and anandamaya 

T Maya-sakfci, the power cf Illusion. 

X Kshefcrajna, the Individual conscious self. . ; 

II Chid sakti 5 the power of intelligence. 


A 

• -V! V; 


HYMN TO HARI. 



Him, the one Supreme Se 1£, Who created 
all this indescribable universe and Who fully 
permeates every part of that creation, being 
identical therewith, and thus becomes all that 
is manifest and unmanifest, — that Hari, the 
destroyer of the darkness of samsara, I praise. 


feiT i%%t 
uMt si ^ || 

Him Whom, by the help of the Vedantas, 
the sciences treating of the self, the Puranas, 
the cults of Vishnu- worship and other 
sciences, many have realised as the Supreme 
Lord within their own selves and, knowing 
thus, have merged themselves into Him,— 
that Hari, the destroyer of the darkness of 
samsam, I praise. I ^ 3 ) 

*13 mw #rrgj 3 


, < f-wp 
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jj-ffiptt 3FTOcP3TO TW^I cf^ ‘ 

jr is ^ 11 

Him, the resplendent Lord, Who is speedily 
realisable even in this world by those who 
strive to seek him by means of faith, devo- 
tion, meditation, self-control and other ex- 
pedients, but Who is hard to realise even 
through hundreds of lives for those who are 
devoid of those expedients,— that Hah, the 
destrover of the darkness of samsara, I 

. J (24) 

praise. 

: ■ , gf gfaW^'- I 

Him, the indescribable glory of Whose 
manifestation has been defined by the Vedic 
seers in the passage “All this indeed is 
Brahman ”, that is, all this, being, born of 
Him, being in Him and dissolving in Him, is 
identical with him - , like the waves of the 
ocean,— that Hari, the destroyer of the dark- 
less of M'nisara,. I praise. ‘eo/ 



HYMN TO HARI, 


tgi 

p^r i 

3T t5fTC®[RrmW fTWft !! \% II 


Him Who is realised by intense devotion 
Sts the unborn and indestructible principle, 
the pure intelligence residing as Witness in 
the heart, and by : meditating “ I am in Him”, 
as taught in the Gita and in the manner laid 
down therein,— that Hari, the destroyer of 
the darkness of mmsam, I praise. ( 26 ) 


.^*51 SM T3RJ: gsrgWf 

%% %% ffWTSS^T 

<f I H I; 


Him, the Infinite, Who, assuming the con- 
dition of the individual self and dwelling in 
nature, incessantly enjoys the objects of en- 
joyment through the Eve gateways of the 
senses, and Who, though one,- appears as 
different in different bodies like the moon re- 
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HYMN To HARI. 


l 7 



Him, the conscious principle residing '“in 
innumerable bodies, Whose oneness realising, 
men speedily become Himself in this very 
life, and, in Whom merged, they come no 
more to birth in this world, —that Hari, the 
destroyer of the darkness of mmsam, I praise. 




cf HgRgsr re tre w f rmre » \« u 


Him Who is realised as “He 'that is the 
Supreme Lord is I and I am verily He ” by 
those who understand the unity in duality 
taught by the passages of the Madhu-Brah- 
mana* and attain a supremacy that exacts 
yeneration ; even at the hands of Indra,— 
that Hari, the destroyer of the darkness of 
I praise. 

if =gitr mwmm ais i 
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Him Who is realised as the Supreme Loid 
by those who meditate on the unity of the . 
Self, as “ He that, dwelling in the mind, 
impels the body to action. He too that, re- 
siding in the sun, causes him to radiate heat, 
I am verily He,”— that Hari, the destroyer of 
the darkness of samscvm, I praise. (3 1 r 


~ U B. *1 

Him, the ultimate reality, a spark of Vv hose 
consciousness reflected iin nature > cognises the 
objects of cognition outside the mmd, but 
does not cognise Him that dwells witlmj ||| 
mind and inspires the cognition,— that Han, 
tbe destrover of the darkness of sammra, I 


*Le.,tha individual self. 


HYMN io ha:;i. 19 

#st tf ptc*f §(§=5!?# 

3TcfT «n?rr f| %w: 1 

IsirtR?? srtsrr 

<T tHTf-:^f?cn%ffr5r fftmir » n 

Him Who is realised as “ I am that cons- 
cious principle in this body ” by those who 
intelligently enquire “ Who is this Shining 
One in the body ? ” and determine that this 
Shining One is indeed the knower, the hearer 
and the thinker, — -that Hari, the destroyer 
of the darkness of samara, I praise. (33) 

f| gmswrer?#? wfw 

Ihpf?; 5HT%fci =niqnRfcF %?% 1 
smpTrSfT |§ftrf 

t w \x si ' : ' ■■ 

Who indeed can live, if He do not reside 
in the body ? He alone, therefore, is the 
Supreme Bliss and He is the incoming, and 
outgoing life. By such reasoning does the 
Scripture * declare that. He is, — that Hari, the 
destroyer of the darkness of samsara, I praise. 

■ , - (34) 

* The Taittiriya-Upaiiisiiad, 


i§ 

1 ■" : 






SELECT WORKS OF SANKARA. 


grit srrst 

saraifa gnF<T: » : 

isitfssf ifet|TFJfn% ftft 

% #m% i! Vi » 

it i the vital energy *? Or speech ? Or 
the senses of hearing etc. ? Or the mind t ? 
Or the intellect ? t Am I a particular entity 
or the collective whole ? ” Him Who, by thus 
meditating, is realised as “ I am the conscious 
principle in this body that Hari, the 
destroyer of the darkness of mramm, I praise. 

( 35 ) 

?nf stot «r mtei 

, ' Kit * i 
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conscious principle in ibis body,” — that Hari, 
the destroyer of the darkness of scmsara, 

I praise. (36). 

1%?? fTrf?T§??KqiOT I 

h m f fira% 11 is 

Him Whom, in the Upanishad of the 

fSamaveda *, the father t explains to his son % 
as pure existence, pure consciousness, the 

unborn, the real, the transcendental, the eter- 

nal, the infinite, the first cause, and by 
declaring “ That thoit art ”, — that Hari, the 
f destroyer of the darkness of mnisam, I praise. 

- ' ( 37 ) 

gw w:-- y / ;< w W h : 

. r^pr 1 

h: : ' %<F5T% ?F?f ^ /Wswi 

' ■. if fftwir 11 if u 

Him Who is realised as the ultimate reality 
by those who, through perfect absorption of 
* Chhandogya-Upanishad. t^’ddalaka. t Svetaketu. 




liiBlBlIlBllillll llllltll 
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thought attain to the knowledge of the 
conscious, principle within themselves by 
excluding all conditioned’ and unconditioned 
existence and then eliminating all that is per- 
ceptible as “ Not this” “Not this," — that Hart, 
the destroyer of the darkness of mmmra, I 
praise. , 0 

ce Stlcf ^ 8$ 


fTcnSHT ff n ^ m: 

■ iff 3TW?% H « ■ 

Him Who is the warp and woof of the web 
of this universe including the undifferentiated * 
ether, Who is established under the designa- 
tion of the Indestructible in such passages as 
« It is not gross, It Is not atomic etc.”, Who 
can only be understood as There , is, no 
knower but He ”, but Who is not the object 
of cognition , — -that Hart, the destroyer of the 
darkness of stmsara, I praise. 139) 

r ^ Samadhi. 
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gifegTS^t I t If =t f| ss: i 

. w wi? ' ' . •••■•• ; 

h Iht^fcft^st j u *° <» 

Him, the Knower, without realising Whom 
within one’s self as “I am He”, all this 
appears as real, but, Who being realised, all 
this becomes unreal, — that Hari, the destroyer 
■pf : - the^darlmessf I praise.. ! (40} 

“ TPTTfciS ilfgcF 1*7 WSifV 

fnTFSTl^itcwrwFirRf 1 
« f 

^nsscqil i ^ farp 
I lsiw^T?cFmrt ffwilr u 11 

Him Who is realised as the consciousness 
that ultimately remains when the self that is 
not free from impurity is burnt in the fire of 
knowledge kindled by eightfold Yoga*, like 
gold alloyed with iron in the furnace, — that 
Hari, the destroyer of the darkness of sammra, 
I praise. • (4 1 ) 

^ Yama, Niyama, Asana, Pranayama, Pratyahara, 
Dharana, Dbyana and Samadhi. • 
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s? stort ■■■■'■:■. 

*w?nssn«gf* fasRznmfa 

1 3erca?RT#TW ?8w% i) ^ ii 

Him Who is the resplendent light of con- 
sciousness* the first cause, the praiseworthy, 
Who shines like lightning within the heart 
amidst the spheres of the sun, moon and 
fire,* in Whom the sages, worshipping Him 
with devotion as the ultimate reality within 
their own selves, merge themselves even in 
this life, — -that Hari, the destroyer of the 
darkness of namsara, I praise. ■■ ( 42 ) 

: Wnm Ref SW " 

*RFOT #tT5tfT%TO HPJ I \ 

d ?R#I% It ** II 

Oi 'May He, the all-pervading 
this devotee who is an individual sell + existing 


* This is a technicality of the higher Yoga 
tPurvsM, 



in Himself, considering “ This devotee praises 
Me Who am the essence of all organs with 
constant devotion and single-minded ness and 
withdrawing himself within his own self ” — 
that Hari, the destroyer of the darkness of 
r.-m, I praise. {43) 

mm 

t- I 

f 3 f®rg|sf^ 'y$1% Snflfcl It 

fR II wftT it y* II 

He who recites or hears this hymn of' the 
venerable teacher, valuable to devotees and 
resembling the sun in dispelling the darkness 
of the fear of mmsara, attains the state of the 
All-pervading (Vishnu) and, becoming a seer, 
realises both knowledge and the object of 
loiofyledge * within himself. 4 , (44) 

: : # ifRIHTIJ 

Thus ends the hymn to Hari. 


* The Supreme Being, 






n gW cm *r fra? wrf: 

5 # ST *r OTt 8%: » 


at#S%St flra: D r f I* 

I am neither earth, nor water, nor fire, nor 
air, nor ether, nor sensory organ, nor the 
conglomeration of all these ; for, all these are 
transient. I am He that alone remains in 
deep sleep, the secondless, , tmcontradictable * 
attributeless Bliss (Sivaf. , j|f| 

*r wf *t wsnTRBsrtTf: 

m: %WTSf n II ^ II 
I am neither castes, nor the rules of caste, 
society and custom, noi for me are concen- 


* Lit. the ultimate remnant. 


— 



THE TEN-VERSED HYMN 


tration, meditation, Tuna and ether practices ; 
f - , all this illusion of “ I ” and “ mine ” 
is rooted in the not-self and is therefore dispel- 
Iable by the knowledge of the self. I am 
t refore the secondless, uncontradictable,. 
attributeless Bliss (Siva), (2) 

; ■... sr *n?n mi 3T st^t: ; fy 7 

Sf *r <Tf T ’T 1 


c't^rs^fsrs: fire: » \ \\ 

I am neither mother, nor father, nor the 
gods, nor dhd : - ! )worlds,ichGiP ; 'the Vedas, nor; 
sacrifices, nor any holy y placet for, in deep: 
sleep, 1 am [identical with Brahman which 
however is] not absolute non-existence. I and 
therefore the secondless, uncontradictable 
attribfiteleSs Bliss (Siva). / ( 3 ) 

* st%4 =T cCTTSfn* 


fm: IS v \\ 

Neither the Sankhya doctrine, nor 
Saiva, nor the Pancharatra, nor the J; 
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nor the Mimamsaka, nor any other, holds 
good. For, by special realisation it is revealed 
that my nature is absolutely pure. I am 
therefore the secondless, uncontradictable, 
attributeless Bliss (Siva). / (4) 

?r 'ti# n =^t#t n mm 


1 am neither above, nor below, nor inside, 
Lior outside, nor middle, . . nor across, nor 
before, nor behind ; for I am indivisible and 
one by nature and am all-pervading like space. 
I am therefore the secondless, uncontradict- 
able, attributeless Bliss (Siva). (5) 

=T *f TtK tTct 

h fst ^ *r h fripi 1 

fwa « % « 

1 am neither white, nor black, nor red, nor 
yellow, nor bent, nor stout, nor short, nor 
tall, nor even formless; for, I am of the 







nature of self-resplendent consciousness. I am 
therefore the secondless, uncontradictable, 
attributeless Bliss (Siva), Fipfptpp fFp p {61 


*T ^TT^cTT ft 5IW H TOW *T 

?r =tr =t gif sm: i 
ra^qrgrf^: 

cit#sw%g:: ffcr: %*P3)Sf n n » u 


There is neither teacher, nor science, nor 
pupil, nor teaching, nor you (the hearer), nor 
I (the speaker), nor this empirical universe ; 
for, I am the consciousness of the reality, 
which does not admit of differentiation, I 
am therefore the secondless, uncontradictable, 
attributeless Bliss (Siva). ; M 


=T 3TT5TW IT WJT^r W< IfW: illliSl® 

* 5T cTOST : Srisf# STT I „■ 

^mrss^^R^qrigf §m: ; ■ 

v: fm: %5ftrSfq; is e; it 

For me there is neither waking nor dream 
nor deep sleep, nor am I the self conditioned 
by any of these three states (visva, taijasa, 
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or prajna ) ; for, all these are of the nature 
of nescience, but I am- the fourth beyond 
these three. I am therefore the secondless, 
uncontradictable, attributeless Bliss (Siva). (8) 


c^rsq^rs: Hr: is s 11 

All this universe, being other than the , 
SELF, is unreal ; for, the SELF alone is all- ; 
inclusive, constitutes the ultimate goal and ■' 
is self-established and self-dependent. I am ||l 
therefore the secondless, uncontradictable, 
.attributeless Bliss (Siva). (9) § 

$ cT:«raC 

mm ti i ° si 

■; ; : ' ■ .■■■■. ; : b: 

It cannot even be said that It is One. 
How then can there be a Second* other than : i 

.b by- 

That ? There is neither absoluteness nor non- 
absoluteness, neither non-entity nor entity ; 
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for It 'is absolutely non-dual in Its nature® 
How then can I describe That which is 
established by all the Vedantas ! 


ici mm ii 


Inis ends the ten-versed hymn, 
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Hymn in Daksfrinamui*$i 


m iTfrcf^fr straws ; 

?r# srrfeffre *t*t \i %5rfra#Sr n ^ n 

Who, by virtue of the illusion residing in 
the self, sees, as in a dream, the universe as 
existing outside Himself although (more truly' 
it exists within Himself like the reflection of 
a city in a mirror, but Who, at the time of 
the awakening, sees naught but His own 
secondless self,— to, that Teacher incarnate, 
the Lord facing the south, be this how, (i) 

^pmrsr (^wrirafq- w. 

<m it n n 

Who, like a magician or like a yogi, mani- 
fests, by His own will, this universe which at 
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the beginning was undifferentiated like the 
sprout latent in the seed but which subse- 
quently became differentiated under the vari- 
ous conditions of space and time induced 
by illusion,— -to that Teacher incarnate, < the 
Lord facing the south, be this bow. (2) 


Wf Ipjf 

cft^ snr » -t » 


Whose light alone that is the reality shines 
in things that resemble non-entities*; Who 
directly awakens His devotees by means of 
the Vedic sentence “ That thou art and 
Who being realised, there is no more coming 
back in this ocean of fiamsara , — to that 
Teacher incarnate, the Lord facing the south, 
be this bow. - ' ' /„•> 


* Because they have bo feality of their own, 
self is the only reality and all else is illusory. 
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- sth trc* g *?% i 

TfOTHlfa <5% *TRTlT3«Tl?lcTcOT*<T 5^ “ 

cTW *TK ft » ”* H 

T * Whose copsciouspess flows out through the 
eye and other senses like the light of a big 
iamp placed inside a jar with : many holes,: 
and (thus) this whole universe shines solely 
because He shines, namely, by the conscious- 
ness “ I know,”— to that Teacher incarnate, 
the Lord facing the south, be this bow, (4) 

: . M SETO»Wtt?^Ftri% fW ITS * ’5£rf % 

Tawcff i 

g#r #5^#t =w W ^T?;%TnT 5 jat 11 y. a 

Deluded persons who talk much, but who 
are. as ignorant as Women and children, the 
blind and the stupid, understand, as the “ I," 
the body, or the breath, or the senses, or 
the ever-newly-springing knowledge* or 

* The reference is to a certain s^boo 5 of Buddhists- 
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; non-entity. To Him who disjiblh this great 
ignorance induced by the expansive power of 
illusion that Teacher incarnate, the 

Lord facing the south, be this bow. (5) 

' : %frw. frsg?gf?F: | 

jfrTOfcgi%% Etrafliw m 5raf*rtr# 
pfH RR Xi it % II 

Who is the inner self which, under the veil 
of illusion, like the sun or the moon eclipsed, 
merely exists f in deep sleep owing to the 
withdrawal of the senses, but which when 
He wakes, is recognised by Him as “ I have 
slept,” — to that. Teacher incarnate, the Lord 
facing the south, be this bow. (6) 

55T5r ? Tr %I ^ 

-Jer ( 

tra^iwar starat #r gsrsrr ^qr t 

a# hr xt n « u 

* Maya. f Since knowledge is latent in sleep. 
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Who reveals to His devotees, by means of 
the blessed symbol, * His own self which,, for 
ever, shines within as the “I”, unchanging 
through all the changing states of childhood, 
youth and old age, waking, dream and sleep, 
etc., -—to that Teacher incarnate, the Lord 
facing the south, be this bow. (?) 


3fi5r% p?T 

cT# sw ^ n ^ n 


Who is the supreme self that, dreaming or 
waking, under the sway of illusion, sees the 
universe under various distinctions such as 
that of cause and effect, owner and owned, 
pupil and-* teacher, father and son, — to that 
Teacher incarnate, the Lord facing the south, 
be this bow. . (gs 


* The jnana-mudra, in which the thumb and the 
fore-finger are formed into a ring. 
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srfsjj- rltitg: §*th 

mcf T%^rat ggmc TO Rif sffi r: 

cr# «q?5^f «Hf If «fRf|RJJT^% n S II 

Whose eight-fold form alone, namely, earth, 
Water, fire, air, ether, sun, moon and soul, 
manifests itself as this sentient and non-sen- 
tient uniyerse; than Whom, supreme and 
infinite, naught else is perceived by the seekers 
of reality, — -to that Teacher incarnate, the 
Lord facing the south, be this bow. (9) 

«OTTTi^^HHwm5rra / 

ft? 


LI 



5 

i 
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the overlordship of nature and the eight-fold 
divine faculty.® . . 

« 11 

; Thns ends the hymn to DaksKinai^iirti. . . 




WfW, iriWTj tfTWh 





If til 



I! WTIpS^fr. » 

Direct Realisation 


. SfTfK I 

sjtiw t nw^m it i is 

I bow to that Sri Hari (Vishnu), the in- 
finite bliss, the Teacher, the Supreme Lord, 
all-pervading, the prime-cause of all the 

'"worlds,; , ' ; ■ •; :V ■ : : (O 

1 |§|§ i 

S#f #i§r#hT g|gf: U Vl! 

Direct realisation is herein expounded as a 
means to liberation. It should be studied, 
again and again, with great effort, only; by 
the wise. v ;D e t .V;) i. ; (2) 

cfisr fftcfTTOtt I 

HR# II 3. II 

By following the duties of one’s own caste 
and order, by asceticism and by the propitia- 
tion of Hari, men will gain the four-fold re- 
quisite of freedom from, desires, etc. (3) 
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to W "-firtwni ii * ii 

Spotless freedom from desires means such 
a dissatisfaction in respect of all objects from 
Brahman down to' the. inanimate 
respect of the excrement of a crow. ( 4 ) 


<?r sf: « f I! * II 

Discrimination of the real means the deter- 
mination that the nature of the sell is eternal 
while all that is perceptible is otherwise. (5) 


■ii fij# mf^rn a V« . . 

The constant eradication of mental im- 
pressions! is galled tcpntrol:rpftmind.; : ;:''Tfe'S^ 
traint of external activities is called control 
of body. (6) 

. TOira: Trawrr&t m 1 

■ . 'ffif# Mr$r ss w 
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Extreme abstention is the turning away 
from the objects of enjoyment. The endur- 
ance of all kinds of pain is called resignation, 
which is beneficial. (7) 


%cf? s 

1 3®# ^ u * » 


, Devoted belief in the sayings of the Vedas, 
and of the teacher is called faith. The con- 
centration of the mind on the reality that is 
the ultimate goal is called balance. ( 8 ) 

<=pf % Mr ,i 

gggarn * jf§£ 

Desire for liberation is the name given to 
the intense thought “ How and when, O 
Lord, shall liberation from the bonds of 
samsara come to me ? ” { 9 ) 

finest: pro f| 1 

’gsfrftwT tt i ° it 

Whosoever desires his own welfare should, 
after acquiring the above-mentioned quaiifica- 
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lions, commence, the; enquiry , yFithayiewfto 
the attainment of knowledge. A; : (io) 


T5RT m I v; 

5prr r% mi irr%rq; H 'i \ w 

Knowledge cannot spring up by any other 
means’ than' enquiry,; just as the, perdepliG^'^f; 
things is impossible without light. (i I) 

€lSf ;5rir # WSS f%!# 1 

mif: grsqrfr?^: » ^ *1 

“ Who am I ? How was this (universe 
born? Who is its maker? What is its 
material cause ? ” This is the kind of enquiry 
referred to above. (t2) 


*Ti? «r?r HTff ^TOScTSTT i 

qq%fgyrrr: gisqm^r: n n \\ 


“ I am not the body which is a mere con- 
glomeration of the elements, nor am, I the 
group of the senses, but am something differ- 
ent from all these.” This is the kind of 
enquiry referred to above. (X 3 ) 
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mmmi m tppt roatyff i 

TfM: immm-. w v* ti 

“ All this (universe) has its origin in %nor- 
ance and is dissolved by knowledge. Desire,, 
in its various aspects, is the mainspring of all 
action.” This is the kind of enquiry referred 
to above. (M) 

g|afr?rt f^nr.. srsswrcsr: U 'ivi ti 

“ The prime cause of both these (via., 
ignorance and desire) is the one, subtle and 
immutable Reality,* even as the clay is the 
crime cause of the earthen vessel etc.” This; 
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mm ir^r ^fr i , 

HWTFrf %*?inf*RT: <TCq It <jw it 

The self is without parts and without a 
■ second ; but the body is comprised of many 
parts. And yet they identify the two. Can 
any ignorance be worse than this? (iy) 

mmr mm % to : i 

crt^t 5|q3??T%r f^f|R!?<T: qr? 11 Id t! 

The self is the ruler and subjective ; the 
body is the ruled and objective. And yet 
they identify the two. Can any ignorance be 
worse than this? (jg) 

mm srmtr. %fj ^^<^1%: t 

qrjj It «t<t> it 

The self is of the nature of knowledge and, 
pure : the body consists of flesh and is impure. 
And yet they identify the two. Can any 
ignorance be worse than this ? (ig) 

w?f ass# 1 

I%wrq?Tcf: qw I! '<0 It 
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The self is that which illuminates and is 
absolutely pure ; the body is inert.* And yet 
they identify the two. Can any ignorance 
be worse than this ? (2o) 


WOTT RWf T? Wgl TfTSHWT I 


■■■ y ;TM'self' : is eternal and real by nature ; the 
bf'dy is transient and unreal. And yet they 
identify the two. Can any ignorance be worse 
ithan this -?hy ytyV, , . (2i) 


m Mr ti % » 


The resplendence of the self consists in its 
making all things cognisable. Its shining is 
not like that of fire etc., for, there is darkness 
at night (in spite of their presence in one 


h is illuminated. 



He who thinks “ I am the body ” remains, 
alas ! in ignorance, as also he who thinks 
“ this body is mine,” as if he were always 
looking at an earthen vessel belonging to 
him. (23) 

mm. m- ^rrer: 1 

:nt W I RWcf^cT f%: U §§ I 

“ I am indeed Brahman, without differ- 
ence, without change, and of the nature of 
reality, knowledge and bliss., I am not, 
therefore, the body which is unreal.” This 
is what the wise call knowledge. (24) 

2 , %!3TRT i 

m ^ sra# fV. 11 vi 11 

“I am without change, without form, with- 
out blemish and without decay. I am , not, 
therefore, the body which is unreal.” This is 
what the wise call knowledge. (25) 

WW4T f^WWT HIWfegTOcf: i 
ni| 'iff iRtff* pr: 11 hi 11 

“ I am without disease, without appear- 
ances, without alternatives, and all-pervading. 


;direct realisation. 


I am riot, .therefore, the body which is un- 
real.” This is what the wise call know- 
ledge, (26) 

fMMr fnw T%rgTwrsfi?xgcT.* i 
m Mr iHftcfe# g%: » ^ n 
“ I am without attribute, without action, 
eternal, eternally free, and imperishable. I 
am not, therefore, the body which is un- 
real.” This is what the wise call know- 
ledge. (27) 

tM#t : g#Sf*rMrsrn:: 1 

*n? Mt imfacfKRT 1%: II 11 

“ I am stainless, without motion, without 
end, pure, and devoid of old age and death. 
I am not, therefore, the body which is un- 
real.” This is what the wise call know- 
ledge. ( 28 ) 

13% sriM w pmM ^ ?FUrrg 1 
f% mi MicTTci wfm m u n 

Why, fool, dost thou imagine to be an ab- 
solute void the self which is different from 
the body but which resides even in your bod v 





:- f uS , 
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as the informing spirit* auspicious, real, 
accepted by all ? ' (2p) 

SSffcRW # rt g?lT 3^1 ^ 5 

flicM WTO gjfS H \* H 

Fool, learn from the Veda and by reason- 
ing the nature of thy own self 'which is the 
informing spirit beyond the body, absolutely 
real by nature and. utterly incomprehensible 
by men like you. (3°) 

^tsrrsgyr f^rra .few: tc \ 

^ ||^||| JTTff: TO '3*n*Mi \*» u 

That which is denoted by the word “X ” 
for ev er remains sole and transcendental. 
That which is gross, on the other hand, 
undergoes multiplicity. How then can the 
body he the self ? ( 3 X -) 

■ %# Mt wrw ' * 

ipnqftfct ft^TOTO %WFl II it 

The “ I ” is assuredly the perceiver and 
the body the perceived, as is evident from the 
Mmr*siinn “ this body is mine.” How then 
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ftfwfPffigSE w Pet urgrnrwR. i 
*Rt sicji# siwrr* wffT>: pF*. it n 
It is a matter of direct experience that the 
“ I” is devoid of change, whereas the body is 
undergoing incessant change. How then can 
the. body' be the self ?, v; hhTTt 'TyT-v (33} 
f m 1 

ftFlW ft# 5 ! | W pi* » » . 

The wise have ascertained the exact nature 
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Further, it is declared in the Bnhadar- 
nyadcau/jpanishad that the self is incontamina- : 
hie. How then can the body, contaminated 
by numberless impurities, be the self ? (3*5) 

3rt: qtw#str m 'A® » 

In that same uyanishad it is declared that 
the self is. indeed self-resplendent. How then 
can the body, inert and requiring to be illu- 
minated by another, be the self ? (37) 

SIlr^TSfa WEf^T SlcRT Cfrft3?§fW: I 

n H 

Even the ritual portion (of the Veda de- 
clares that the self, distinct from ; the body 
and eternal, enjoys the fruits of ritual after 

the demise of the body. ( 38 ) 

fef R I , ; 

^rssfTq-5Rtrg%q cRsp* U 1« 

Even the subtle body *, composed of 
many parts, unstable, objective, mutable, 

finite, and unreal,— how can it .be the self ? 
(39) 

* Linga-sarira. 
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mxm mwm n *° n 

The self is thus distinct from both the gross 
and the subtle bodies. It is the informing 
Spirit, the Supreme Lord, the soul of all, 
identical with all, beyond all, the “ I”, the 
immutable. . (40) 

pnWfs-llsFI Xjqaftw gSffT ■ 

. ' - ; • ; ’’ '•/ .crar: #p?r&rr 11 ^ n 

(Says the opponent.) By the above dis- 
tinction between the self and the body, it 
only follows that the manifested world is real, 
as declared by the science of logic. t Your 
H^^refore fails. ' d ,(41) 

3T£ Tc*Trt Wr^TfrfPI I 

||i|t sretfis a si 

(This is the answer.) By the above dis- 
tinction between the self and the body, the 
identification of the body with the self has. 
alone been refuted. The unreality of the 
body as a separate entity will now be clearly 
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srfaif =5 qw w h y* n 

Since consciousness is one by nature,;: no 
distinction is admissible under any circum-; 
stances. Even tbe condition of the ihdividua! 
soul must be undemtood to be titiifeali like the 
apprehension of a serpent in a rope. (43) 

strgsrssgif ff^ar 1 

stiff cfgi%i%: ei^nfg^r^w %^ffrr 11 | * u 

As the rope, in consequence of one’s igno- 
rance of it, appears in an instant as a serpent, 
so does consciousness, which is ever pure, 
manifest itklf as the iiniyerse., ' ( 44 ), 

fuT gnqpr^F JfWfl me! 1 

There can be no other material cause of 
the universe than Brahman. All this universe, 
therefore, is only Brahman and naught else. 


cSMsgmar iw gtm&fr 1 

?fr m ft a# Mwmx: §?r: « ** »: 
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The distinction of the pervader and the 
pervaded is unreal by reason of the declara- 
tion te The Self is all.” If the highest truth 
is thus understood, how can there be room 
for difference ? 

S3H 3JT ^TFTTf4 C 

m # =qrgTO% » v* n 

■ Indeed, multiplicity is directly contradicted 
by the Veda.* How can there be any mani- 
festation different from the one (secondless) 
.cause. '(47) 

FfTfcf: f WT I 

|| q^fcf •TRIc^ 5?fW sn%tr f(T: |[ Ve; || 

The Veda has also pointed out the evil 
consequence, namely, that the man who, 
duped by illusion, perceives multiplicity in 
this world, passes cn from death to death, f 

(48) 

cT !l vs n ■ 

* %f STHTSlft T%2PT U. there is naught of 
multiplicity m this world, 

t Le. I s bom again and again ; does not become free. 
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Ail creatures are born of Brahman, the 
Supreme Self. One should therefore under- 
stand that- all these are Brahman itself. (49) 

5f|? w#r smrftr f^rmicT u ii 

The Veda has declared that Brahman 
alone assumes all names, all forms add all 
activities. (50) 


shot snzRwer srsTar ^ 11 \ 


Whatever is made of gold retains for ever 
the nature of gold. So, too, all that is born 
of Brahman is of the nature qf Brahman. 


*rei&3T3r RTrcm m crw7mqrr%q; » n 

The Veda has declared that the ignorant 
man who rests content with making the 
slightest distinction between the individual 
soul and the Supreme Self is exposed to 



Where there is duality by virtue of igno- 
rance one sees all things as distinct from the 
self. When everything is seen as the self, 
then there is not even an atom other than the 


fnc?t^r ferncr. i 

a¥t '4%-trfir =r ^ u v* » 

For him who has: realised that all beings 
are the self, there is neither delusion nor 
misery, since there is no second. (54) 

wwcw If sire i^rciTficitrr i 
ffd ferret u y’i n 

It has been established in a passage of the 
Brihadaranyalca that this self is Brahman 
itself which is everything. (55) 

mrqr m m U is 

This world, although it is the object of ex- 
perience and of phenomenal treatment, is yet 
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; unreal like a dream, because it is followed by 
contradiction.* (56) 

STPTP&Sgffa: ^gfSl% fr If 5 TIIR; I 

5 iw%f ^sfij ^ n » 

A dream becomes unreal in the waking 
state; nor does the waking state exist , in 
dream. Both dream and waking are absent 
in sleep, and sleep too is absent in dream; 
and in waking. (57) 

w Km ipncfi# frar 11 yc h 

Thus all the three states are unreal, being 
produced by the three qualities.f The 
Eternal is the witness of these three states, 
beyond the three Qualities, the One that is 
pure consciousness. • ( 5 S) 

5# an 1 

n 'qw'rf I! ha IS 

j ust as one sees not the separate existence 
of the pot when he knows that it is clay, or 

When Brahman in maimed. 
f Baitva , rajas and farms . 
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the illusive existence of silver when he 
knows that it is mother-of-pearl, so too does 
one see not the condition of the individual 
soul when he knows Brahman. (59) 

S#r ff 11 » 

just as a pot is only a name of clay, an 
.of;";gpld^'tor 'the (illusive) silver of 
mother-of-pearl, so too is the individual soul 
a name of the supreme. (60) 

srtpf trsrr i 

JfZfT FEOTT cfgf|¥? r^RRFT n n 

Like the blueness in the sky, like the mi- 

rage in the desert and like the illusive ap- 
pearance of a person in a post, so is the uni- 
verse in Brahman. (61) 

#5! ipwhif jt 1 

ar*rrss^n% w \\ 

■ Like a ghost in vacant space, like a city of 
the celestials * and like two moons in the 


% An accidentai formation of the clouds resembling 
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sky^ so is the existence of the world in 
Brahman. ' ■ ' (62) 

WTOTO f!IW Tf ^Uwtlt^cmTSSWcTT II %\ l| 

vljust-as it is water alone that appears as 
waves and tides, and copper alone as vessels, 

so does the self alone appear as many uni- 
verses. " (6 a I 


trsarar tkkprt cRt*t: i 

SPiWTisn id cfTS^KR!: If- V* M 


1 As the clay alone appears under the name. : ■! 
of pot, as the threads appear under the name 
of cloth, so does -Brahman appear under' --the ’"'VI 
name of the world. It (Brahman) should, 
therefore, be realised by the elimination of 
name. (64) 

idrsft apisnss mm ?%# Wf: I 

W ^5?rKi% if i! %>m ; 

All phenomenal life is possible for men 
only by virtue of Brahman, just as the pot is 



' 




;i v ' 


possible only by virtue of clay. But men do 
not understand; it thus, owing to ignor- 
ance. (6«!) 


srjj^wrr i 

gTrfgT%»ir sW^Rfrarr^f il << tt 

just as the relation of effect and cause al- 
ways subsists between the pot and clay, so 
'does.; the’ . same relation subsist between the ' 
world and ’Brahman. 1 This is known both 
from the Vedas and 'by ; reasoning. ■ (66) 

/ Iiwrt sit ^§'5T%^TSsc:Tfcf % srara; \ ■ 

s&fimrfar ** # | 


Just as, when the pot is being seen, it isthe 
clay that is seen ipso facto, so too when 
the world is being seen, it is only the self- 
resplendent Brahman this is seen. (67) 

#rw fargts% *rr% % i 

The seif always shines as unconditioned 
for the wise and always as conditioned fo r 
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the ignorant, just as the rope appears ia 
•two ways * (68) 

PR i&w. ftfscr??: j 

Mfc fST: II A*. II 

: Just as : the pot consists of clay, so does 
even the body consist of the self. This 
•distinction between the self and the not-self 

• is. therefore unnecessary for the wise. (69) 

mi I 

ftfMrat cf^rsscJTcrr 11 «« « 

Asa rope is perceived as a serpent, or the 
ffiother— otpearl as silver, so too is the self 
understood as the body by. the utterly ignor- 
rant. . {70) 

mi tR^sprd i 
ft'%€tfc?r ftutn cT^nsse^cn 11 11 

As clay is perceived as a pot, as threads 
are perceived as a cloth, so too is the self 

* As a rope to the clear vision or as a serpent to 
the mistaken vision. 



iiji! i ' | , m i 
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understood as the body by the utterly igno- 
rant. V . 1 hi 


ciTf^q- c{ \ 

f¥ttffen t^t %% ^ssciraT ii ^ u 

As gold is perceived as an. ear-ring or 
water as a wave, so too is the self under- 
stood as the body by the utterly ignorant. 

( 72 ) 

#r#r w i 

fttWcfT ci«rTssc*raT u w 

As a post is perceived as a thief or the 
mirage as water, so too is the self understood 
as the body by the utterly ignorant. (73). 

SCTgrft m&M ^T|n I ! 
r%Mfofr wjpr cfsiTSScJffir u u 


As pieces of wood are perceived as a house 
or as steel is perceived as a sword, so too is 
the self understood as the body by the utterly 
ignorant. * !’ 1 b ’ . ; (74) 
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to if Spit TO^fcf 1 
cTSTFOTFT II «* IS 

Just as trees are seen by one as topsy-turvy 
by reflection in water, so does one perceive 
■the self as the body by virtue of ignorance. 


tflfFT iFpT. fET. m SffiTFT TO5NI I 

cT5P:*?ft H a 

For the person who is going in a boat, 
everything appears to be in motion, so does 
one perceive the self as the body by virtue of 
■ignorance. ■ : . . (76) 

ftcfit f| TO S% ! 

. 2^3 TO^imFicn n a 

Just as some one with a faulty vision sees 
a white thing as yellow, so does one perceive 
.the self as the body by virtue of ignorance. 







j t Just; as, . when .the . eyes are dizzy , every- 
thing appears ' as wandering, so does one 
perceive the' self as the body by virtue of 
ignorance, (78) 


wwicT mmm , ^tict i 

IS II 


just as a firebrand, by being... revolved, 
appears to be circular like the sun, so does 
one perceive the self as the body by virtue of 
ignorance* (79) 


^TOfFrtfirer: 11 =;• » 


All things, however big in size, appear very 
small at fa great distance. So does one 
perceive the self as the body by virtue of 
ignorance. ' (80) 

EWWT %mcf: I 
cT5fR??H ^fR#Tcr: II II 

All things, however small in size, appear 
big under a i magnifying glass. Sofdoes one 



$4 ■ 
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perceive the self as the body by virtue of 
ignorance. , (81) 

Efinpjtr STSfft 3 T SRPjtr ff ^31 1 ■: 

agssw#' vwifH%»Tcr: » « 

A glassy surface appears as watery and a 
watery surface as glass. 'So does one per- 
ceive the self as the body by virtue of igno- 
rance. ( 82 ) 

% W 3TT sffp? §*THJ 

v^aimhrcr: n 11 

; Just as one mistakes charcoal for a gem or 
a gem for charcoal, so does one perceive the 
self as the body by virtue 1 : of ignorance. (S3) 

#1 m-r nrog frat w *rri?r% s 
hsef vwtinwra-: n is 

When the clouds are moving, the moon 
appears to move. So does one perceive the 
self as the body by virtue of ignorance. (8 (.) 





I ' 




. Just as the directions seem to be changed 
for one who is in a swoon, so does one per- 
ceive the self as the body by virtue of igno- 
rance. 


w srar 3T5T sttict ^ansr^pr ^j%gr , 

us:?R??!% WJiWraWcf: 11 ^ I! 

Just as the moon appears to some one as 
moving in the waters, so does one perceive 
, the self as the body by virtue of ignorance. 

( 86 } 

^Rq^%fRrr scfMrer f| smpir i 

Thus is the self mistaken for the body 
owing to ignorance. But when the self is 
realised, this mistake disappears in Brahman. 

; (87) 

. j flWcJRPTT ^rc^ErrgrsffJTq; \ 

^FcRdr gcf: >j see || 

The whole world, sentient and non-sentient, 
is realised to be only the self. How then 
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can the various things and the various bodies 
be the self, since they are unreal ? (88) 


WcRR CfcRT ^ nfTrRT 1 

giraTtsf ii ii ; 

Othou that art most intelligent! Spend 
all thy time in realising the self. Exhausting 
all the ripe fruits of thy past deeds, thou 
needest not feel any anxiety. (89) 

ScPiSrqiftjftr 5TH HRS# gsifcT I 

||f W5?fcT. 31T?% ctr%TII%v?aSgar It H 

We shall now refute the statement in the 
books that, even when the self has been rea- 
lised^ such fruits of past actions ; as; are ripe 
for experience * cannot be avoided. (go) 


HITS*? RW RSfcl .1 .. ;■ /.u>V 

tmr M is 

When the knowledge of the reality has 
sprung up, there can be no fruits of past ac- 

* Prarabdha. 



.uuafcji 


tions to be experienced, owing to the un- 
reality of the body, etc., in the same way as 
there can be no dream after waking. (91) 

SRfR^RT I 

erg 3nwn;cm*rT5ficffT%^cr 11 u 


Action done in past lives in called prara- 
bdha . , But that has no existence at all at 
any time, since past life is itself unreal. (92) 


WRIT TOSl^TOi Tf I 

.sfr 3 T??ir*rr% f| cR<p: ii 

Just as the dream body is a mere illusion, 
so is this (physical) body also. How can an 
illusory thing have life, and how, if there is 
no life, can there be that (past action) ? (93) 

. 3trR£H jjtpr?} jpn 0 ?#? 1 

ti %v || 


As clay is the efficient cause of the pot, 
so is ignorance declared by the Vedanta to 
be the efficient cause of the universe. When 
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that ignorance itself is destroyed, where then 
is this universe ? (04) 


w ?pJ ssfrrrT % swra: i . 

*r?req^ u ^ « 

Just as, by delusion, one ignores the rope 
and preceives' the serpent, so does he of 
deluded intellect perceive the universe with- 
out realising the truth. , (95) 

trftirigr ?r fcrg% » 

?mr ffcT wm ‘. sg^or jtct: is m u 

When the form of the rope is understood, 
the appearance of a serpent disappears. So 
too when the ultimate reality is realised, the 
universe vanishes. (96) 

witiHHfffrert m&t smr % 3%: 11 « 

And as the body too is part of the universe, 
how can any past action subsist ? But the 
Vedas speak of past action in order to help 
the understanding of the ignorant. (97) 
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W *PT!T% cTT^Rt ! 

' cn%fSTTW f?n jfrci <3 JRfgjsq; jj %e; n 

In the passage “ his actions are destroyed 
when the supreme is realised ”, the Veda 
expressly speaks of actions in the plural, in 
order to signify the destruction of prarabdha .* 

(98) 

%RWcTfT# ^ irg?1rr% «%: || tt ' 
There is a twofold fault f in the obstinate 
insistence on jprambdha by the ignorant* 
There is also the forsaking of the Vedanta 
doctrine, since the Veda declares the possibi- 
lity of knowledge. (gg) 


* There are three kinds of actions:— ( 1 ) pram- 
bdha, so much of past actions as has given rise to 
the present birth, {%} sanchita , the balance of past 
actions that will give rise tc future births and ( 3 ) 
hriyamana, act d being done in the present life If by 
knowledge (2) and (3) were alone to he destroyed and 
not ( 1 ) also, the dual number would have been used 
and not the plural. 

t The impossibility of liberation and the futility of 
knowledge. ; • • . . 
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qpr t? t 
%^r h%%?t 5Rri FtKctri^n^ g » c t°'> il 

For the gaining of the liberation aforesaid, 
I shall now explain fifteen steps, by the help 
of all of which one should at all times prac- 
tice meditation. (loo) 

r%trwngr# imM i 

|f||| i: Ff^tns^fTs: « 'i ° i iv 

Without constant practice the self that is 
pure existence and knowledge cannot be rea- 
lised. Therefore one who desires knowledge 
and seeks liberation should meditate on Brah- 
man for a long time. (ioi) 

. 2WT Tf 4t*T ^TSfcTT I 

WT ^far«T =ar llloXll 

The control of the senses (yama), the con- 
trol of the intellect (niyama), the avoidance of 
unreality (tyaga), spiritual silence (matma), 
place (desa), time (kala), posture (asana), the 
subdual of the root-cause ( mulabandha ), the 
equipoise of the body ( dehasamya ), the firm- 
.ness of vision (drik-sthiti). " (102) 







■ 


direct; realisation, 


wwm- ^ jr^Tfrt^ qrcmr i 
, Wctr«rf4 g*nra?sr rr^ % awrarin ° \\\ 

The control of life-forces (p mnayama ), the 
withdrawal of consciousness (pratyahara), 

the holding of consciousness (< dharana )* self- 
contemplation (dhyana), and absorption 
( samadhi ), — these-, in order, are said to be the 
steps. (103) 


m SriTTcf \ 

gft?* u v®'* is 

The control of ' all the senses by means of 
the knowledge ail is Brahman ” is ' called 
yama and should be practised again and 
again. (104) 


t| f>: % o'i 11 

The incessant flow of thought towards all 
that relates to the self and the submergence 
of all ' that relates to the not-self is called 
niyama* It imparts supreme bliss and 
assiduously practised by the wise* . (105) 


m 


i 1 


iJ 
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3PT: I 

?TT% % *ffcTt %!# ?Tcf: in o^ll 

Tyaga is the elimination of the phenomenon 
of the universe by realising the self that is 
Brahman. Tyaga is venerated even by the 
great, because it is of the nature of instant, 
liberation. (106) 

T%cf% WSM ef i 

ptu h °vs » 

The wise man should always see himself as 
that maim a * from which word and thought, 
not reaching it, turn away, but Which is 
attainable by yogis. ( io7 ) 

srfr asffc ^ .3*^ 1 ■ , ; ' 

HISfr SRficZf; #sf? II <j St; || 

Who can speak of that from which all 
words turn away ? If the universe is to ha 
spoken of, even that is devoid of words, t 

(10S) 

* Used here In the sense of Brahma n. 

f Since it is neither real nor non* existent, hsn.ee ■ 
mtrmchamyQi 





j[fcf m ?rat g|3r#ffcTii i 

'• m f srrsTRr srf%) sTirfirffir: n -jo-*. a 

The above may also be termed mauna 
and is known as sahaja among the enlighten- 
ed. The mauna relating to. speech * has 
been ordained by' the teachers of Brahman for 
the ignorant. (109) 


WFfFFcf =3 ^ 3T^T qWT %lcT 1 " 

mi ScTcT 5 >ii h faw. ^ct: 11 vi«» \\ 

That in which no individual existence is 
possible at the beginning or end or in the 
middle, that by which this universe is at all 
times pervaded,— that is known as the soli- 
tary place (desa). (I lo) 


.'wsnfftf fprte i 

llgil wr|gT srg?n tr n % i 11 

The secondless ( Brahman ) that is infinite 
iss is known as hala, because by it are 
mifested, in the twinkling of an eye, all 
matures from the creator downwards, (in) 

* Literal silence. . ~~~ 
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gl3%*r ^i%?5r-3T% srfrf%^5 ! 

WT cffl^fWWcTTcS^^?!^ inn It 

That [condition] in which Brahman is 
incessantly contemplated with unmixed bliss 
is known as asana, and not others * which 
destroy bliss. , (I i2) 


Tff* I 

Hrm%OTrclt T?FgT?FT Iff: Il l'll (j 

The siddha-asana t is the Immutable which 
is the beginning of all beings and the reality 
behind the universe, that in which the per- 
fected ever repose. (113) 

i*lg|#£ |Ntr irsrtrftr^mii 1 =t * jj 

That which is the: root of, all existence: anii 

which has the control of the mind for its root 
is the mula-lcmdha i which should be adopt- 
ed at all times, being fit for the greatest of 
yogis, ( 1 14 ) 

* Postures and other conditions, 
t The’, name of a particular posture in yoga. 
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WW 5W=ft mToEFT snn% #!fcTT33[ S 

wrf^^ s^f^ra; imy. w 

Absorption in the all-pervading Brahman is 
known as the equipoise of the limbs. With- 
out such (absorption) there is no equipoise. 
Mere stiffness of body is like that of a 
^withered tree. . (115) 

■ fHiral ¥c^r stir; s 

ST ZTt. TWfKT * SI m 11- 

Converting one’s vision into one of know- 
ledge, one should realise the whole world to 
be Brahman itself. This is the most advan- 
tageous vision (drishti) and not that which 
is directed to the tip of the nose. (1 16) 

V ftrrar m wr *1% i , 

*T is i s s « is 

Or, the vision should be solely directed to . 
that wherein ceases the distinction of seer,, 
sight and object. It need not be directed to- 
the tip of thg nose. 1 . (117) 


m 


fa 

"l 





fttrar: srarsrnr: e n 

Pranayama is the control of all life-forces 
by realising naught but Brahman in all things 
:such as the mind, etc. (i 18) 

OTR JFTSffl rs^zi: I 

sr%^FT? 5 %% 5 T 11%: ft# 5 fT 5 j?TRar: j) \\ 

The negation of the universe is the out- 
going breath. The thought “ I am Brahman 
itself ” is called the incoming breath, (i 19) 

: cTct^T|T%%^i fWTSEt: JtNs^W S 

^ «Pill srn#^ni it r^o \\ 

The permanence of that thought thereafter 
is the restrained breath. This is the prana- 
. yama for the wise, while the pressing of the 
nose is only for the unknowing. (1 2o) 

; T%#^<wr RRfrfercr i* 5 wrn 1 
Sf?TlfK: E T%MTSWW%£t gggfir: U <m It 

The merging of consciousness in Brahman 
by realising the self in all objects is known as 
,$raiyaham and should be practiced by all 
■ seekers after liberation. (i2j) 




. ■ 


' ■ 


^ -/V ■'5^ ypd.-i v 


m m *w ^%pr tpfara; i 
swe? snw%t srrr« gr <m mr n m it 

Dharana, in its highest sense, is the hold- 
ing of consciousness by realising Brahman 
/Wheresoever the consciousness reaches. (t 22 ) 

ei fsr r%r%: \ 

5? ftSJffiTT it I) 

The condition, wherein there is only the 
uncontradictable. thought “I am Brahman 
itself ” and there is no external hold, is deno- 
ted By the term dhycma and is productive of 
the highest bliss. ; (123) 

^fjjNrcrar.iWT t 

Bamadhi, whose other name is knowledge, 
is the forgetfulness of all mental activity by 
.test making thought changeless and then 
identifying the consciousness with Brahman. 

(124) 

pi WWRt tTRceff 6^ I 

mm qr^ m p : n <j ^j, 

One should earnestly practice this uncon- 
ventional bliss until it will obediently spring 
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up of Its own accord in an instant at the will 
■of the individual. (125) 


cm: ig# mnr i 

cRW^T * %cW flW W ITOH SI ^ II 
Then does one, independent of all means, 
become a perfected, being and the greatest 
■of yogis. But its real nature cannot be 
reached by one’s word or thought. ( 1 26 ) 


hwt Pctstto 5 rear TOTTm % 1 

ppMIM n ||| n 

While samadhi i s being practised, many 
impediments will perforce assail one : break 
of continuity, idleness, desire for w or dis- 
pleasure. (127) 

ISf^qT l?7cfT I 

^ sfer-opfr #: n -mw n 

Sleep, confusion, temptation, infatuation, 
and a sense of blankness. These and many 
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other obstacles should be got over, step by- 
step, by the seeker after Brahman. { 1 2 8) 


WSlfWft 3Fqfr3T f| IfScTT i 

^ cHIT Sj&aHSfoa; !1 mil 

By the thought of an object, the conscious- 
ness becomes objective ; by the thought of 
blankness, the consciousness becomes blank ; 
and by the thought of fullness (Brahman) it 
becomes full (Brahman). One should there- 
fore practice fullness. (129) 

' % f| frft vft^r wft tot i ■ 

g to to: in\« it 

Those that give up this highest and purest 
Brahmic consciousness live in vain and, 
though human, are like unto beasts. (130) 

% If fl% TTORfnT $ fTpsjt ! 

§;§ TOU TOIRSt m ^Vll 

They that have realised this consciousness 
and, having realised it, develop it more 
and more, are the best of men, fortunate, and 
venerable in all the three worlds. (131} 



%rf flrRSOT f«T ^ 5H <pT: I 

G % 9P3<fT SfTHT ^5^Tfe*T*. II *> W It 
They, in whom this consciousness grows 
and also fructifies, attain identity with the 
eternal Brahman, and not those others who 
merely fight about words. (132} 

frsfrsfT srsmirfrai frafprregruTO: 1 

% ff|lT%cTW S^fFcT ZifRS ^ II <\\\ tl 

These, that are clever in their talk ; of 
Brahman, but are dbypid of this conscious- 
ness and are swayed by strong .passion^ 
are, indeed, the most ignorant among men, 
and they again and again pass through 
births and deaths. (133) 

g TfrgRT u% snaw mr 1 

wm fasfa wf: wmzm n «» v* n 

The former (on the other hand) do not 
remain for even half a second without the 
Brahmic consciousness, in the same way as 
Brahman * and others, Sanaka and others, 
Suka and others. ( T q a \ 


The four-faccd Creator, 





^R^cTTSS^ciT. H % ^cTT 1 
, W*B?f cT^T 3T%c5OTJfmT% f%^R<T: li %\'i I! 

The nature of the cause passes into the 
effect, but not the nature of the effect into 
the cause. One should, therefore, by diligent 
investigation, attain the nature of the cause 
by eliminating the effect. (135) 


SCSa? tjsf; \\ j| 

Then will shine the absolutely real (self) 
that is beyond the scope of Words. This 
should be understood again, and again by the 
illustration of the earthen vessel.* (136) 

aritnr |t%§5mc^r 4m i 
3f^r i«f%aHr fr%fR tfi: am it i » 
In this manner do the understanding 
( vritti ) of Brahman and, thereafter, the 
Brahmic consciousness {vriMi-jncma) spring 


* The earthen vessel and the clay are Illustra- 
tions of effect and cause respectively. One can only 
see the clay in the vessel, by eliminating the name 
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is 

One should first see the cause as .■•distinct, 
from the effect, and should then, at all times/ 
.realise the cause as inherent in the . effect 
itself, (138) 


if mm mmm wmm t ^ ' 

cfclT #p: 11 TV* « 

One should see the cause in the effect, and 
should then eliminate the effect The cause, 
as such, will vanish (of ■■ its own accord). 
What then remains, that the sage becomes, 

' > (£ 39 ) 

• Vimt . 3|r%^fciHT I ; ;'i: 

n ivo \\ 

For, one soon becomes that which he con- 
templates with extreme assiduity and absolute 
certainty* This should be* understood by the 
illustration of the wasp and the worm,* 


* It is the popular belief that the worm in the- 
wasp's nest develops into a wasp by its constant 
expectation of the wasp’s return. 
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igmHcW M riotr «n^gsr: a r*'i 11 

The wise man, at all times, should atten- 
tively meditate upon his own self which, 
'though unseen, is yet the only reality, and, 
"‘ though manifest as the external universe, is 
yet of the nature of subjective consciousness.; 

(1 41) 

; ; ' " ' m sun^Nr ?%-crtra; \ 

fsr§T^raS^ IcllMJfr f^TSjSflir II W II 

Having turned the visible into the invisible, , 
one should realise everything to be Brahman 
itself. The wise man should then dwell in 
' eternal bliss with his mind full of the essence 

n of pure consciousness. (142) 

|| trft#: OT3# TRRW I , i 

Hior: II 11 

This is known as' the raja-yoga, consisting 
of the steps mentioned above. With this 
should be combined the hatha-yoga, for those 
whose passions have only been partially era- 
dicated. (143) 


si 
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ti %' , f&fiR; i . 

#r g3T% srara: ti r« u 
To those however whose minds are fully 
ripe, the above yoga is by itself productive of 
perfection. It is easily and speedily attain- 
able by all who have faith in the teacher and 
in the Lord. 


s[??W3ni§Tcr: wr u 

Thus ends Direct Realisation, 



; : 1! sraswlaw si 

The Seisfarf of Verses, 

«o*3r^r 

' Tiffal * .*&*£ B TOlft JRll 
BW$m craft tsra^^r $p : ' • 

r%sr% mft 

II v« 

There is no known comparison in all the 
three worlds lor the venerable teacher that 
bestows* knowledge. If the philosopher’s 
stone be assumed as such, it only turns iron 
into gold, but, alas I cannot convert it into, 
philosopher’s stone. The venerable teacher, 
on the other hand, creates equality with him- 
self in the disciple that takes refuge in his 
feet. He is therefore peerless, nay, even 
tf anscendental, ^ 

1R?<? ftftWcf: gi%f[ ^jRTRr 

' W cm ^ to Bmmw- $jrw% 

: . . 11 « 
Just as, by virtue of the fragrance diffused 
by a sandal tree, other trees around it are 
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also full of fragrance at all times and afford; 
shelter from heat to diverse beings, so do they 
that have derived wisdom from the teacher, 
with hearts full of mercy, emancipate, by their 
teachings, all those who are fortunate enough 
to stand in their presence, from the three 
kinds of misery * and the three kinds of sin.t 


I'-TI r 

mm ffTg^rts^fcf st ^ 

^rfr ’s#*? air qsira; u x it , 

At the outset is enunciated the perception 
of the self and of the not-self by means, res- 
pectively, of true knowledge and illusion. 
Thus does scripture speak of the knowledge 
of Brahman as two-fold, namely, by means 
oi experience; relating to ; oneself: 
and by conclusive certainty (upapatti). The 

* Adhyatmika or bodily ailments, adhibhauiika or 
danger from other beings such as wild animals, and 
adhidaivika or danger from forces of nature such m 
earthquakes, floods, etc, 

t Sins of body, speech and mind. 
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fonner arises in correlation to bodily limita- 
tion, white the latter arisen out of univer- 
sality ; at first springs up the experience “I 
am Brahman”, and then “ All this is Brah- 
man.” (3) 


, WOT TOT^g^TOTSg*mm%cF: 5f5llfr%5?!I 

mm$§ ^r: it * u 

The nature of the self is consciousness, 
knowledge and bliss. It can be known by 
direct realisation. It is the inspiring soul in 
all bodies, (senses), etc.. And yet, the utterly 
ignorant person mistakes the transient body 
for the soul, although he knows again and 
again that the body, whether his own or 
another’s, is externally composed of bones, 
tendon, marrow, flesh, blood, nerves, skirt ;. 
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Jfi%f{*T5rtwr *riwsrahf i 

t urait ra^FcT#3*rgfTJfg %«r #fra?ii% ti *h 

AH these beings spend the whole of their 
valuable life-time ,on earth as followers of the 
philosophy of the flesh, imagining : “ The 

body, wife, sons, friends, servants, horses, 
cattle, — these are the sources of my happi- 
ness/’ They fail to understand that inner, 
immortal Lord of Life, by whom they live, 
by whom they are rendered fit for the duties 
of life and by whom they are. endowed with 
prosperity. (5) 


siOTacqjqirfTTStcT. fKff 

: an* s^ffcrmh i ■; . 

cfg^trsf^ 

Just as a sagacious insect (e.g., the silk- 
worm) builds, by its own efforts, a cocoon 
around itself and, jointly therewith, moves 
about throughout its life in the discharge of 



Its activities, so does the individual soul, by 
means of the fruits of various actions, build 
up a physical body and, remaining therein, 
move about along with it, day by day, on 
earth. (6) 


*i?rr ^rsf ^ h % 3 gr^ra. i 

^enriricT *i£t gprsw 

mm tf m S. gifr 

11 » 11 

Does a person, who assumes the* mask of a 
tiger for his livelihood and frightens the young 
ones, injure any man, beast or other livingi 
being, under, the impression that he is a tiger ? 
Or, does the actor, playing a woman’s' part, 
pant for a husband, imagining himself to be a 
woman ? So is the self conditioned by the 
body, but, being different from the body 
and from experience, is only the witness. i~) 

m m<h fTfsrpT fhWHrrd 

;n;jr €r-f wrer g^pmstr i 

, cT 5 %arSRPjt P; 



Just as a mother, in order to pacify her 
child that has been weeping for a very long 
time, places before it a grape, a date, a 
mango, or a good plantain fruit, so, well has 
the upanishad, by various teaching expedients^ 
enlightened the utterly ignorant mind that 
Wanders restlessly in consequence of the 
faculty of delusion acquired in numerous 


srjfMRtns^r sasirtr wg; 

*n*fiss«r sfrrM fsfarrsr ^ snc*flr. m 

TtgWyUTrtFi; I! \ J| 
That self, by iS^h pf yyhich, being ; dear i' 
all things like the body, wife, children and 
wealth, are dear, must itself be dearer than 
those things. Those things, on the other 
hand, are sources of misery. How, then, can 
they be dearer (than the self) ? For the sake 
oi saving one’s own life, one gives up even his 
wife and others, and, for the good of one’s 
own sell, one gives up even one’s own 
body. The wise should therefore cherish 







«rr%wrqt =? wwr 

IS R IS 1 

What is preferable in the world and what 
is pleasant are each said to be of two kinds*. 
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namely, that which is actuated by desire and 
that which is absolute. That which is actuat- 
ed by desire is the sole source of sorrow and 
becomes insipid in an instant ; it is sought 
■after by the ignorant. Brahman alone is the 
absolute, being the repository of unsurpassed 
bliss ; therein do they that know the truth 
take refuge. This is declared in the six divi- 
sidns (valli) of the Kathopanishad. : ' : (rij 

#1^c^n5r%#r JTrarfrafsr wrs^iT^2Tm5trfr#r i 

?frSFf3TrcJTiqrai^r%r% wri%<tr 

^cTwtf gg§: h agiaf % m\ll 

Feeling, while going about, that he is a 
wave of the ocean of the self : while sitting, 
thus, he is a usao strung on the thread of uni- 
versal consciousness : while perceiving objects 
of sense, that he is realising himself by oer- 
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TOSHWFST SPTTOPTO? TORsKfRW $ng; 

w:^mwof^ic5rf5f#% gJlfj% 

TO TO? R WtPT ht%<p?f%t?f m fiRTw^: 

^TTT^ T%RTTO39fTRT :^|^j|^||^(|| 

« n H> 

All this world, consisting of name and 
form, is only the particular manifestation 
(vyasMi) of the universal Substance (viraj) ;. 
it moves and knows all objects by virtue of 
the primal life ( muhhya-prana ), that inspires, 
it. This self, like, the sun, is neither the 
doer nor the enjoyer.— Thus, directly realis- 
ing, does he that is full of knowledge and. 
realisation live his life, through Incessant con- 
templation of the supreme self. (13), 

TO* asr Wro#. 

wrg; 

J^hjtSW fjVT ^cTF 

. . . . } : : 11 iv if 

Non-attachment (■ vairagya ) is declared to. 
be of two kinds, namely, that which springs. 
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from disgust ( nineda ) and that which is in- 
spired by knowledge. The former arises from 
the observation that desires, such as for home 
or friends or sons or wealth, generally end in 
sorrow ; while the latter is the rejection of 
the above-mentioned things, by virtue of the 
-wisdom imparted, as if they were vomitted 
matter. Renunciation too is of two kinds 
or those of subdued mind, namely, that of 
the body and that of the home. (14) 

,||; ^S^ TT Clf5*n %Rf ftp*# \ i 

WTO WtFFW 111 

Every one in all the three worlds: strives 
for happiness, and not at all for misery. The 
two sources of misery are the sense of I-ness 
in the body and the sense of mine-ness, aris- 
ing therefrom, in the objects of one’s own 
consciousness ; for, even the learned man 
undergoes suffering from disease or assault by 
mistaking the transient body for the self, and 
•experiences extreme sorrow at the loss of 



wife, son or wealth, but not at the loss of an 
enemy* * ee# (15) 

fcrz%t r%5? «rw Ji;jf r %$| : 

*r srsrftf hiw j 

wurw^Tffrf ^r?<7S5mgTa 

JifirfftT^rareir m ffri^gr: ih 
Although dwelling in the house as the head 
of the family, he who is devoid of the feeling 
of mine-ness remains therein like a guest long- 
ing to reach his destination, + and feels not, 
with fervour, the happiness or the misery 
residing in the body. What must happen, 
whether it be the body or anything else, will 
surely happen, and what must be lost, will 
surely be lost, like the gathering of clouds. 
He who knows this truth remains at ease.(i6) 

t§|| mfccf: |fr^{ijnfcr m 

nTJTgwmr trT%^r sa 

MW- 

Stg 9 Jag jpptf' u H 

* Because there is no I-nesss o? mine-ness in the 
ease of an enemy. 

, ' If, ,The Brahman, 



He who, by strength of will, escapes from 
his own home like a snake out of it's slough, 
might occasionally attend to the sustenance of 
his body like a traveller resorting to the 
shade of a wayside tree, but should only beg 
of trees so much food, in the shape of fruits 
fallen of their own accord, as would be 
eoough to appease his hunger. He should 
also go forth from his body in order to enter 
the garden of his own self that is full of bliss. 


8RI# pngfRT yvmfm 

wtfScifes stfcOWT h 1=; u 

There first arises, in the mind, desire. It 
then directs the mind to various objects. The 
mind then grasps those objects through the 
medium of the senses. When an object is 
not attained, there springs up anger. When 
an object is attained, there arises greed in the 
shape of eagerness to preserve that object. 
These three are the cause of every one’s ruia. 



The wise should therefore shun them by Con- 
stant meditation upon the self. (r8> 

5FT STSTTW sftWcT ff #1: ^Jr^mTSastWgfT 

*rarssf*?pm * m sftfcr egsf l 

awng^rrar sretrirfrr ^gc 

jftgrMsijr * wrt r sriffc wfifarts 

n n n 

That is a gift which is made by men as a 
dedication to Brahman ; patience is the ab- 
sence of anger ; faith is the belief in the exis- 
tence of the seif ; and the reality is Brahman 
(sat). The four opposites of these are known 
as the barriers (setu), and tend to the bond- 
age of every being. One should therefore" 
overcome these barriers by means of the four 
gifts, etc., aforesaid, and should thereby 
attain happiness, immortality, heavenward 
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Food that Is dedicated to the Lord and to 
guests, tends to immortality ; otherwise, the 
food is useless. So, too, food that is cooked 
for one’s own sake is said to be one’s death. 
He, too, among men, who eats by himself, 
becomes wholly sinful in this world. And he, 
.too, who eats daily without the prescribed 
consecration of the food to the fire of life, 
remains a mortal. V'fobY 


^jran?n#R'S# wssrra 
sra# mtfew 3TRT3Sira?af! i 

ftsfafct to 


He alone, in the world, is . the giver who 
offers food to the famished mendicant that 
comes to his house. To such an one there is 
plenty of food for sacrifice, and he becomes 
one that has no enemy. . He, on the other- 
hand, who does not offer food even to the 
friend that has constantly served him with 
attachment for the sake of food, is not a 
friend. From such a miser one should 


39 
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be anxious to turn away, as it were, out of 
disregard. . (Si) 


^rsTT^tUFffg; *c|: 

fcf2f ?for ^5RT? I 

fw4 ERRW 3PTTci I#f |2Rt m %%5. 

" II W I! 


.■■ k^ho (mhfiifestatibn and the dissolution of 
the universe have, for their respective cause, 
the ignorance or the knowledge of the self, 
and are applicable to all beings' from the 
creator (himnya-garbka) downwards,— so : do 
the Vedas declare. When the self is realised, 
the . universe is sacrificed * into Brahman, 
and, when the self is. not realised, this Brah- 
man is again sacrificed * into the universe, in 
the same way as the (illusory) silver disap- 
pears into the mother-of-pearl and the real 


* These two sacrifices stand respectively for the 
dissolution of the manifest or apparent into' .the 
nnmattifest or real, and the opposite process of the 
unmanifest seemingly bet oming the manifest. 



' 

I ’i ‘-if 
; fill 


: 
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substance (the mother-of-pearl into dhet (illu- 
sory) silver owing to the non-recognition of 
each of them in turn, (22) 


feiwrw ggir rsfcRTW ^ : 


Then was not non-entity, that being absolu- 
tely non-existent like the sky-flower ; nor was. 
then any entity, that could divide. But some- 
thing then was, different from these two. 
Then was not the universe as it , (now) exists 
in its phenomenal condition ; and yet it 
already existed differently, as the (illusory) 
silver already exists in the mother-of-pearl. 
Nor was then the primordial (cosmic) sub- 
stance {viral) sprung from ether. For, what 
is there, like unto the water produced by 
magic, that can veil the unconditioned self ? * 


* This verse deals with the cause of the universe, 
, what was before creation. 


sppi 
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^ .spropiiw gfir 5T Rr^tsfq srrtrt 

v *r *sm r af#r <%?g srfrr ^ i 
Wff sp^t cFqiw 

^T#Fc#fcPfW #Pf<t <% « ^ || . 

If there was no bondage in the shape of 
origin and dissolution, neither was there 
liberation; just as there is neither night nor 
day in the sun, for, it is only a limitation of 
vision. The One, motionless and uncondi- 
tioned, then became, by its own power of 
illusion ( maya ), that which is known as the 
maker ( Kartri )*. And there was naught 
else than that. That alone, veiled by the 
Unborn, f became the individual soul. (24 

JWf#T5Cr^q,cW cTTOT 

ShOTSrg: Ffre^KgJiffsrJTrr: wottS?: ■ : 

Mwmmfn: sKrircrtt: u ^ «. 

In the beginning was darkness, *- as an 
entity. Thus veiled by ' darkness, naught 
could then be seen, like the water that - is 

* Otherwise known as hitanya-garbha. f Maya. 
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contained in milk.. The birth.; of this universe,; 
consisting of name and form, was by virtue 
of the will of the Creator desiring to create, — 
this will being induced by the actions ( kar - 
WMbhih) of a continuous ( anugata ) universe 
constantly inspired by minds that are also 
continuous in a germinal form. ^5) : 

^ TTSW: Wf McTOWT 

srnrr sp wit wa; t 

srarrw 

cr^wrtr qcplr ragaTs^srawT u it 

This (goddess of) illusion (maya) has four 
crests f. She is always fresh and therefore 
.ever: young. She is skilful, because: .she is ah 
expert in accomplishing even the impossible. 
She. is sweet-mouthed || at the outset. Thus,, 
too, she veils the knowledge derivable from 
the upanishads. In her dwell, like two birds, 
the supreme self and the individual soul, for 
they alone make all things manifest. (26) 

* Ajnana, nescience, f Le., eminent qualities, 

t Ghritasya , lit. ghee-mouthed, s>., tempting at first 
Vet- lin ally leading to ram. 
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cf?qfrsiKm?f 5?rasr 
a %^3TJT^rc*TTTO%g; i 
mm m^m;: 
wrbr j**r «e^cT *wrf«r: srwhi 

Of these two, the former remains unat- 
tached, while the latter, on the other hand, 
falling into the ocean of ignorance and 
forgetting the real nature of the self, per- 
ceived the. apparition of these various worlds. 
But no sooner has he turned his conscious" 
ness within himself than the unborn (mayo.) 
abandons him and he abandons her. There 
is, thus, One only.: But the wise, some- 
how, render that One variously by ' their 
teachings.* (27) 

Wicf IWirCTf %qf 

Ucfrsgofrsf^f %f he f f fwiricr s 

p-jwr *r *pr% erp - : 4^^ 

mmm arsrfir %&*#r « v w 

The inner self neither comes in at the time 
of birth, nor goes away at the time of death ; 

* For purposes of inslraetioa, and aot as reore- 
son tin g the ultimate truth. 
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for, it is infinite. But it is the mind with the 
subtle body that enters thus and goes . forth 
afterwards. The mind does not reproduce in 
itself the leanness or the stoutness of the gross 
body. Bat it departs, taking with it the two 
sets * of tendencies (sarnskara) and the mea- 
sures of light (iejo-matrah) t, and returns 
again to this world along-: with these very , 
appendages. (28) 

|§|§|| n: |H| S’tra: 


«wcit fr^rwer snf ip* to 

iRWcJ!i%i sprier 5f3 m: 

There was, of old, a venerable Brahmaaa, 
named Subandhu, who was the priest of 
(king) Sanati ; he having died by the deceitful 
incantations of some Brahmarias, his mind 
went to (the abode of the god of) death, and 
his brother brought it hack by means of Vedic 
hymns, — so says the Veda. It follows from 
this that the mind alone, as related to the 

* Good and evil 

f The five senses of perception and the life-forces, 
In their subtlest form.. 






The one motionless self moves with the 
wandering mind, remains in it, and is also 
both before and behind it. But although it is 
thus present throughout, the eye and other 
senses know it not. Water, for instance, 
moves about with the rolling wav raised by 
the wind, is in them and before them, and 
behind them ; and when the waves are still, 
is, as it ever is. . ' , ' (30) 

jpqfcT f^tJWTg^Jjfs^TTTcm' t 

srra? n «n i 

t%OT&^?^Sfcrra: 3^ 
The inner self was, at first, by itself. Then 

it seeks objects of enjoyment one after 
another : “ Let me have wife and chidren and 
Wealth’ to support them.” For their safe, the, 
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man works with very many difficulties even, 
at the risk of his life, and does not deem any- 
thing else to be higher or greater than them. 
Even if any one of them is not gained, he 
feels himself to be incomplete and is as inac- 
tive as if he were dead : so, too, even if any ; 
one of them is lost, he feels he has entirely 
missed his purpose. (31) 

?^:%i?cptRTstr swrfcf ?r m 1 

% ^§3 fsFTTSit 5 TT# cft| ^FTRC 

cfSTf^^r €$nro ft qt 

The cloud that hides the huge sun has not 
existed (ever) before, nor will exist (ever) 
thereafter, but is visible only during that 
interval. And it obstructs the vision of the 
spectator and not the solar orb; for, if it 
were not so, how can the group of clouds be 
visible without the sun ? In this manner does 
the universe (visva) * veil the understanding 
and not the supreme (self) that is its f own 
iiluminer and inspirer. (3 2) 

* Appearance or phenomenal existence. 

f Of the universe. 







orprafwrar «re£rswra< 5 rr ^rtl^nwg: h v\ is 

Having, in dream, ruled a kingdom with 
all the glories thereof, one does not, on 
waking thereafter, feel sorry that he has lost 
his kingdom, knowing, as he does, that it was 
unreal. Nor does one become liable to 
punishment by committing adultery or other 
evil deed in dream. So will it be, if one 
should forget: all the activities of his waking 
state like dreams. (33} 

gitwq- fww cPjsrr wnrc ??ra: 

f?w $3% erw *%?: 

m % f s aw m i% 

The pleasure or pain experienced in the' 
dream-state becomes unreal on waking, and 
the objects towards which the activities of 
the physical body are directed in the waking 
state become unreal daring ' sleep. Bub- 
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although ^i^if^is-ihii&egtablislied in both 
Ways, the ignorant person ■ still dings to it ¥ 
although its illuminer is - the (self' (saiya). 

■Surely, we are not aware why this should 
be so. (34) 

stFRr siTStflf aga rrsr^ri 

wifi snt?& i 

*tt# ?N git 

pit ^ H^U 

One is filled with sudden grief on seeing 

the death, in one’s dream, of a relation that 
lives in one’s waking state. So, too, does one 
feel happy by seeing alive, in dream, one that 
was dead in the waking state.: And although 
one remembers (in dream) the death or the 
life of the individual (in one’s waking con- 
dition), he nevertheless converses with him. 
This being so, reality or unreality depends 
only on the length or shortness of time, i (35} 

* Bodily enjoyment. 

t The seeming reality oi waking experiences and 
'ike unreality of dreams are distinguished only by the 
difference of their duration. From the. ultimate 
■■ standpoint, however, both are unreal. 



• f _ 


WTSicrr m ^ fpsphstia; 

m sot i 

m m: w^ifsrfnr? #rratr: #gra^ 


Although the pleasure of meeting a woman 
in dream is extremely unreal, yet the dis- 
charge resulting therefrom is visible. In the 
same way does the universe appear as almost 


but the woman and her company are only 
unreal, and yet the cloth is actually soiled M 
the morning by the discharge. Ail , this uni-; 

verse,, therefore, has imagination {half ana)* 
for its root-cause. (36). 

ff Jffjpqr sfejnspi, It X® It' 

#%^prr%w' sr ctswff mm m 

% strict gftf TOfpspf t| |j, 

: AH persons witness the sport of this (self; 
every day in the drea m-state, and yet no 

Illusion, nescience : The sell Is compared to the- 
max* illusion to the woman, sx,i the manifest universe- 
so the discharge. 




one sees mat (seiij Kseu spuiuus :wiiu 
sioxi (maya) without any of the organs of 
sense.* Nor does any one realise it, , in the 
waking state, as the illuminer of ah objects 
and the inspirer of all creatures, nor, in deep 
sleep, as that which is full of supreme bliss. 
This is wonderful S (37) 

.5fSSf rp%q^a: 5f=RJFtT^%d: I 

^ <wr <Tc*3Wsi 

sufcf ^ mmm. n ^ ii 

The revelation of a sacred word {mantra) 
beard in dream becomes real on waking ; and 
as the result of a benediction in dream, the 
desired object is actually attained in the 
morning. Thus the real may spring up even 






variety of perceivable objects, nay, the whol< 
universe itself. &R i 


wrrar: uranni i<snft*trr h f 

Hsfi wmrai# m *fcr fw!%cr: 

vcwrqw^a cpEfRT?^r% ^JRfstF sr ‘SfFq’tj 

In deep sleep, fire, the sun and others* are 
merged in the medial life ( madhya prana f) 
which is their source, and speech and others 
in the life-breath. Therefore, is it declared 
that the cessation is of these senses and not 
of the breath. The appearance of objects 
through those senses (in the waking state) is 
known to be an illusion, like that of silver in 
the mother-of-pearl. The practice of the 
control of life-forces enunciated in the 
Vedanta is therefore the only means of 
realising one’s own self and not any 
other, J V ^ ( 39 ) 

* The presiding deities of the senses* 
t Another name for virat, primordial substance. 

3: Such as the pandering to foe sensed or making 
them more acute or active. 
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Mil. sprRt ^ ^ms 

?tTrK3p|5?3nt: I 
cf^IF fTlt%c^S0-^r !T H?cTT f^SRTRl^ 
^^fir %w: Ji^fRwIci^ fwiR?i%fe u v=n 

Fire does not touch wet fuel even excep- 
tionally, but only fuel that has been dried fa 
the sun. So, too, the fire of knowledge does 
not touch the mind that is wet with attach- 
ments although it has acquired merit by the 
performance of prescribed duties, the preser- 
vation of progeny and gifts of wealth, but 
only the mind that is dried .by non-attach- 
ment. Therefore is pure non-attachment 
taught foremost, for, by it is the success of 
realisation. (40). 

ftwcwrr 

Whatever is of the nature of name and 
form, whatever moves in this world, springs 
up as a mere unreality and should be veiled 





off by the Lord by whom it is manifest and 
by whom it is multifariously active, in the 
same way as the (illusory) snake is veiled off 
by the rope that is definitely known. (Only) 
by abandoning that (unreality) can unsurpass- 
ed bliss be enjoyed. Do not therefore covet 
any other thing like wealth, etc. (41). 

mx.m crehr 

.rpThr^yjfr OT-TT^ri frfts: R IS 

To the aspirant for liberation there first 
comes liberation while living and then ulti- 
mate liberation. These two are the result of 
constant practice and realisation,: which are 
only attainable by the contact of the teacher’s 
feet and his merciful glance. Practice, too, is 
of two kinds according to qualification, 
namely, bodily and mental. Bodily practice 
consists of' postures (as ana), etc., while the 
other, previously explained as the path of 
knowledge, consists of abstention (uparaU). 


:i4 sei.kci woxss :: s si. 

w4w i m rn; ■ |P ■: 

$?, ;Vvr - 

, •< i it 

Having rooted cot all desires abiding in the 
heart- as if their pegs were forcibly broken, 
he loses all attachment to the body and gives 
tip his waywardness, bis attention being 
: wholly given .fethe 'self. Then will he df 
'acciirntilafed merit reach ; the highest .abode: ? 

; which is variegated by . dark, white and. bed; 
veinsb and -wherein. ambrosia 3ows in ' plenty f : 
and enjoy- the bliss of the self. . ' 

3* mw-"-*'* ^eg ••• r ; . 

Snch a person, while in this body, passes 
beyond sorrow, ignorance and other impedi- 

* 1 tbous: jriQ-pe ■ .. lied rOe tus of the yog Tn~. ~ ~ 

Nadi literally means a isbo or vein, but > br*r“ is 
no exact English quivulent for the word as , »dm 
yoga. 




■merits and sees the universe as toe self.* Fie 
then attains the shining Brahman t and be- 
comes ail-knowing and the repository of all 
occult powers. Afterwards, losing all sense 
cf the gross, subtle and ether bodies ami 
devoid of all volition, he attains the fourth 
state, I and. purged of all merit and demerit, 
attains liberation even in this life ■ (44). 


^fT#ipr?aicr 

l|ppf ii n « 
As; a result. of such realisation, of i|ie' : selfp 
; : there : springs up the yodthijul ■ Kff|c : wKch, 
although encased in a body and- the-sensas, is'' 
d|a|fectod, 1 by boyhood, .old age and other.; 
buddy attribute?., cud is extremely blissful 


* And not as 'the exierndl universe, 

| Jp f A ib/fe.T'diV p- . , ' : ; 

f Th ? stat 5 hey md w l ing, dre :n and sleep. 

| JhmnmutlL 

" Tin mukhga-prana or chief breath as dis anguish- 
ed fro to the five lfe-breai&&, pra/m < ijpatia, vyatm. 
udam md samsm. 
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and capable of accomplishing the highest 
goal. It is this life * that is led up, + along 
with the purified consciousness, by those of 
supreme wisdom and unfailing resolution, 
who seek to become divine by spiritual prac- 
tices. Cart 


cTSTORWfiW: » 

sff*jfSTTcTPT<TT: 

wm 3fTfr WRt it 

Such a one is almost without desire, for 
temptations have lost all power over him. He 
pants only for the realisation of the self for 
the sake of its unsurpassed bliss. When he 
realises the self, he has attained all his de- 
sires,!; and remains in the final condition. § 
When the body dies, the life-breaths do nett'; 
rise therefrom, jj but are gradually dissolved 


* Prana, 

f To the thousand-petalled plexus, 
t He wants nothing else, 

| The fourth state. 

The rising is aril? in case of future birth. 
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in their respective causes. Then, where will 
the- individual soul be, for it will be merged, 
like salt in water, and is then the Infinite 
Self itself? J (46).- 

1?: sTm^r srirfcr I 

ipfir m m %cft 

n Frtr t^i w a ■*» it 

Water taken from the sea, when solidified, 
goes by the name of salt. When it is thrown 
back into the sea and is dissolved, it loses its 
name and form. So does the individual soul 
merge into the Supreme Self. At the same 
time, the mind is dissolved into the moon, 
speech into fire, sight into the sun, blood and 
seixien into water . and hearing into the 
directions. .-'.-O (47). 

#^#^4 dc^^cT^ra; 

34J 1 

4 s®an «rra*Rr <pnw*r s?3ct 4§r %fi% 4trd: 
SfJsCRRf JRrcP. cKgiftjWft IWKiiH H** 
Just as blitter is contained in milk as 
indicated by the sweetness of the latter, but 
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(When extracted) becomes separate therefrom 
so too is Brahman in every being as indicated 
by the activity of . the being. . This (Brahman) 
is ike- cause of rest when one is tired* At- 
taining it, one discards all. other gain as 
straw. Therein springs up no “fear. The 
concentrated bliss which thus glows within 
. oneself is' immortality. AH else! is 'tran- 
sient. . ' )C 

wt<f: mf!% 

wj WcF 1' 

Mm nrm^mw^r^' 
jfret %rnr§> 5 fwcT srirw gra^cni a n 

The many-coloured doth is woven, cross- 
wise and lengthwise, of threads of many 
colours. When this is understood, there red 
mains nothing of the doth but the threads. 
So is the manifold universe, with its mount- 
ains, cities, men, villages, beasts, etc., per- 
vaded through and through, by the primor- 
dial substance,* that again by ether, and the 
latter by Brahman. 4 q). 

* E-g-, during sleep. f ViraL 



“Tm- 








the century of verses, 


q Jlcfl# 5?fa^^^S5'TcJnfc?^ ^ 

Mr sen fgahtr v rP#r i 

f?$[ wf*m# f fcTR% Wfflr ~1TW m ETWg 

wtstct ggwti n u® » 

*4» 

This (Brahman), by virtue of its reflection: 
by various objects,* assumes the various cor- 
responding forms, in the same way as the. one 
seer produces a second one (by reflection) in 
water. The Veda too speaks thus of the all-per- 
vading Brahman: “ The resplendent one with 
its powers of illusion, has infinite forms on all 
sides.” The Brahman, therefore, becomes the 
individual soul by its accidental reflection in 
the extremely clear consciousness. (5°)* 

?p3ft; giPTl' OTTO! ^WJISSK TcTf 

gSPPrUH# I 

jfT^xm^rgqtfSf: 3?rg'fi;<3fcf crat a§r aiwprcss?! 
i.gl H 'l gHllfM feRf U Ul tl; 

The blowers of the self discover, by their 
wisdom, that the individual soul,t besmeared 

^'TecMicatly*, upadhis or conditions, 

. f; Called- here p&tun&ji* because it eventually duh, 
away, " ; .. ' : . : •’ . ">y ;v 


fXf 



■'i 


by illusion* is only a ray of the omnipotent 
Supreme Self reflected in the ocean of con- 
sciousness. This Brahman is variously reflect- 
ed in accordance with the form and measure 
of the medium reflecting it, in the same way 
that the face is variously reflected correspond- 
ing to the mirror in hand ; but it is at all 
times what it ever is.* , Csr\ 




Just as the one sun, independent of other 
objects, yet, by virtue of reflection in several 
waters, becomes t many and has the same 
stability or motion, as the medium reiiccring 
it ; so does the Supreme Self seem to be 
:affepted', by properties by ; virtue 7 'of,. iiti; 
reflec tion in all beings, high and low, but, 

, * Jli ® t f?e< remains the same, whatever 

"~.i and variety of its reflections 

t I. e.* seems to become, 

* Of th mgs and ib cl | \r i flu a3 s . 
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pel the utter darkness of the night or of the 
{interior of the) house as the case may be, so 
do the rays of the Supreme Self reflected fay 
the consciousness and streaming forth through 
the outlets of the senses, immediately reveal 
to, us the objects of perception around us, 
such as forms, etc. fijig ^ ; | : 1 : { 53) 

miwff trt 

3T*rm%qr sit I 



being that which is conditioned & by the 
cox , Gcic us n css. and the third sue* g a mete, 
refection, in the same wa\ as space has 
three; aspects in respect of. 'water, namely «, 
that which is (everywhere) inside and out* 
side of the water, that which is conterminous 
With the : water, and that ' which is reflected' 
therein* When the conditioned seif is merged 
ih-the unconditioned* then the conditiont ' toge- 
ther with its consequences.]; vanishes ' allege- 
then (54) 

,€fM #ft#Bisr ^ s . 

cWW 5 ftfr|^|cfcr «y,y it 

; Just as countless wooden figures of woihen,. 
acted up&n by means of posts and strings, 
simultaneously exhibit music and all other ' 
:&ptivities 

world, including the tegions of bhur, bhuvar | 
smr and mahar, carry on all its activities by 
the inspiration of what is known as the mtra- 

* Or differentiated. Lit: Ne oie ce. 

? The reflection, etc g In a puppet show. 


i 
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aifilf which pervades everything, whose 
potency is unique and whose inspiration is in 
proportion to the end to be achieved. (55} 

5T»ftS' vrc •3.sr l %^§gfcr^: 

crr^i m mm srwj 1 

JTgcqoifsr^^r stmt s?i?t 

m jWffir. jjtT%qr|cTtrwr Hewwrftr w^pj tt tt 

That is real which is unaffected at ail 

tirces. 4 - Such are the unembodied things like 

is£e, space, ether. Even these; ultimately' 

resolve themselves! into /Brafam&n ■; heiice.'is 

Brahman the reality of the real,. There- is 

naught -else which ' excels it lii - its transcen- 

deutality or its infinitude; therefore - is it / 

termed, the reality of the real. The lower* 

fhr.t is conditioned by embodied and unerii- 

bodied tilings is called saiya, jj because it is. 

both mi and byat. i Of this too, Brahman is 

/the reality. . ' <g6)-" 

The thread-self, ., the self that at. 

as thread running through ! ends. 

> Past, present arid future. + Lit : Repose. 

§ individual self, viewed singly or generally. . 

1! Beal, f I. embodied and disembodied. 
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rf§cg?W 3pi?l%5(Wf Sfilfar JTT^ngrar 


Whatever unreal thing is, in every-day ex- 
perience, perceived, like silver (in mother-of- 
pearl), serpent (in rdpe) and water (in mirage); 
depends for its perception on the real. This 
rule, with its limitation,* is well-established. 
So has this whole universe sprung into exist- 
ence int Brahman, the reality of the real. 
That too is called the real by virtue of which 
the unreal becomes an object of perception. 

, : ' ’ ( 57 ) 

^ ^sfWTsrat m 
ff!% f| I 


That the perception of the unreal is illusory and 
'ceases when, the real 'ohjectsisiseen^;; 

r Dependent on Brahman; with Brahman, as the 
substrate. 
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The, material Brahman,* known as viral, 
is such that the expanse of space, time, and 
the farthest extremities of the directions, are 
but infinitesimal parts thereof, and yet it 
appears ro be so 'close at hand and face to 
face. From that arose the sutra-atman, f 
greater than the great, fuller than the fall, in 
the same way as the commingled water of 
the , .(seven) oceanst is fuller than the. full-, 
ocean, etc. | (58) 

qrafeqw: qRiwict qm l ^lpip; j 
Rr% qqtfr 

qqcf%|cnqf: trarrer m m |##s§| n <*.s « 

Just as the one 1 rain-water inside all herbs 
is transformed variously according to the 
numberless tastes, odours, properties and 
effects of the respective herbs, so is the inner 

* Hatter viewed universally, primordial matter. 

+ The thread-self, otherwise known as hiranya - 
garbha » ■ v ... , ■ . . Si; 

Z At the deluge* 

, ,-s The fulness of the diluvial waters ; 3 greater than 
that of the ocean, river* lake, etc*, at ordinary time, 3 , 
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seif'* according tc the characteristics of the 
varices rinds of.’ i.'&s. By {vl-ur. of) <t 


ClUeS LUC GcUUi t eui CI,C«S.LII 

clouds, rain pidfaselyv . fire cooks and. 
Hence is that the inner’ (self) of all. 


•OT: T T; : v " vm, ' 

' sf| m % >VRIS% • 

iti w ?? vss ^ n*«« 

One .should dearly realise .the self in all 
: beings and all successive multitudes of 'created . 
.beings in the/self. He shouldy repeatedly; and 
: persistently* perceive aill things .as. 'the 1 -.self, 
having, fci an example, the relation botwe-'-n 
/wafer'- and waves.f -/..There., is only tone' BraH.-'- 
without a seqdndf as is. declared .by ' the/, 
Vedanta. The many do not in any way 
exist. But. he who sees this universe as I 
manifold passes from death to death. J (f>o) 

v The water and the writes are ideaticc i with out . 
snother, 

3: a,t\, is ill not attain liberation. 







vtm ci^wr ma?cr?frcmniij| 
In spite of the knowledge that the 
atmosphere exists ail around the pot, there 
- 1 '-' ' th 'a 1 - impression :hsi ; 

i ■ origin along with the pot, diap. 
• u ‘ ' '-- l * is broken, moves with .. 
pot when it is removed elsewhere, and assumes 
th - size; and shape as the pot. Sols 

• hs sm ip r «pect of the universe. (6l j 

?«$**&* Si?pf 'int 

I e |5WJI?pr?Tin?%?fF^i4 

c^icm^ II *-« „ 
As much as is a Jump of sugar, so much is 
nothing but sweetness. As much as a p i e c e : 

° f C :7 aor meIts > s ° mach is nothing but 
fiWeeHragran.ee, So, too,, as far asthe.&v 
verse is manifest, with all the beauty of trees, 
mountains, cities, gardens and temples, so far 
® oes the one <P™ e ) consciousness sfa.W i^h 



: : • ■ . 
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for, in the end all that remains of the uni- 
verse is the self. (62) 

sf g'tnT3*{5r. cRHif^f^. I 

ff nm fSr^mrtrfcr *rcsram 

Although the hearing of the sound proceeds 
from the musical instrument, it is nevertheless: 
produced only 'by striking the instrument. 
The sounds that proceed from striking the 
instrument are not heard separately but only 
in conjunction with the striking. So, too, 
this universe, whose efficient cause is illusion 
[m-aya), is manifest, as it were, in conjunction, 
with Brahman. But when that Brahman is 
inwardly realised, nothing will remain the 
object of perception. (63) 

JTJOT^fSfcT: I 

jJT ? fn"rgft^ : 

fas^rf: » w 

It is thus clearly seen that the Lord of ail the 
worlds is of the nature of pure consciousness. 



-77: ^ ; 
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is the one Immovable that is knowledge 
itself, is all-pervading like ether, and is the 
inner spirit of all beings. It is also seen that 
all this universe is different from Brahman, is 
unreal by nature, and is a mere semblance. 
One should, therefore, even now and here, 
give up all desires and remain for ever fixed 
in the thought “ I am Brahman. ” ( 64 ) 

^mv. srarra g§s§fr|t| mmm gift: 

rntswr % %r%i%rffj5r?jg?3P-w> srpprrcr 

|:€t ??T5TT%?r: «F%fcT fWRfMfwwg h^u. 

When Indra and Indrani have freely enjoy- 
ed the bliss of union, the cessation of their 
pleasure is deep sleep. * Therein is a state 
that is full of concentrated bliss and very 
difficult to comprehend ; that is the ananda- 
kom (the bliss-sheath). In that condition one 

* Indra represents the ‘ man 1 & the *®fc eye and 
indrani the light in the left eye that reveals all things 

Ihfl’hrn”? 0 to 1 *”? wakin© the two reside between 
the brows. When tney descend into th" heart and 

wf°' V*f ! 3 ,ds ua£<?11 < it then the dream-state, 
sets ?n* bat con<ilt,on ® nds - tha state of deep sleep. 
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Is not conscious of anything, being deeply 
merged In Unsurpassed bliss. If awaked, he 
becomes unhappy. A wise man should there- 
fore never awake a sleeping person. (65): 


■a# sfNf ®tr 

w?i: ^ gpt w i 


SJmiHRHKfgi'qaT ?n?lT TO % 

All beings * enjoy bliss by attaining brah- 
man (yasas) which embraces within itself the 
■eye and other sensory ' organs and which 
externally helps all , perception. All indivi- 
; .dual souls are alike in nature as in deep sleep.f 
Among these, he who, for the sake of feeding 
the belly, remains only externally active and 
is enslaved by the senses of touch, sight 


-$ffi.and; suffers anserytand .jconf lisid'a: 

f* of casta, colour, creed, ete. 


fits 



www wf ^3 mi m jjTcg^f 

mw i 

:. |g|||§ 

T%t ftswfiff: #7T% %«tr 

The bird, by the motion of its 
generates a breeze and, by Its aid, r 
a great height, and there, having ai 
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the vast expanse of the atmosphere, cures 
itself of its fatigue by spreading its wings. 
So, too, this mind, troubled by many evil 
desires and doubts in respect of objects of 
pleasure, and fatigued thereby, stretches 
forth ‘the hands and feet and sleeps long for 
the .sake of rest. ' (®8) 


H3f f>3qW3?Nr* 

## wfr m ws s*rf§WE5i%5 3 

The moment that the individual soul comes 
into union with the self (Brahman),* it ceases 
to be conscious of anything, internal or 
external, like unto a lover fervently embracing 
his beloved one on his return home from a 
foreign land. In that state all wordly acti- 
vity that is the result of merit and demerit, 
disappears, and nothing is remembered of all 
these ups and downs, — sorrow, confusion, or 
fear. \Ou*. 



; ! : w,,.: 
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prmr: 

3fwr?i^r f ||t s^rpww %n fsFf *rr* : 

3^^?Rc!TiFr: s^rrw ^ s|«t 

s mcH^!TT5rim Jr 9 %sr 3*rm#$ m §«: (!««.« 


existence, the cessation of the senses, and the 
attainment of bliss, — these three are common 
to liberation- while-alive and deep sleep. 
There is however this difference that, where- 
as he who is asleep comes back to life again 
and again * by virtue of the effects of his 
past actions, he that has attained illumina- 
tion and liberation, never comes back r (to 
worldly life), because the effects of all his 
past actions have been destroyed. (70) 


’v«,r -gr- Kv^gstsficf fcj: 

UffjpF: ft a rew;- I 

«• c 

5reRragr%7# ^cfjfffr: 

5 5r^TfS^?5!f wnf 

If the bliss of a king endowed with all pros- 
perity and enjoy mg every kind of happiness 

* Passes through births and deaths 
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be taken ss a unit, the bliss of the •? no ties is 
declared to be a hundredfold. So, too, 
through the world of the gods higher and 
higher up to the world of Brahman, each 
(Hiss) is a hundredfold of the next lower one. 
Singular and containing within itself all 
these (grades of bliss) is the bliss of (the 
supreme) Brahman, of which the pleasures of 
the senses are but an (insignificant) fraction. 

(70 

srgjs el 

smrcrr: * 

§fgj|||| Mwfa 11 u 

Therein are included all degrees of bliss; 
— ‘the bliss of men (ananda), of the mcme* 
{moda}, of gods (pramoda), etc. 1 Therein all 
desires are fulfilled. Therein is the state of 
oneness owing to the cessation of ali (pheno- 
mena). Make me live immortally for ever, O 
Soma, * in that abode of concentrated bliss, 
and vouchsafe to my soul 1- that is betwixt 

* Lit, the moon Here “ hiranyagarbha.'’ 
f ! Indra * ia, tbs test. 
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the brows an unceasing shower, of uiwnprta- 
;it v. — sc do ‘■-he vcdas declare 

mwssRW- intern 

m mw® ttM W5 t?p#ew. i 

cj^r 11 ^ 

The self is unperturbed and its nature is 
'■bliss; the other {muya) is quite the opposite; 
their steadiness, dr perturbation bears fruit in 
the individual consciousness. The perturbation 
of th-j o ind, until ;; T, -sired object is gained, 
gives rise to misery. When that object Is 
i|i|ned, the pleasure said tc be) derived from 
that object is only so long as the mind remains, 
steady. || ||1 1 (73> 

trpfet Mwftff ts im. 

#i -mmW gxw i y 

T%r*P|: srssn# m Wl% : *ijNt . 1 

srar f?# cr* *ra»* » 's*# 

,bS''i|u|t- ; 'a&, there ..is : a Momentary ' bliss ; wl^p: 
the mind is absorbed in pica sets at flu end of 

* Lit. nectar. 



'SFRT cTT: 

§W!T<T I 


^■Tranquillity, . bliss. 
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^ 4t«i: *rg fa*, er# 

hw ^gRrt amirlfpr# %g; i 

<RW*wit ^PfRfof f?g%t en% srsKfetrsfc %g; 
‘HRSR WW fHT% srgfi? HITHH S^rf lK«di 

“■ “ How is the enjoyment of pleasure, etc. 
Possible in dream, while the instrument there- 
for (the gross body) is inert ? If (it be said 
that) a new dream-body fit for such activity 
springs, up, wherefrom does it arise, since the 
means of its generation t is absent ? If it be 
a product of the imagination, then how is it 
that, after the experience of sexual pleasure 
in a dream, the effect thereof is (actually)- 
visible in the body that is inert ? (76) 

spsp^ra 11% 

^SG!ffS35p4r asfasr s : 

“ It is with this (the gross body) that he ' 
AWeppr from fear, talks, laughs and exults.* ; 

-bis tied pars of the next verse are the arguments 
of an opponent. 

Such as parents 






It 4 ' sure!} folk: vs frorr this that the it 
self does not abruptly sever its connection with 
the body during dream, although that body is 
inert ; but, with the help of the subtle body, 
it creates again, in subtle form, those objects 
which it had previously t experienced, such as 
the body, woman, horse, tiger, locality; etc. 


|| ipt 

f arsa; si '» 

The. second; state,' that; of dream; is' known • 
.by 'experience to ' be' midway between; waking 
and sleep. , In ; ; ' that'.; ; state, the . iiidiyidiiak 
having withdraw:: all th 1 senses, has only, the 
"light of' the self .remaining, i The'. '.gross;,. body; 
having' been laid';. down' on : a smtaKelbed^:;thd:' 
inner self, experiencing the objects it likes in 
their subtle form, goes about as it pleases in 
the same manner , t (78) 


n This is the answer to ike opponent 

tin the v aking state. : With th subtle body, 
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sTFJiTi^sra^qnwfcPswfcT g 5 *: sstwlf^tig s 
sfsr ^swqmSfcr ssroifSiw: q^ff^r 
^rprHiJJFrqipqfq if^ngstf^tTgirfrdt ||«\ I! 

Preserving the body lying in bed by means 
of the life-forces now reduced to mere breath f 
lest it assume the form of a corpse and 
become : : food for dogs, etc., it creates, in 
dream,: by: its own power,, horses, chariots, 
rivers, ponds, playgrounds, companions, 
women, sons, friends,— all by way of imita- 
tion.® i; ' • ■ -ifgl 


qfewr# irstfcr f|T%?ig?r%TTfar krare t 

wi# s^fcr it 

™dft : creates elephants,; tigers, robbers, ene- 
;i|ife|,::snahes and Imonkeys.' Sometimes it is 
playing v ith belovt ; damsels, Sor etimes t 
laughs and sports. Sometimes it eats dell- 
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cions food. At other times it is afraid of its 
kith and kin, because it has become an 
outcaste. And at other times it runs away 
for fear of tigers, etc. or is caught by them 
and wails. - (So) 


w m FTTFrosin 3 3 an 
|||||||§§i 3i gi%2RTSfW|f: s 
pp? suffer 3 gsrfr 

g^ncnrssat it ^ u 

Whatever object is perceived, "it comes: 
into existence then and there by the ignorance 
of the true nature of 1 the' self that is 'In; it* Its: 
^manifestation Is like" the unreal appearance, of 
•ifalse silver owing to one's: 'not" recognising '/the 
mother-of-pearl, or of the mirage owing' to 
■.••one's not recognising the sun's ■ rays* or dhtM 
serpent by one's not recognising the rope,— 
such 'appearance ''giving' ;rise 
only for an instant* Hence all this universe 
Is really created by perception. * (hi) 

* That is, the existence of any object is only no 
.long and so much, as perceive it. 
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14 U 


sjrqrs-iws^ar jfwtt wcwf- 

HT? 3R?fa ft T5TcT mf<r §€* H f)e% 1 
5|<rr?#r nra h to^tJcT fa^^rcrr 
sTTfrwf ^rsrtcf #^3n#r#«rc u ■», 

The Lord of the Universe has declared: 
“ By me, on whom depends the illusion of 
maya, all this (universe) has been spread' 
forth. Therefore, all things are in me, not 
I in : them j for instance, although silver 
appears (falsely) in the mother-o -pearl. there 
is naught of the mother-o'-pearl in silver. 
Therefore, * too, all things do not (in reality) , 
exist in me." It follows from this that the 
whole objective world is as unreal as the 
products of j ugglery. (82) 

ff i ?F%; #TTn 

rlrt m qw i t 

yc'iSh'^Wi: ^pcRJTW 

mm W3 *r %sce?sr » «\ui 

Action is the only cause of happiness or 
misery in this world. ' The ignorant? not 
* Because the universe is the creation of maya. 
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knowing this, speak in vain of friend or 
enemy.? Yagnavalkya and A’rtabliaga, of 
yore, in the patnco of king janaxa. spoke only 
of action andpraised.it. Even the ornament t 
of the race of Yadu declares-. “ None in this 
world remains without action.” (§3) 


gsir. 

ijhh 

ssnasss 11 ir^TS^Pcfriw is 

Although the axe is able to fell a tree, it 
should nevertheless be wielded oy a living 
being. Food is no doubt, a source of satis- 
faction, but thei real cause ' thereof is ; lithe 
bsifprt. x of 

for mer action is the cause of the good or ev il 
results experienced > yet, being itself evane- 
scent, it cannot do this by itself. It is im- 
pelled thereto, by the inner self. (®4) 

* One who gives happiness or one who causes 
ralsery. 

j- Krishna- jCooking *n:i eating. 



Self; * in the same way that, by the satis- 
faction of the nose, eyes, tongue, hands, feet, 
head and ears, it is the inner man that 'is' 
actual!) satisfi d, and, by the watering of the 
roots of a tree, every part of that tree is 
nourished. (S-.) 


*mr. s ; 

fmmfis «r?$r JifPWrr: ?%r%*Mr 


* Whatever lesser deity might ho invoked 
practice. . ■ 






HpMMi 
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After death 3 he who is ignorant of the self, 
although versed in the Vedas, and has per- 
formed the rites prescribed therein, exhausts 
his merit after a brief enjoyment and undergoes 
very great miser}’ in having to be born again. 
He who has realised the self and yet longs 
for reward, enjoys much greater and more 
lasting happiness accompanied by super- 
natural powers. Therefore, one should indeed 
realise the self ; for, by realising it, one gains 
every happiness although he longs for no 
reward. f86l 


*T if f%# 

***% to 

Jfcrg sorter rragt ^rf^csiirfrra: 
WHmm 5^ 5? ^ ^TcTWT ^ T%w*l 11 

It is no wonder that objects are not 
revealed Ky the sun, moon, etc., of their own 
accord ; nor is the sun directly perceived by 
its own light, nor the moon, nor fire. On the 
other, hand, the' sun, /.moon, ,;rfch-hrb:::perceiyi^i;' 
by means of the sense of sight inspired by 
(the inner) consciousness. Therefore, only 
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the dweller in the body shines by his own 
iiyvK. Yet, in the world, * the deities f have 
their respective power to illuminate. (87) 

WTFsrft fas# m 

sitR-; mwmmn ' . 

msw srafa : !I *35 it 

Through the life-force called prana the in- 
dividual drinks plenty of water and eats 
food. Then the abdominal fire, with energy 
derived from that (prana), digests it sooner or 
later. Thereafter the life-force known as* 
vyana carries the essence along the blood- 
vessels of the whole body for the nourishment 
of life and the life-force termed apana expels 
from the body the putrid non-essence. (88) 

as far, as 'the senses are concerned. 

tThe son, moon, etc., which preside over the 
senses. In relation, to objects, the senses have power 
to reveal them, although their light is but a reflection 
of the resplendence of the seif, 

ooi-v 10 





SELECT WORKS OF SANKARA. 



Can the flashes of lightning and 3a. 
Bagrations and the vast expanse 
galaxies illumine the Supreme I 
immutable, infinite light, the seer, 
beginning and without end, eternal, 
devoid of origin ?' 


iff mm^rm ? 

nm^kwm wmm i?*t ni%: n m ■ ti 

if*, by the favour of the nectar-like glance, 
full of unparalleled mercy, of the- venerable 
holy , Master, there arises, in -any man' what- 
soever, the realisation That very Brahman 
am IT he indeed loses all feelings of doubt 
and,, with 'his : mind free from illusion, attains 
liberation even while living in the body, 
^Thereafter), when, the 'beginningless ’ limita- 
tion is completely dissolved, he is merged 
in the Highest, the sole abode of eternal bliss* 


Maya, the root- 11 ision. 



: 1 
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KT ^ITT% KT •?% ^ fife' 

srri^iff *r m ft 

emt pisKmmm f^i%5f3Ri#rsH^: f^rsf^ 

a ^ it 

I am neither the dense body nor the senses, 
nor the. evanescent and most erratic mind, 
nor reason, nor life, nor the ego, nor wife, 
nor house, nor offspring, nor kith, and kin, 
nor land nor wealth, and so on. For, how 
can I, the witness aloof, the pure conscious- 
ness, the inner self, be all these things which 
are purely objective ? lam the Supreme,*; 
that is the realitv behind all this universe. 

( 92 ) 

m *nrroci?[TOr * far* farifemftE 
|Hp| traK i: 

apt FfKH 

?3?ir Vgl xr$ 1715% f ffWT im m 1# II 0 i il 

In relation to all these plainly visible forms 

of dark, yellow and other innumerable colours, 

the eye, which is one, is the seer, for, therein 

- Sit a. or ( ; xihra ‘m 1 eonsid* red ana idc ~ 
way a. "• * . 
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arises the perception. The eye, in its turn, is 
only objective, because the mind is its seer. 
And even the workings of the mind, objective 
forms transformed into thought, are, in their 
turn, objective. The Lord alone is the abso- 
lute seer, the witness, for, He is never, like 
the above, objective. ' J V : (93) 

iraccfftHTf Hfgr smcr 

sOfr flli§il; 

u v*« 

Owing to the non-recognition of a rope in 
the twilight, over it appears a serpent all at 
once. In the same way is the extremely 
unhappy condition of the individual soul 
imposed on the self by reason of the; non-re- 
alisation of one’s own self. Again, when the 
illusion of a serpent is dispelled by the ad- 
tnonition of a trustworthy friend, there is only 
the old familiar rope. So, too, by the admoni- 
itionjof my own Master, I am not the indivL 
dual soul, but the immutable Self that is the 
seer. I am the Supreme Bliss (Siva,) ■ (94) 
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ffi 3f^i#T n^Rf flt spspsfarff fltf 

T% m gf lf c t efe i ! 

% to ^ .gcTTt «fn%: f% w$r 
cf%stTf <TcTE^ ct?R% 'T’TPff ^Tf%T%f WSfJj; S1VR1 
Tell me what is thy light You say : 
** The sun in the day and the moon, lamp < 
etc.* at night* 55 It may be sc ;: hut by what 
light do you see the sun, the lamp, etc ? You 
say : “the eye/ 1 * * * 5 But when that is closed, 
what brighter light is there ? You reply': 
“ the mind, 5 ’ By what light is the mind •re- 
vealed? a For that. I alone am the light/’ 
you say. You are • therefore' that Supreme 
Light a T am, my Master/’ • ' .(95); 


wm: %m% nm & 
i^r a m %Scr^ef 1 l 


1 11 , %Y : it 

Such a one * after remaining on the earth 

■for a time, never more returns to a body and 

its accompaniments ; until the enjoyment of 

One that ^ has ••realised;; 41 ' *T ant••®S{i;^ddn!//f//t:;•;; , ;; r// 
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the ripe fruits of his former actions;., is com- 
pleted, he lives in a peculiar manner, hut 
blissfully, because his mind is free from ail 
contrasts, ever pure, devoid of my-ness ana 
I-ness, always contented, identical in nature 
with infinite bliss, steady in thought, imper- 
turbable, cleansed of all illusions, t ( 96 ) 

# gg P < cw g t iw- * 
qflSjT cRW Sfttgqm%aT STSKT- mm 3T 

spiral ^rifUfra; u^u 

Such an absolutely resplendent realisation 
at once destroys the distinction between the 
individual soul and Supreme Self. In whom- 
soever such an unimpeded, unparalleled rea- 
lisation springs up in consciousness, for him 
the root- illusion {maya) that is the source of 
births and deaths, is destroyed by that very 
realisation. Once destroyed, it can no more 
create illusions by its power of phenomenal 
manifestation. (97) 

* Happiness and misery, gain and loss, etc* 
i This verse describes a jivan-mnkta. 



£7 ' 
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%fcr OTninfgiTr%cTSfr?i^rr5TT5Tt9Tlr| 
fw ^5rw^r.3n% ^ gcrrf stwispi i 
?rg^8f5rT^r^^ f f is|t 

■fT(^T R^fiTfR IR^tljrafcff Rjpq-; ^rRTt%ff: (|\js|| 

. Knowing that the universe is unreal and 
having, therefore, completely destroyed all 
perception of phenomenal forms, he should 
taste, to his heart’s utmost content, the 
morsel of immortal bliss that is the highest 
and most perfect concentration of being and 
consciousness, and, filled with light of the 
seif and with a tranquil mind, he should rea- 
lise tnac all this universe is unessential and 
should therefore abandon it, in the same 
way as one, after drinking the juice of a 
throws it away although ' the remnant 
may be highly fragrant. . ' '■ (98) 

% ... - • 

3pj*j<n«uR HfunrcrrfsrH'fOT 
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doubts, which iead one to births, and deaths, 
are removed, as soon as one realises that 
Supreme Lord, whose nature is pure con- 
sciousness, who is devoid of the stain of quali- 
ties, who is realisable by such teachings as 
“ That thou art,” the immutable inner self, 
the Brahman, the Lord, that is beyond all 
commandments and beyond all thought. (99) 




One should understand the huge tree of 
phenomenal existence, which bears the fruits 
of births and deaths before, betwixt and 
after, whose roots are the results of past 
actions, whose countless leaves are delusions, 
vanities, joys and sorrows, whose branches 
are desire, anger, etc., and on which dwell 
the birds of sons and cattle, wives and 
daughters, in large numbers. Such a wise 
man should fell this tree down with the axe 
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of non-attachment and should at all times 
meditate upon the Supreme Being (vasudeva)* 
Shy (ioo) 

ms wm af %nm mi mm%m w% 
hI mm jnfe mmWi <twj i ; 

^anr %- gjrai&? ¥it : 

*£* mi ISKVt 11 Ho 1 1! 

The whole universe is born in me, has its 
support in me' and dissolves in me* Therefore* 
that very Brahman indeed am L Again, 
humbly and exultingly do I bow to that 
Immutable, Being ( achyuta ), by whose mere 
^remembrance any defective procedure, in all 
auspicious acts' like sacrifices is rendered 
perfectly completer , (t oi) 

Thus ends the Century of Verses. 


W WT1 iW 11 



I! WTcJ^te: 

Knowledge of Seif 


?n?rw: ^r^TPTRr strFffHr Wiprropii i 

ff^cTOWTswrew-fr mr«fc! n i it 

. ; This treatise called “ Knowledge of Self ” 
is written for the sake of those whose sins 
have been destroyed by austerities and who, 
with a tranquil mind and free from attach- 
ment, long for liberation. (i) 

if 1 

wmf f^n Htfr i %arfa |) vis 

Compared with all other means, knowledge 
is the only direct means to liberation. As 
cooking is impossible without fire, so is libera- 
tion impossible without knowledge, (2) 

^rSf^ar i% f^far i» * » 

h-hiKituaT- cannot dispel ignorance, because 
the]* are not mutually contradictory. But 
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knowledge surely destroys ignorance, as light 
destroys the densest darkness. ' (3) 

mm t n * 11 

The self appears to be conditioned by virtue 
of ignorance. But when that (ignorance) is 
destroyed, the unconditioned self shines by 
its own light, like the sun when the clouds 
have disappeared. (4) 

3 ft? 1 

wm iff m is X u 

Having purified, by repeated instruction, 
the soul that is turbid with ignorance, know- 
ledge should efface itself, as the paste of the 
■iDlMrriaigrnut doesiWljh.ytfater.* (5) 

ifOT: WSTg^T % ! 

sswsffe', sw? lilpi .11 % n 

The phenomenal world,, abounding ; -fin, , 
desire, hatred, etc., is verily like a dream. 


* The cleaning-nut, rubbed Into a paste and thrown 
Intip dirty water, clears the water and itself settles 
down along with the dirt as a sediment 
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While it lasts*, it seems to be real, but, when 
> akes ? n bt cooes unreal ■ (5) 
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*rmsmr i«rrw *fHwmrJicrr r%: i 

tisrra in » « 

.Like space, the Lord Vishnu, coming in 
contact with various conditions, appears to 
be different by reason of their differences, 
but is seen to be undifferentiated when those 
(conditions) are destroyed. (10) 


WR^JTTTFfqcrretiar ss vm 

Only by virtue of varying conditions are 
caste, name, periods of religious life, etc., 
imposed on the self, like taste, colour and 
Other distinctions Imposed on water. (i i) 


mix prg:«HT w 11 

The place for experiencing happiness and 
misery, which is made up of the fivefold; 
compounds of the great elements and; is', 
obtained as the result of past actions, is called 
the (dense) body. (x 2 ) 
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The Instrument of enjoyment, which is 
made up of the uncompounded elements and 
which consists of the five life- forces, the mind, 
the consciousness, and the ten senses*, is the 
subtle body. (13) 

, The beginningless illusion that is indefin- 
able is called the causal body. One should 
understand the self as other than these three 
bodies (or conditions). (14) 

to it 11 

The pure self, by the relation of the five 
sheaths, etc., appears to assume their res- 
pective natures, like a crystal reflecting a 
bine cloth, etc. (15) 

%wmmm i ' V " T; 

ITWFWFcK I«r fafTOTOTCpi TO It n It 

One should separate the grain of the pure 
inner self from the chaff of the body and 
other sheaths by the threshing of reason, (x6). 

and the five motor ; 

members of the body. 
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e^raTS^Rcwr n ?mmr# S 
f^mi%cr s^ftnnrac a % » c 

Although the self is at all times and in all 
things, yet it cannot shine in everything 
but will shine only in the consciousness, just 
as a reflection will appear only in polished 
surfaces, ; (i 7 > 


mrtrrctnst 111=: u 

One should understand the self to be 
always like a king, different from the body, 
senses, mind, consciousness, and eyes, the 
witness of their activities. (18) 

srfSRs srraf^r mt srfr a n »t 

. To the indiscriminating, the .self appears- 
to be active while (in reality) the senses 
(alone) are active, in the same way that the 
moon is seen as if running, when the clouds 
ijfiOVeo Wi >h h. :i: ; : ■ h..t ■ ; : 

?rwp 4 ? w srer: 11 11 



The body, senses, mind and consciousness, 
carry on their respective activities by depend- 
ing on the consciousness of the self, like m e n 
depending on the sun’s light. (2o> 

ipf% %5fcT!f?5r<i it \\ « 

Owing to indiscrimination, men attribute 
the qualities and activities of the body and 
the senses to the self that is pure existence 
■and consciousness* in the same way as blue 
colour is attributed to the sky. ^1} 

Moreover, the nature of doer, etc., that 
belongs to the conditioning mind, is attributed. 
to the self, just as the motion, etc., of water 
is attributed to the reflection of the moon 
therein. (22) 

ftf iferf A s 

: 1# mfer .atnigftq; strsh: « ^ tr ; 

Passions, desires, happiness, misery, etc-,, 
exercise their function when the consciousness 

** ^ « self *s absolute eonscio isnesa at distinguished 
ismn huddhi, the Individual consciousness* 



' “ r : * 
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is present, and do not exist in deep sleep 
.when the consciousness is absent. They 
■belong, therefore, to the consciousness and 

not to the self. (23) 

i W ftS-foq VcJI^TOrfT I 

As light is the* very nature of the sun, 
coldness of water, heat of fire, so are being, 
consciousness, bliss, eternity and absoluteness 
the very nature of the self. (24) 

re s tore I«fraftTci i 

mm snm*mct ir^ 11 tt 

By indiscriminately mixing up the aspect 
•of being and consciousness of the self with 
thfe function of the individual consciousness, 
there springs up the idea “ I know.” (25) 

ftfsfcrr *rii%cT =r srraftr s 

?TciT s&TcT pifrT » U 

The self undergoes no modification, nor 
can knowledge arise in any manner from, 
individual consciousness (alone). And yet, 
one ignorantly imagines that the individual 
s oul knows, does and sees everything well. ( 26 ) 
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. ~r: ; , >TX'V- rr-' -' f 3T 'm sfto; I 

iffc: to&tti tTrrMkw m*i it ^vs \\ 

By mistaking the self to be the individual 
soul, as a rope for a serpent, one is subject to 
fear. But if he realises, “ I am not the 
individual soul, but the Supreme Self,” then 
he is free from fear. (27) 

fM ttEt^cWRin || S| 

The self alone illumines the consciousness, 
the senses, etc., as a light reveals the pot and 
other objects ; (but) one’s own self is not 
illumined by these illuminable objects.* ( 28 ). 

#7fJ|cPITSSclR: 1 

*r TO WcTOJtlSR II it 

The very nature of the self being know- 
ledge, it does not depend, for a knowledge of 
itself, on any other knowledge, in the same 
way as a light does not need another light to 
reveal itself. (29) 

T%S%«tm§T%Rf %rtTTcf sfTfJRR I 

* Tiie mind, senses, etc* 
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Eliminating all limitations with the help 
the passage “ not this, not this,”, one shot 
realise the identity of the individual soul ai 
the supreme self by means of the princij 
scriptural passages. (3 

, The body and other objects of perceptii 
are the products of ignorance and are 
evanescent as bubbles. The self that is u 
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declared by the scripture, the self is neither 
the senses nor mind, but is unconditioned. £53) 

Ptt# wfrsCTT FTi%55Ut ftTSFI: 1 

rnfferw wtqgfffrs%T (n$m 11 V s H 

I am attributeless, functionless, eternal, 
doubtless, stainless, changeless, formless, eter- 
nally free, and unconditioned. (34) 


W msf t fMttrs^r: !t Vt B 

Like ether, I pervade everything, inside and 
outside. I am imperishable, ever the estab- 
lished (truth), alike to all, unattached, un- 
conditioned, imperturbable. (33) 


^Tfqu 3<T, H ^ If 

I am that very supreme Brahman that is 
reality, knowledge and infinity, that is ever 
unconditioned; and ever free, the one. uU* 
dividt d bliss that is without a second. (36) 


t^f FRrcfWHT STffSIWcT WTT I 


■WV 
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Such incessant impression on the mind that 
“I am only Brahman” removes the turbu- 
lences of ignorance, as the elixir of life cures 
all diseases. (37) 


: Sitting in a lonely place, free of all passions, 
with the senses subjugated, one should 
contemplate that one infinite self, without 
thinking of anything else. (38) 

WRrsrn%# v® firm gwi: 1 

II \% i) 

A wise man should, by his intelligence, 
submerge, in the self all that is objective and 
should ever contemplate the one self that is 
like unlimited space. (39) 

One who has realised the supreme truth 
gives up everything, such as form, caste, etc., 
and abides, by gature, in (the self, that is,) 
infinite consciousness and bliss;! ■ 'p'J : (40) 
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v- -ir gTOTFT m'cT ! 

mm fig; « **1 » 

The distinction of knower, knowledge and 
the known does not exist in respect of the 
supreme self. Being sole consciousness and 
bliss, it shines by itself alone. (4 1} 

t^iTOWsst# sfi# mis 1 k'Ah AA 

3 i%?TTS^ngRwr g^nrf^pf ^ 11 it 

The flame of knowledge that arises by this 

constant churning of meditation on the wood* 
of the self, will completely burn away the 
fuel of ignorance. (42) 

frtsr iff I 

fTcT II U 

When knowledge has destroyed ignorance, 
the self will manifest itself, in the same way 
as the sun rises as soon as the dawn f of day 
has dispelled darkness. (43) 

wrr f HcTft I . . 

httw 5Hh^5m tprr ii v* it 

* Arani wood, used to kindle fire for sacrifices hy 
churning it. 

f Arun t. the charioteer of the sun ; the dawn-god. 
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The self, that is ever with us, appears, by 
ignorance, as if it were unattained and. when 
that (ignorance) is 'destroyed, attained, like 
one’s own necklace.* " (44) 

fSfT#T ?c!T sfffW 5Tmt I 

mtfr is "w. u 

The condition of individual soul has been 
imposed on Brahman by illusion, as the form 
of a man on a post, but disappears when the 
true nature of the individual soul is 
realised.!: h yyC yC: ^); 

11TO5I I 

WT SPKT ffo s t mffeidL IS v?, II 

The knowledge that arises from the 
realisation of one’s own true nature, directly 
destroys the illusion of “I” and ** mine” 
which resembles the confusion of the 
directions.!' 

W< ^ SISR^IT !| II 

m One appears to search for his necklace 1 and find it, 
■■although it Lao been, on his neck all the time, 

t One 'who mistakes the directions, north east, etc., 
corrects himself as soon m ho clearly understands his 
own position. 



The devotee ( yogin ) that has gained right 
realisation sees all things, by the eye of know- 
ledge, as existing in his own self, and the one 
self as all things. (47) 

agfr it w It 

He sees all things as his own self in the 
same way as one sees pots, etc., as (mere) 
play ; (for), all this universe is only the self, 
arid there is naught other than the self. ( 48 ) 


Liberation-while- living means that the wise 
person, having abandoned his former limita- 
tions and qualities, and acquiring the proper- 
ties of being, consciousness (and bliss), attains 
Brahmah, in the same way as the worm be- 
comes the wasp., ( 49 ): 

??fc5T mim mi 

Having crossed the ocean of ignorance and 
having slain the demons of likes and dislikes. 
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etc., the seer, united to tranquillity, is 
supremely happy in the enjoyment of the bliss 
of his own self * (50) 

W1#?TfpTHT% li^TSSfqg^ffcT: | 

jjcfnsrff !! HI II 

■■"*• Leaving aside all attachments to external 
and transient pleasures, and happy in the bliss 
of the self, such a one, for ever, shines within, 
like a light inside a globe. (51) 

" " ti m » 

The seer, though remaining amidst limita- 
tions, should yet be unaffected by ;th eir quali'* 
fies, like space. Knowing all, he should be 
like one that ^iows not, and should wander 
about, unattached, like the wind; , ' (52) 

' ;; ho- 

st wk fwqrrg- ^sr#3# <tt w n i\ « 

When the limitations disappear, the sees 
merges unreservedly in the Supreme (vish nu). 


* This is an allegorical explanation, incidentally of 
the story of the Bamayana, 
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j Jiswrsroff <amr %g«3T?nqt g*sflj 1 

I wwmww m it v* n 

IfcV' .•; v ' : : ■ : ‘ ^ 1 . ; : : •■■ ■'. . ' • ^. ■■■■ : ■■ 

| ■■:•)<■>■ y- ■ . , Vi ; : . : ^ , , ■, : : . ; ; . : . / " ■ ..| i; : | 

| Than gaining which there is no greater 
| gain, than whose bliss there is no higher bliss, 
I than knowing which there is no higher 
knowledge, — that should be understood as 
: Brahman. (54) 

<3||t mr ^ |||$f§t i I ■ ;■ g§ fg || || I 

; m ?r?tr?mT^ra; n t'i n ■ 

Seeing which naught else remains to be 
seen, becoming which there is no becoming * 
again, knowing which naught else remains to 
be .known, — that should be understood as 
Brahman. {«}■ 


11 U 

|i;g£bat' which is all-pervading, around above, 
belpiKglwhich is being, consciousness atti| 
bliss, which is without a second, without end,. 

, * Birth. ~~ ™ 
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eternal, sole, — that should be understood as 
Brahman. ’ (gg) 

mmi i ' ■ ■ \ /V.;^ 

The immutable, the one uninterrupted 
bliss, which is indicated by the Vedanta by 
excluding what is not it,— that should be 
understood as Brahman. " ( 57 ) 

rWFT^rstfSRiT: I 

mr. 11 h 

(The four-faced) Brahma and others, that { 
.are but parts of that self which is 
uninterrupted bliss, become happy, each in 
his own degree, by possessing a particle of 
that bliss. (-g) 

cffrRqter tRg 1 

tfsmcsmra m 0 ' / u f 

Every ooject (is such because it) possesses 
that. All activity has consciousness running 
through it* The Supreme Self, therefore. 
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per-vades the whole universe, as butter is in 
every part of milk. • (59) • 

1 l 

it \« u 

That which is neither subtle nor dense,, 
neither short nor long, which is unborn, 
immutable, devoid of form, quality, caste or 
name,— that should be understood as Brah- 
man, (60) 

*r *nwt I 

m *rr% ?r?%gw*3ra; It ‘k’t It 

By whose light the sun, etc., shine, but 
which is not illumined by these that are 
illuminable, and by virtue of which all this ■ 
(universe) shines *, — that should be under- 
stood is Brahman. (Q r) • 

TO«PTT%t spra; I 

sRn^r n \i 

’Pervading the whole universe, internally 
and externally, and illumining it, the 
Brahman shines by itself, like a red-hot iron 
ball (62) 

* Is manifest ; is perceived. 



5pri|^p( m ^isspr.rar^n 

w JT^wf^^r n u 

The Brahman is different from the universe. 
There is naught other than Brahman. If 
anything other than Brahman is perceived, it 
is as unreal as the mirage in the desert. (63) 

■m% qwTtriftawr Ifipra; i 
ISmi lift# WWW II V* I! 

Whatever is seen or heard, other than 
Brahman, cannot be (real). Even that is 
Brahman, the secondless being, consciousness 
and bliss, when the reality is known. (64) 

a fi n 

He who has the eye of knowledge sees' 
Brahman that is being, consciousness and 
bliss, in all things ; but he who has not the 
■eye of knowledge cannot see it thus, as a 
blind man cannot see the shining sun. (65) 

FJtPI II ** IS 

The individual soul, melted in the fire of 
knowledge kindled by instruction, etc., k 



freed from all taints, like gold, and shines 
by itself. (66) 

pTtsrr %<w^*rs<rp; 1 

iHNnft swift «?raws%srn is «,« H 

The self is the sun of knowledge that, 
rising in the firmament of the heart, destroys 
the darkness of ignorance, and, pervading all 
and supporting all, shines and makes every- 
thing shine. (67) 

JsrnSRl ! 

a If^rac u ! %y> it 

He who, unmindful of (the limitations of) 
direction, space, time, etc., and perfectly 
tranquil, attains the sanctum of the self, that 
is the all-pervading, stainless, eternal bliss 
Which dispels (all qualities like heat and cold), 
etc.j— -he becomes all-knowing, ail-pervading, 
and ifnmortal. (68) 

w si 

1 H; : ; ; ; 1 'Thus.ends Knowledge of Self, 



SlSSfi 11 H 

Commentary an the Text 


%RTsf>WBR' !m#r ii I; i 

I salute the Lord of Lakshmi, the cause of 
creation, preservation and dissolution, the 
Lord of the universe possessing inconceivable 
power, omniscient, infinite in form, free of 
all bondage, the ocean of unbounded bliss, 
the concentration of pure knowledge. (i), 

^ i 

5ffTSSc^tf 

mmm spftrsfw nm i» b \i 

I ever prostrate to the lotus-feet of Him by 
Whose grace I always realise the nature of 
the self to the effect that i alone am the 
Supreme and that all things are merely 
superimposed on me. (2> 



Sorely afflicted by the sun of the three 
miseries and perplexed in mind, some one, 
after acquiring the qualifications of mind- 
control, etc., asks the good Master as follows. 


ST# % I 

It m<Tg <gtg 

fTbe Master replies.) The mann 
speech seems to me to be excellent. 
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fj^tflTl^ifiEncEr qsri^qcqicfpT'r: i 

m sprang a % a 

The knowledge relating to the identity of 
the individual soul and the Supreme Self that 
arises from texts like “ That thou art,” is the 
means to liberation. (6) 

«Et 5HT. SR^TfcRT cTW^ m m cRT: 1 

cfcSfmqT^- i\ w il 

What is the individual soul ? What is the 
Supreme Self ? How can there be identity 
between the two? And how can texts like 
“ That thou art ” express the same ? (y) 

35: #s?tr f i 

^ ^rsf *dN% =r ^nr: ti c 11 

iiliil-Ssilii Wi ■ % i:',. .s’iiil ; ; vi! ' : : S'vi/ : i;.ri ■ i'V ; ^ v ■ r': i ■■ ; ^ ;i:| 

We shall explain it (thus). What else, 
indeed, is 'the individual soul excepf-'tlpn 
alone. Thou that questionest me, 4 who am 
I s , art Brahman itself, without doubt. (8) 

ww 1 sfHTR ~mm i 

m %mm sro# m 3? « % u 
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meaning is indeed essential tor toe unuer- 
standing of the sentence-meaning, (10) 

sflcWH SPRRf II V* ti 

Why dost thou not understand thyself, — 
thou whose very nature is reality and bliss 
and (pure) consciousness that is the withess 
of the individual consciousness and all its 
workings? ^ ^ 

tfrerrf|TO f HFP*f 1 

ikpcOTOTtW FiS II II 

Leaving aside ail thought relating to the 
body, etc., thou shouldst ever meditate upon 



; ; -V : - "f- 
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feat whose nature is reality, bliss, and knew 
ledge- and which is the witness of conscious- 
ness, as thyself. ^ 

$***3 H 1 3 II 

Because the body has form, etc., like an 
earthen vessel or other object, and is, like an 
earthen vessel, composed of the (five) great 
elements, ether, etc., it cannot be the self. 

( 13 ) 

ftftwpr 8 

If, for the reasons aforesaid, this body is 
xKJt the self, reveal the , self, then, as clearly 
as - a- berry in the haad. ^ 

mm mfm: n sfe qm > 

iri »ri^«^prT? ,1 „ 

As the Witness of an earthen pot is different 
from the pot and is not the pot in any sense, 
so -is the witness of the body. Understand' 
-therefore, “ I am not the body.” r T e \ 






mi ffs^crai srw si « 

Conclude, in the same way, “I am the wit- 
ness of the senses and not the senses them- 
selves.” So, too, understand, “I am not the 
mind, the consciousness, or the life-force.” 

(16) 

watsfa wri S . 

gifWH?r d i\ 

Also “ I am not the combination (of 
these).” Understand, thus, by intelligent 
reasoning, the witness that is distinct from 

the object. 

TOT fTHTf^IT^RT: f 

Wf || ijs; || 

Understand “I am He by whose mere, 
proximity, the body, senses and other objects 

become capable of (all) activities like selec- 
tion j etc. ijgj 

gsrrorrerat* m t 
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Understand “ I am that inner self which 
impels the consciousness, etc., but is itself 
unchanging, like the lodestone. (i o 

^^wrtsfrnrT: ^ it 

Understand “I am He by whose, proxi- 
mity, the body, senses, mind, and life-forces, 
though motionless, yet seem like the self that 
is not so, CcC 

wfspsr fretssn gnsRr ^ tWtscpi i 

<?T Wl % WTfff? 11 hi !! 

‘My mind had gone elsewhere, but has 
now been steadied.’ Understand “I am He 
who knows the above activity of the mind.” 
; , , ( 2 i) 

^nPwiftcT gw wwsritr felt am i 

erpctrsifJrOT^ it hh : u 

Understand “ I am He who is the direct 
witness, himself changeless, of waking, dream 
arid sleep, and of the presence and absence of 
objects, and of all phases of consciousness. 
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a«nst Twfef: !! <3 ' 8 

As il is admitted that the light revealing 
(the presence of) a pot is other than the pot, 
so am I of the nature of knowledge, the 
dweller in the body that reveals the body. 

( 23 ) 

prfsraTftt stmt w wmt mm s 

Ml etPPIcP?: STSffa^P?R®r M ^ 

Understand “ I am the witness that is the 
dearest of all, for whose sake alone, sons, 
wealth and other objects are dear.” (24) 

*rr n *3?t 1 

sr m Mg <1 % ft 

Understand “ I am the witness who, being 
himself the object of highest love, feels ‘ let 
trie: never cease to be,; but let me ever exist.’ 


consciousness that is the witness is said 
to be the meaning of the word “ thou.” The 
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self is the witness and the knower, because it 

is devoid of change. ^ 6 ). 

imw: \\ w a 

By the word “ thou is denoted that which 
is different from the body, senses, mind., life* 
forces, and ego, and is entirely devoid of the 
six states * or other change. (2y 

rfliiift: ^ ii ^ 11 

Having thus understood the meaning of 
u thou,” one should then, contemplate the 
meaning of u that/Vboth by eliminating what 
.is not ‘ that 5 and by means of direct defini- 
tions thereof. ^g) 

TOWcfcf%r^: ’ h 

Bereft of all taint of phenomenal existence, 
.^cliarabf erised'., :■ ;;|)ht^ses.::: : :':llke'i: ^ 
etc/ J , qualified by non-objectivity, etc*, free 
from the stain of nescience. (2g) 

p jP'^hf 



.'.nrr-r-n^: HSWfR'sr?: i 
HftmwSTW: gw: TOTO #RT II \o i| 

Bliss unsurpassed, reality, knowledge, and 
existence by nature, all-filling,—' that ’ is 
spoken of as the Supreme Self. (30) 

frfict cW gs^WSTl^cTT i 
% tFJsir JfRf cfltr^^fTTJT II ,t$; II 

Understand that to be the Brahman in 
respect of which the Vedas assert omnis- 
cience, supreme lordship and omnipotence. 


Understand that to be the Brahman of 
which the Vedas explain, by various illustra- 
tions like clay*, etc., that, by knowing it, all 



i86 
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Understand that to be the Brahman, of 
which the V edas enunciate infinitude and, to 
establish it, declare the universe to be the 
effect of that,* (33) 

ftfirgrocnu m 1 

gnsqwsra# 5 ? ii X* ft 

Understand that to be the Brahman which, 
in the Vedanta, is established, by dose 
reasoning, as the (only) thing to be realised 
by the aspirants for. liberation. (34) 

sffrrawT Eitsra ^ ctrafc? s 

sgicr ftw zmmmM u 11 

Understand that to be the Brahman which 
is spoken of in the Vedas as having entered 
all beings as their souls and controlling them. 

(35) 

rr . T — . r , , r nr '.,.. tr » •; A : 

fftd far I 

#?Ffr ii \% ft 

Understand that to be .the Brahman which: 
alone is spoken of in the Vedas as the best- 
ower of the reward of actions and the origin- 
ator of the cause t of individual existence.^) 


* i.e., Brahrc a n is the cause a : the uni ' erse. 
t Maya or nescience 



I ' 


COMMENTARY ON THE TEXT, 


cT^q^ff FPffrir I 

cTT^Kf*?^ 1^1#: SI V- 5 IS 

The meanings of the words ‘ that 5 and 
‘ thou ’ have been determined. The mean- 
ing of the sentence will now be dealt with. 
This sentence-meaning is the identity between 
those same two word-meanings. (37) 

wwfi m fsrrtrtr gr wraf nn 1 

wiw rapr m: si is 

The accepted meaning of the sentence, in 
this case, is neither co-existence nor particu- 
larization. The meaning of the sentence, as 
accepted by the wise, is essential identity 
without reservation. ' (38) 

^ wwrra 1 

Si i 

What appears as the inner consciousness is 
that whose characteristic is secondless bliss, 
whose nature is secondless bliss, and whose 
sble definition is inner consciousness. (30) 


^nWaRT ftp T? 
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When the mutual identity of the two 
thus understood, then only will the noi 
Biahmanness of the word-meaning ‘thou’ fc 
eliminated, ^ 

^ triTTf t 1% cfcTt SPJ 1 

as also the unknownness of the word-mean 
mg of ‘ that.’ If it be so, what then? Listen 
The inner consciousness remains absolute]} 
as infinite bliss by nature. 

~mm crm^m m m?m m ^' H , 

Further, a sentence like ‘ that thou art,’ in 
Older to denote mdentity, proceeds on the 
basis of the secondary * meaning of the two 
words ‘that’ and ‘thou.’ (42) 

fr gr^tr 'mmmm i 
^ / ii n 

We shall carefully explain how the sen- 
tence matces its own meaning clear, by 
excluding the expreissed meanings-of ; ; tKe 
Words, which are mixed up. 

, ’ LaJcahya, secondary, indirect or derived as 

opposed to vachya, primary, direct or expressed. ’ ; 



i ,» ,< i.y 
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wtwkftcW *013 zpsTOT^rwsfg'r: i 

n » vv \\ 

The consciousness, conditioned by the mind,' 

which appears as the connecting link between 
the idea “ 1 ” and the word “ I ”, is expressed: 
by the word “ thou ' 7 

w?fri#4frtrPr: j 

iffrmw: » ** N 

The first cause of the worlds, conditioned 


cience, etc.*-, of the nature of reality, etc.+, 
and affected by non-cognisability, is expressed 
by the word “ that 
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When the adoption of the primary mean- 
ing is inconsistent with other {'established) 
proofs, the adoption of a meaning not .un- 
connected with the principal meaning.is called 
the derivation of meaning ( lakshma ). (47). 

The derivation of meaning, in the case of 
passages like “ that thou art ”, is a partial 
derivation, and no other, as in the case of the 
words in sentences like “ This is he ”. (48). 

lit 2#% s 

5t ^ « 

Until the sentence-meaning of “ I am 
Brahman ” is firmly understood, so long 
should one possess control of mind, etc., and 
practise (the expedients of hearing,* etc.). (49). 

r - « 'l * » 

When, by the grace of the Vedic teacher, i 
one gets a firm understanding (of the above 
.sentence), then is he entirely free from phe- 
nomenal condition and its cause. t _ ( 5 °) » 

Hearing, meditation and concentration. 

I* Nescience or may a. 
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fqgTh^4PfJT5f: 5T5T I%3|cr IS 'i% tl 

All ends and means destroyed, uncondi- 
tioned by the elements and the subtler bodies, 
and free from the bonds of action, such a one 
is immediately liberated. : :\'VnJf5t}i; 

sjpsif^ir^ sffaaj# sf?T i 

H **< il 

When, by the destruction of the bondage 
of past actions not yet ripe for enjoyment, 
one becomes liberated while living, be re- 
mains as such for a short time by virtue of 
such of his past actions as have brought about 
his present life, ( 52 ). 

a^Rfcr u vu u 

(Thereafter) he attains absolute liberation 
without any more birth, which is of the 
nature of unsurpassed bliss and is known as 
the supreme abode of. Vishnu, (533- 

H #cf spspft II 

Sere ends the Commentary on the Text. 



Definition of One’s Own Self, 

n II 


wtolmnra qrgsrfr m *r%cwra3w h ^ » 

I salute the two feet of the holy Master, 
which destroy (this) unendurable duality, and 
whose dust, like the sacred ashes, quell the 
demon of illusion. (I) 

^Sf TqfcfH^T€%3? 1 

I salute the merciful and most excellent 
Master who destroys all doubts and whose 
two feet reveal the enjoyment of one-ness as 
the meaning of the word “ that ”, (2) 


tot; -mm mm a \ : a 

Scorched by the forest-fire of phenomenal 
existence, the pupil, possessed of all necessary 
qualifications, is thus enlightened by the 
Master with words capable of revealing the 
true self. iM 
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W?cT SW*fSFFR[ WPT m%: g$: I 

miR? timrn m w% ^ 


Whoever doubts the fact that himself 
exists? If even this is doubted, he who- 
doubts is only thyself. (4), 

jfTfwfcf %% 4rs#T ?r?i srir^ wra ^cfrra 1 ' 

siifilr ^4 i%3rrHT% » * u 

When one knows “ I am not ”, it is verily 
Brahman itself that knows “it is not.” When 
one knows “ I am ”, then (too) it is that. 
Brahman itself that knows thus. (<). 


w *Rp pett: hW cFl^rr: n % i\ 

Thyself, therefore, art Brahman. “ I am 
not Brahman ” is a mere illusion. From, 
illusion springs separation* wherein all sor- 
rows have root. (6) 

n storar \ 

■m wi,|pw %%=srr% 11 m i- 


,*;'|>ifferanoe, duality, maaifoldaess, variety. 
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He who gains a clear knowledge of the five 
sheaths (of the self) does not experience the 
five sufferings.* The wise, therefore, always 
investigate the five sheaths. (7). 

^%=hlSdT*nsri *T3TT% f^^SRTJJJRTWTcJTT tl ^ !l 

By a deaf knowledge of the five sheaths, 
■anna-may a, prana-maya, mano-maya, vijnana- 
maya and ananda-maya, each within the one 
before it, the self becomes capable of being 
revealed. (g). 

w ?rrcur mr qsm: l 

5H^cq%: fquamac riwrenfa \\ $ \\ 

This (gross) body which is called the 
anna-maya sheath, is not the self, for it is 
non-sentient, almost like an earthen vessel, 
and is non-existent before birth and after 
death. >' (g). 

li 0)1 

* Avidya, ignorance; a mita, egrisn; : v ja, desist; 
dues ha, talc ; art I abhmivesa> fear of des th. 
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So much of the atmosphere as is contained 
by the body is the prana-may a sheath. ' How 
can this be the seif, being afflicted ' with 
hunger and thirst ? (to) 

i# %?rfr m mm =3 1 :v'; 


T%JTOFF3r 3 fT%«mJTT It <R II 
Nor can the individual consciousness 
known by the name of. vijnana-maya (sheath) 
be the self, for it is only a reflection of the 
pure consciousness,* disappearing in deep 
sleep and permeating the whole body im 
conscious moments. (12) 

§53%%: wr*R§% ?r: §%r s? 3 Rricr i 

irsf^: *pt v&m t» %\ n 


* Th© Supreme Self, 
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How Can I-ness (or egoism) which is 
called the ananda-maya sheath, be the self, 
fondly imagining “ I am happy” by reason of 
the small fractions of bliss found in deep 
sleep? (13) 

^ invn 

That which shines as the reality is bliss 
itself, is the self of all, for it exists before 
and after, is changeless and uncontradict- 
aWe, ' g ■ .igacihh'hpai-vsv ; (14) 

wwwIjOTa mt m %%g; s , 

^srfsfctTSWRgi^: wiw ^f^qcrr<r: is U tt 

If nothing different from the cmnamaya 
and other sheaths is perceived, it cannot 
nevertheless be denied that there is one that 
perceives the annamaya, etc., sheaths. (15) 

n iv» 

Although the self, being of the very nature 
of consciousness, cannot therefore be the 
object of consciousness, nevertheless there 
' can- never be a doubt regarding the absolute 
existence of consciousness itself. (i 6 \ 
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srgsnfer KWcm f%%=rr#r ;*r 1 

5T ST^jcfStr T%riTO'T SiP»|i I! I.®"# 
The self experiences all things, but cannot 
be experienced by anything. The sun, that 
illumines the whole world, is not, in its turn; 

illumined. ( 1 7) 

cfflt =et m i 

m cTf^^ni ^ 11 V* II 

What is neither that nor this, so or thus, 
that much or this much, — that should be 
understood to be Brahman. Otherwise, it 
will be a mere object, and not directly 
l nowable. ' . ’ by. ,t : ; .... (18) 

tort TOcWjsft i 

WPT2PWM cff^ «T =ar II %\ II 

While everything that is perceived as 
* this, this ’ is contradictable*, the reality 
that is ‘ not this ’ is not contradictable. It 
is, moreover, not unrealisable, because It 
exists. (W) 

'fri^nrfq tos sfto 1 

m IRTTOTO 3T&TO JITOf 11 \o ti , . 


Unreal, 
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Brahman, although not knowable (by the 
intellect), is yet not unrealisable, because it is 
self-resplendent. The passage, “ Brahman is 
reality, knowledge, infinity”, expresses the 
definition thereof. (2o) 

% ii \<\ u 

As long as there is limitation by the powers 
of the sheaths, the conditions of individual 
goal and Supreme Self affect it. Otherwise, 
these two conditions disappear, and its real 
nature without any distinction shines forth. 
1| ||| . ■ ; (2i> 

WW1W *T ftWPRcftfir %EC I 

m TOmfcr stir h \\ n 

' If it is determined by ordinary reasoning 
tjpat, when everything visible is known to be 
unreal, there is naught at all, it is further 
determined by the Vedas that what is esta- ' 
blished as naught at all, is Brahman itself. Vi w; 

( 22 ) 

! ’,W %%dFTf | 

TO*sWcilT J?3Tf5fS(TT5f?TRTSrtt jj gB j( 
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Although this is so, to those that are devoid 
of even a thought of passages like “ that thou 
art,” the self, though (ever) resplendent within 
becGWiv s as it were, invisible. ( 2 3> 

w ^ it 

Therefore, by a contemplation of the mean- 
ing of such passages through an examination 
of their word-meanings, and by the glory of 
the grace of the Master, one directly sees the 
self in an instant. ' • (24> 

t*ptht %sr: flreiqw. «n^tsaf: I* Vi ft 

The expressed meaning of the word ‘ thou 
is the (individual) consciousness that prides in 
being doer, (enjoyer,) etc., superimposing the 
functions of the body, the senses, etc., on the 
self as if they were identical. ( 25 } 

gi# ?n# 1 

3t€!s|t !R<mi 

The derived meaning of the word ‘ thou ’ is 
the consciousness that manifests itself . as the 
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Witness of the body, the ego, and the senses, 
distinct from them. 

g-%^- ( , 

cfttre^r ap$tssr: !i ^ u 

The expressed meaning of the word “ that” 
is the supreme self which is knowable from 
Vedantic texts, which is the efficient cause of 
the whole universe, and which is endowed 
With omniscience, etc. (2 ? j 

i%atcfrar f%s*rl[cT3 i 

%cT^ rR'RTW 5T%-qtS^: II ^r; || 

The derived meaning of the word “ that ” 
is the supreme self, free of all condition what- 
soever, beyond all phenomena, absolute, 
secondless, external, and realisable by (direct) 
experience. . . . . ^g) 

^ *rafcT si -=a a 

The relation between the two word-mean- 
ings ■ is either sameness of object, or the 
relation of attribute and subject, or that of 
indicated and indicator. (2q\ 

W? ffwSf- mw( f^imsrrzr^ I 

WPPffr: is si 



Those versed in interpretation explain 
“ sameness of object” as the application of 
words, individually denoting different objects, 
to denote together the same object. ( 3 °)* 

srtc^4 qrrt^ qftsjn?* ^ i 

fcTOT t T%« <fcT ...» ^ It 

Visibility and invisibility, fullneSSiittd the 
having a second, are mutually contradictory. 
Therefore, in the case on hand, the derived 
meaning alone : is possible. (31). 

w ira: nran ii \\ n 

Derivation of meaning is the denotation of 
an object not unconnected with the primary 
meaning, in a case where the primary mean- 
ing cannot be adopted owing to its contra- 
diction by other reasons. (32) 

s?fcfrr% mr *rwitf ^ aim u . 

Exclusive derivation of meaning * is the 
denotation 'of a different object connected with 

of meaning m of three kinds : i ; exefe- ' ; ; 
partly exclusive and - partly rnclo- . 
sire* * 



the expressed meaning, but completely ex- 
clusive of the latter ; for instance, the hamlet 
on the Ganges.* Such derivation of meaning 
is not applicable to the present case. (33). 
fff: SFf^Rrmt ! 

pjT3ffcm% #ait wrarrln^r ft mmr ir v*u 

. Inclusive derivation of meaning is the deno- 
tation of another object without abandoning 
the expressed meaning; for instance, the redly 
(one) is running. Such derivation, ■ too, 
should not be adopted in the present. . (34) 
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The sentence. this is that Brahmin 
indicates’ the' 'Brahmin alone by excluding 
the ’remoteness and the nearness of place- 
(time), etc., and thus denotes identity between 
the meanings of the two words (‘this’ and 


f%fcg mm h h 

;ln '-.the' same; wayf, the ^sentence, “that 
thou' art indicates the Supreme Self that = is- 
■the reality, by. excluding, directness and re- 
moteness, etc., and 1 thus; clearly denotes’ 
identity f. , by - the word; “ art.” ,(37) 

wfd? ^i#r i 

mm H ft 

In regard. to. those that realise as “I” the'" 
reality thus' indicated by the principal text 
declaring identity, the Vedas declare that they 
shall be free from all sorrow, (38) 

'mi mmmf i 

t%i mmmm mmwT* w » 

** Between the two 1 1 dies ted % 4i that ?5 and thou," . 
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It is generally observed, both in secular and 
Vedic matters, that words of injunction (alone) 
are capable of inciting one to action. How 
can the same hold good in the case of passages 
like “ that thou art ” which (merely) reveal a 
thing already established ? (jo) 

fef#F n 5Sff% | 

^ ffsr f#r mm u ip 

It is not injunction alone that can incite 
one to action, but also an assertion regarding 
a desired object. A person will begin to act 
by virtue of the knowledge. ‘‘ Here is the 
king ” or “ a son has been born.” (40) 

ffcT^T#: ^SfSRi^fiaTS^r 1 

ti •*<* h 

Although, according to the Vedic passages 1 
declaring identity, the self is incessantly 
revealed, yet it is not possible to realise it for 
those that are devoid of the grace of the 
Master. ' ^ r ) 

STEi?T 5# fit PI fssur Sf ifra?3tr ||V?U 
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Do not ihksk, ! what Is the nssd for a 
Master, since one, by iiimsek, can attain a 
knowledge of the sdr by avoiding optional and 
prohibited rites and by purifying the mind 
tbrowrh the performance of prescribed rites ? ’ 
iDid/t (423 

«r #!'€•• 3511 mi f 1 

gw Weswa; si r\ it 

Knowledge (of self) cannot result from rites 
alone, without the Master that is the ocean of 
mercy : for it is established by the Vedas that 
only he who has a Master can know. - (43) 

wm wno w ^rf^r errat m n w is 

The Vedas are the highest authority, either 
because they are beginningless or because 
they are the utterances of the Supreme Lord, 
y Knowledge, :(th|refpfe,) cannot result either 
by itself or from any other authority. (44) 

'top? trvHmm m 11 ** n 

The Vedic sentence, which does not depend 
on any other proof, but on which depend alt: 
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proofs, is the only source of the knowledge of 
Brahman and other things that are beyond 
the senses. 

TOT SRWRT Wi# TOft % jppRf I 

^ spf E?T3^T% ^ || *<= || 

Those that attempt, by means of proof, to 
realise a knowledge which reveals the proof 
itself, are such wonderful beings that they, 
will burn fire itself by means of fuel. (46) 

3t€tsff £TO3jr%ffr II || 
The Veda is beginningless, and the self- 
resplendent Lord himself manifests it. In 
view of its manifestation thus, the great ones 
have declared that it is the (highest) authority. 

(47) 

'EfgRSFw srttw im i 

II X- \\ 

As no authority is equal to the eye in the 
perception of forms, so is there no authority 
lor knowledge, equal to the Veda, in the 
realisation of that which is beyond perception. 

/;.■ . : (4S) 



1 


——— 


ci^r wasrnm w&mmu a ^ » 

It is not proper to say that the secondless 
reality may be supsmroposed on the unreal and 

* The kcmriq-kanda, tThe jnana-kanda. 
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dual; for superimposition is (always) that of 


Both cannot be superimposed, for there is 
naught different from them and superimposi- 
tion cannot be on nothing. Hence, the reality 
of the secondless (self) must be accepted. (53) 


What is expounded b} 7 the Vedas is the 
secondless (Brahman) that cannot be known 
by direct perception and other proofs, and not 
duality, for the latter is already established by 
ordinary reasoning. (54) 


of happiness, while duality is always unendur 
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in respect or tne secondiess reality which 
is expounded by the Vedas and which is of 
the nature of bliss, some say that the condi- 
tion of individual self is its ordinary nature. 

( 56 ) 

FTOTfasp qfc mi sfM 1%?%$: 1 

11 « 

If the condition of individual self be the 
very nature of (Brahman that is) absolute 
consciousness, then, like the heat and light of 
fire, it can never disappear. ( 5 ?) 

JjTTcf cf^rlr i 

3 fmHTWF 5 TtF ( qr *smr m<?ffcr 11 ^ » 

Some are of opinion that the individual 
soul becomes the supreme soul by virtue of 
spiritual effort in the same way as iron be- 
comes gold by the action of some chemical. (58). 

sifter sr«iTt u si 

This is not right ; for when the power of 
the chemical disappears by lapse of time, the 
golden colour that was imparted to the iron, 
also disappears. ’ (59) 
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In the same way, the condition of indi- 
vidual soul, with its characteristics of pleasure 
and pain, will only seem to disappear (ac- 
cording to the above reasoning), but will not 
be utterly destroyed. (Go) 


Therefore, if, by its very nature, it is the 
individual self, it will for ever remain the 
individual self. In the same way, if (by its 
very nature) it is the supreme self, it stands to 
reason that it is always the supreme self. (6 s) 

mrm ^ 5R7%: u '«$. | 

Even if the individual soul were to attain 
(only a) similarity with the supreme self by 
virtue of spiritual. efforts, it;has. : :been)-d:eeiddd : ;: 
by all authorities that even that similarity 
must necessarily perish ifter some t me*. (62) 

* Because whatever has an artificial origin must 
have an end. 





WW StTfcM 131: TSffSRT nT^ 1! ^ II 

Having therefore destroyed, by 'the know- 
ledge of the self, the insuperable ignorance 
regarding one’s self and phenomenal limi- 
tation (samsara) which is of the nature of 
(that) ignorance, one becomes oneself the 
Infinite,, and naught else remains* (63) 


mw mu * 

m wmM ti 

All the Vedas and all religious treatises 
(smriii) expound the supreme secondless Self 
whose nature is reality, knowledge and bliss 
as the thing to be realised* ' (64) 

tT^c^trv^.Rf T%M<?rRr mTOTORii 1 

m n ■%% is 

In respect of all the numerous Vedic pas- 
sages. declaring oneness, all other passages are 
Said to be subordinate thereto* - (65) 

TdfTO^winT 1 

m n \\ n 





* From passages like “that thou art/ 1 
how does the knowledge of non-duality spring- 
up, at whose very origin the conditions of 
doer, etc,, disappear, like darkness at the rise 
.of the sun ? . ' (66) 

ffR 5TT%: I : 

Those versed in ritual argue that knowledge 
occurs in the ritual portion (of the Veda) and 
is therefore an auxiliary to ritual. But how 
can knowledge be an auxiliary to ritual, since 
it occurs in a quite different context ? (67) 


^ tr^rpr ^ || 

The two portions (of the Veda) relating to 
ritual and knowledge, are entirely different, 
both in respect of the aspirant’s qualifications 
and tha subject dealt with. This ’being so, 
how can they be principal and auxiliary in 
relation to each other ? (68) 

m «r ^ts; 9 m * wra: i 

sre! 11 a 

* This and the first half of the next verse are the 
vkr> of the mimamsaka or ritual school 




ledge does not need the assistance of anything 
else, in the same way as the sun for the 
dispulsion cf the densest darkness. (70) 

spf SfT$T *RTci TTOKW I] ■ 

gssfsRf n v^: gror %r^ r 

The supreme self that is the witness of all, 
is itself that unsullied knowledge. The wit- 
ness, therefore, is not affected by those limi- 
tations (of ignorance) but is (even) reality, 
knowledge and bliss. " , (71) 

ww: 1 

^?rcT^rsqr%r% fi%r^fi7^q^ siw 
lllltslrelatibii to tbern as' (subject and) object; 
is (illusory) like the relation of rope, etc., to 
serpent, etc. The Vedas, too, establish the 
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etc, and all else is manifested (in the self) by 
its power of may a. This is (however) a, 
delusion, because there is naught other than 
Brahman, (f j:x 


mm*®*® n *1 » 

■v’ ! iC^FK^tfe Brahman being knownheall:)t: : t|i^ 
nmyerse will become known, in the same way 
as all earthern jars, pots, etc,, become known 
by the clay, which is their cause, beinp 
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of?? mciT^r * 

II M 

This (Brahman), then, is the one cause, 
devoid of all distinction, of the nature of purest 
consciousness. From that which is the sole 
reality, conditioned by mayd, sprang forth all 
this universe. (76} 


$TcT ^ fri 5## IS 

Some say that the cause is non-entity. 
(But) the non-existent cannot be a cause. 
The power to generate a sprout is visible to 
all, only if the seed exists. (77) 

FTfic^si ! 

%3r <Mr^qr irfrsr# si »*?' is 

He who declares the cause to be non- 
entity, can manage affairs with the son of at 
barren woman and quench .intense thirst by 
drinking the water of a mirage. (78} 

Bt«7?r wit: eMwfc? mwir%wrra: i 

aft ittt spicrra: 11 si 

’ : T;AsThih( doctrine of a non-existent cause is 
untenable both according to scripture and 
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reason, it follows that real entity is alone the 
cause of all the worlds. ■ ^ 

toct g^nn^sffcRtTsfg | 

MUmraROTT JMWcflf TOqt j| e;o || 

This reality, higher than the highest, mani- 
fests itself as the worlds, also as teacher and 
pupil, also as (the four-faced) Brahman and 
other gods. ■ , (8o j 

SfH i?ia% ^T^3n%xTT^Tq: I 
RMi - tricf 7 Rtff?cr f ^wi-ct r: 11 ^ ti 
For those whose minds are not ripe, the 
impression that the world is real will tend to 
bondage (of births and deaths). Hence, the 
Vedantas declare all this universe to be 
unreal. (Si) 
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Those that do not realise the gold under* 
stand a* golden ' ornament only as an orna- 
ment. So, "..too, those that are devoid of 
■realisation do not perceive the world to be 
Jkahman. ■ {83} 

m mm m \ 

w# rNirftfft: ^ wr<T §*%= 15 ^ H 

How can Brahman be unknown to anyone, 
which is realisable by means of I-ness ?'* And 
yet, it is impossible of realisation by the.un- 
enquiring ignorant, (84) 

^ Mil it#®TSfg 1 

smi#^ =swt 

All persons Carry on their activities at all 
times by means of the ideas “ I” and “this.” 
Of these, the former relates to the inner self, 
and the latter to external objects like the 
body, the senses, etc, {S5) 

* le. realisable by the experiences common to all 
I am } ” I know.” " I foe? etc. 
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ii cne idea ox “ i springs up in respect 
of the body, senses, etc., it is then a huge 
delusion ; for, delusion is defined as the per- 
ception of anything in what is not . that 
thing. fSfiv 


; I! =:« |( 

It therefore stands to reason that the 
supreme self that is the witness of all is alone 
denoted by the idea “ I This I-ness, although 
devoid of consciousness, becomes conscious, 
as it were, by its contact .with the self. (87) 

pill |ri| | 

xf: srw ctft air? war ps?rslr: ti n 

The direct meaning of the clear and uh- 
mixed conception, “I”, “I”, in all bodies is 
therefore Brahman alone. ($ 8 ') 

J Tic^ cr^fq- 5?rr% : jEffeftssfaijT s 

wnfpc: n 0 

By the word “ cow”, the genus ‘ cow ’ is 
primarily meant ; but, from the context, a 
particular cow is also indicated. In the same 
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way the primary meaning of “I” is the su- 
preme self, but, by virtue of delusion., becomes 

eg'°* ■ pu p;; (S§3 

mm wt I 

cT^ftHfra; qRieTss^r n II 

just as the power to burn, etc., is manifest 
in iron by reason of its contact with fire, so 
do the conditions of doer, (enjoyer) etc., 
manifest themselves in the “I” by reason of 
its connection with the self. (90} 

flrf^pr pMfi! *il§ipi|g umh 

;/ Having understood the 'meaning of fi T’ to 
be the pure, transcendental, ■ secondless (self) 
that is different from the body, senses and 
other objects; one should not attribute any 
'Other meaning thereto, (9 1) 

ft 1 

rp , juM: ' ; as 3 ' in the same body, the pleasures, ■ 
and pains are numerous in respect of the 
various limbs, so, too, there are differences of 
experiences in respect of these individual 
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souls, although there is really no differenti- 
ation at all. .. (ggj 

1%^ m % ig: | 

ira 5f !%!%??? fcRq tn^ffr sfPTcTT ft-jgqr 


A wise person should- never enquire of the 
universe, ‘ what is this’, ‘ what is its nature', 
‘how was it born’ ‘ and ‘what is its cause \ 
He should merely think of it as delusion. (93) 

f f%r% fn? rarogra tisfqr ^ \ 

■srcrfff a^sr tow TOi?*Fqfg aFrfvTOi'% h ui 

The wood is forgotten in the elephant 
made , of wood, and the elephant in the Wood* 
* So is the supreme self forgotten in the 
universe and the universe in the self. (94) 

tffra- # T%qsr.jfqT%3[sn?lTJTT T%%cTq; t 

W5?g^ wrffr tow « is 

On the vast canvas of the self, the self itself 
paints the picture of the various worlds and 
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the snpreme-self; itself derives extreme bliss 
from seeing that picture.* - j/Ke (95) 

^Ir^cr «r Mmmm fiwjir 

The wise have the firm conviction that 
"there is nothing else than the supreme, sell 
alone, consisting of pure’ consciousness, attri» 
cbuteless, ' '- imperishable, secondless, of the 
nature of bliss, and attainable only by direct 
|rlSlisation. (96V 

W H *>’» jj 

The talk in the V edas about knowledge and 
ae-science relates to the stage of argumenta- 
tion. From the true stand point there is no 
such distinction, because Brahman is the only 
reality' and there is naught else than this. 

: : ' ;A : ' ' ■ (97) 

w4'^K!c! m .MN t 

5wM^^%cTT?TT: *TlfaRrar cfftQSq: 8 VS » 

If one asserts that there is anything other 
than the self, even that is the seif in its aspect 

* As a painter may draw a picture on the back of 
is hand and enjoy its sight himself. 
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of existence. Anything which is different 
from being existent, is non-existent and there- 
fore a mere void. (gSj 

snfaciTsfo m mm i 

wfffqicftqf wnatcwsc^ ra rv*> h 

For the wise, although delusion has been 
conquered by the steady power of their know- 
ledge of the self, yet it seems to remain un il 
the death of their bodies. But the self shines , 
for them in its real nature. : (gg) 

imTc?T% | ^RwrfJriRfWfcngiinoou 

This is the peculiarity of the wise, that, 
although they are looking at all the variety of 
phenomenal existence, they could see naught 
other than the self understood from all the 
Vedas. ■ . / :(ioo) 

ft ft eppfrar i 

ft f>?T fttfp# Pi feet 5#fcf efT^cTT ftlTO in o') II 




Sfrerr !TTS?<| 5T §TtR: *T *T ^TSIf 

II W tt 

For the wise that see all objects as the self 
( drik), there is neither bondage nor libera- 
tion, neither the condition of supreme self nor 


This is the sole ultimate teaching of all the 
Vedas if they are repeatedly enquired into, — - 
the Vedas which uncontradictably reveal the 
self and which are the highest authority 
possible. {103) 

sw t « 

II 'l 11 

o Thus taught by his master, the disciple 
Saluted his feet with joy and meditated within 
on .'tlise -;est;abli^e<i by his own 
direct realisation. (i °43 

■s-sTfrsaj-rfcisf Hitrsf si?PTisnt<Tlsfs i 

w#€isf. srarfa . trf^S: in u 
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ine i-ora (prajna), i am me consciousness 
that is the inner seif, I ara full of supreme 
bliss, I am the supreme self (parama-siva), I 
am the infinite. (io§) 

?n^S|j?r?JTSfT3!f i 

?r|W?T3^?TFPTrffriSfg; a %«%. n 
I am the greatest of those that have reali- 
sed the self. I am the enjoyer of the reali- 
sation of my own bliss. I am he whose glory 
is realised as I ” by all beings down to 
children and the illiterate. dofit 


I am averse to sensual pleasures. I am full 
of the bliss, knowledge and realisation of the 
self. I am far aloof 'from any thought of the 
objective. I am delighted at heart by that 
which is not objective. (107} 

W^wwcfwr #%?iswr4?fT^Twsfii u » 

I arc the Lord of • I am devoid of 

even a touch, of jealous? and hatred. I a® 
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he that fulfils the desired object for those who 
are bent on realising the goal. (ioS) 

s-^TSfifs? sprat a^irfn^q; 1 

I alone am the origin of the worlds. I am 
he that sports in the garden of the Upcmi - 
shads. I am the flame of the sub-marine 
fire that will dry up the overflowing ocean of 
sorrow. (109} 

f5[frfrcR?5^RmpfiSfq; mi- n 

I pervade up and down and around with 
my qwn extraoMinary glories. I am he who 
appears to be determined by means of argu- 
ment, counter argument and enquiry, (no) 


sfjjgTf fr«ri aTwcf mw t » m » 

I am the seer. I am the host of seers. I 
am the act of creation and I myself am the 
created. I am prosperity, I am progress, I am 
satisfaction,- 1 am the glow of the lamp of 
satisfaction. (in) 
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^stfS|57tT|; m=i^ ii 

I am one. I am devoid of all distinctions, 

, such as “ this,” “ like this ” or thus I am 
he that should be worshipped : by the non- 
desirous. I am devoid of the inner feeling of 
merit or demerit. (ii' 2 ) 

cTrW %SRW:trf<mr|#nifrS|q; ft <j ^ || 

1' am the revealer of oneness. I alone am 
: the supreme reality for minds purified by a 
thorough understanding of the (Vedantic) 
formula. I am the sun that dispels ignorance 
like the darkness of the night. (113) 

^r-rprerr^itr^^rs^ i 

ti 11 v }j 

I am the efficacy of herbs. I am the warp 
and woof of the worlds. I am the bee in- 
toxicated with the fragrance -of the bliss of 
self emanating from the lotus of the sacred" ' 
syllable Om, .. (114); 

|%fnsjtr^sgn ti ‘n* a. 



I am the goad of ail poWerfullest elephant's, 
Being greater than them. I am as spotless as 
space. I am devoid of emotions generated 
by the god of love. (n6) 


■ ; doubts and doctrines regarding the 

self, I am he that is realised by unerring in- 
struction. 1 ; am averse to transient pleasures; 
I am fittest for the plenitude of eternal bliss 
and knowledge." (u?) 

R «n«; || 

’ f Dharma merit, arthu. riches, kama, pleasure and 
moks ha , ii be cation. 
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I am filled with the nectar of mercy. I 
am he that devours ail the worlds including 
that of the lotus-seated.* I am devoid of the 
sinful “ I I am free from the contagion 
of sin and virtue, (i 18} 

^Ttfraisi ?=rgstpm?sfJi s 

II 1 'i % || 

I am beyond the scope of the senses. I 
transcend the ether (aJcasa). I pervade pheno- 
menal existence which is (unreal) like a 
skyflower. I am unattainable by the wicked. 
I am bent on dispelling imperfect knowledge. 

ill! 

The very mention of duality will slip away 
from me. I am he , whose dwelling is the 
innermost heart of all. I am attainable by 
the contented. I am the perfect conscious- 
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I am a host of suns for destroying the 
accumulated darkness of densest delusion. I 
am the various divisions of time, hour, day, 
night, year, yuga and halpa. . (Ldi) 

tI^^Tcspets? I 

^wsRfiwrsi ti ru i< 

The sentient and the non-sentient are my 
forms. My actions are extolled by the wisest. 
I am inaccessible to the unsteady. My aoode 
is the other shore of the boisterous ocean of 
phenomenal existence. (i22) 

I am elated with the joy of conscious bliss 
that is hidden down the ocean of the Vedas, 
l am concealed to those whose minds are fond 
of deceptive, verbiage- I am attainable by the 
“wav nf inedee.: .(*23) 



jpg;'. 
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a w ici ** i i « ^ ^rcrm^R-cTf f?l*mrsfi3; m^v. i» 

I am the several varieties of noise like the 
buzz, the grant, the tinkling and the roar. I 
am he that illuminates the mansion of the 
dw a ^ltl the lamp of self-realisation promptly 

Et ' (i 2 5 ) 

sFWSF# faptTf ITrfTS# prsjm^ilfspr I 

I am knowledge. I am the known. I am 
the knower. I am all the aids to knowledge. 

I am that pure sole existence bereft of knower, 
knowledge and known. (i 26 ) 

My nature is beyond all principles. lam 

devoid of the thought that I am among them. 

I am difficult of attainment for the .ignorant. 
My secret is realisable by a knowledge of the 
words “ that ” and « thou.” , r ^ 
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fiends, men, animals and mountains. I am 
without body and , senses. I am the various 
directions like south, east, etc. (1 28) 

tmlrwrg^wrsi 11 

I am of the nature of right and wrong. I 
am free from the bondage of right and wrong 
etc. I am easily attainable .by those that 
follow the right. Iam the happiest. Iam 
the origin of the Creator himself. (i 2 9) 

qr^F^t^rSf ^HFr*TRT%vrf^^TfTSfq: II M 

I ani devoid of names (and forms) etc. I 
ana free' froiil’ hell, heaven and liberation. I 
am he that is realised by the ultimate inner;, 
sound. I am the essence of all the Vedas and 
of the whole universe. CCh 0 ' 


safari *n*fan*nJi n ivni 
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I am he whose mind is purified by the 
knowledge of the reality which dispels the 
distinction between the supreme self and the 
individual soul I am the original. I am the 
change. I am the fruition of all fortunes. 

(13 1) 

In the shape of the serpent, the mountain 
and the elephant, I bear the. whole weight of 
the world . I (am siva who) destroyed the 
' five-arrowed (Cupid) by the fire emanating 
from the eye in the forehead. (132) 

... ^ mi §§| ^gprrfir 1 

^ir srarrr% mi #f#r|%3r *np[ h «j^..n 

I never become bound. So, too, I am never- 
liberated from bondage. I am never such as 
to be taught. I am not the teaching. I am 
not. the teacher. {133)- 

srfrRTf spRi# 1 

I am devotion. I am worship. lam libera-...' 
tion. I alone am the means tn liWt,'m, r 
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am the ruler of all beings. I am the root- 
cause of all that is past, present and future. 

( 134 ) 

KffcTT I 

11 ^ II 

I am respected by the great. I am dis- 
respected by the ignorant. I am difficult to 
attain, owing to the ' evil tendencies of the 
mind deluded by pride, desire and vanity. 

( 135 ) 

l am the sacrificial rite, the sacrifices., the 
priest and the sacrifice. I am free from 
control of mind etc.* I am Yama, \ aruna, 
Kubera, Indra, Nirriti, Vayu, Isvara and 
Afmi.+ (13© 
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(of the universe.) I am established by th< 
authority of that realisation which springs 
up amidst conditions wherein there is neithet 
night nor day. /' ( l3 ^ 

«fW<af*wrf? II ii 

i am the definition and the defined. I am 
the implied meaning. I am devoid of dissolu- 
tion etc. I am the gain and the loss. I am 

the unattained amidst the attainable (138) 

WOTRlftSTf ^gsRtf ^TsgJTotlfiJ ! 

WT^rrRjfr^fTt ^ mstf^ im « 

I have no castes or rules of life. : l am the 
sacred syllables. I am the respected among 
the most respectable. . I am beyond the scope 
of speech. I am within the words and the 
meaning of every sentence. ( J39 y 

ftp! ihy. It 

I am unattainable, even by hundreds of 
philosophies for minds that are devoid. :pfT 



1 
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I of the wise. I break to pieces countless 
doubts of various sorts. . bUbbCb b' ; i ibbsbr4*4$ 

ibbbbb: b . 

p , ' I am free from the six states f and the six. 
j'wytastes.f I have no enemy. lam free -from 
:v: V; the . six., bodily sheaths* X I am beyond the 
thirty-six principles, | (44 1 ) 

: : ? ^cg^Tcwf I 

#R*mTTf^lt H^fc€rTTS|¥?!c3#^WT: 11 <m 'll . 

1 : ; ; I; am the,' bliss \o£ realisation. , I am the. 
■ ' ■ celestial tree' that grants the desire for absorb- 
;, :ed ; contemplation,,,,. ■ I am free from phenome- 
; | nal; condition. ■ 1 am the, direct realisation of 
% ^ bthe 'Vedanta ■; {atma vidya}* ' (i 4,2) 

|H|| HHf I 

y, mm mw i « ft 


vc/VVbtJb ''' ; existenbbr"gf^ decay, death* 

^v ; ifeeMbSbiir, ;ea!fc^. hitter* i:P,angeht and astringent.' 
% Skin musVbs, blood, nerves, bones and marrow* 
§ The nve elements the hive pranas (vital breaths) 
the five sensory and the five motor organs, . the; lour, 
aspects of the mind, makai, kala , (time), pradkana 
maya, avidya, purnsha^ hind a, nada , sakti, siva , 
santa and a tit a. 
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I am the oblation to the gods and the 
oblation to the ■ manes, 1 am devoid. ; of 'all 
ideas of rejection and' acceptance, ■ I am 
Vishnu, I am Siva, I am Brahman (the 
creator), and 1 alone am their cause. ■ (143); 

" 11 

All my sins have been' ’washed a' way.-’ The; 
sorrows of phenomenal existence have, been; 

■ dispelled from my • heart, I am The : root <$( 
all the various activities expressed ■ by ' the : 
letters ending with ksha and beginning 
With a* (144) 

mm imm i , 

wmmi f% ^ ' it m it 

Why say so much ! ^ All; This universe/; 
.sentient and non^sentient, is "myself, ';;'';S^rayh : 
and foam and wave are not, in reality, 
; substances ■ different from', the' :i ocean,.. : y : • ; ; M jVf / 




DEFINITION OF ONE'S OWN SELF. 237 


My refuge is neither my mother, nor rather,, 
jior sons, nor brothers, nor others. My 
supreme refuge shall be the foot placed by 
my master on my head. . (i 4-6)' 

Wee! 3[f3J3v^ T^WTTfcr 1 

w# fwtr: qprffcr 

II 1VVS « 

1 There is the foot of the master. There is 
unbounded mercy in his look. There is 
whatever he has taught. Is there any higher 
fulfilment of life ? ( I 47) 


;;y i^lae-" Woks: of .. '.the" ' venerable v master ■ are; aSh 
full as the flood of rays of the (full) moon, they 
ate a variety of the celestial tree in granting 1 
whatever boon is desired, and they sooJien 
and quell the sorrow of the. mind. U4§) 

tin ^ 11 


„ In the cave of the heart there lies for ever 
by herself, the serpent-maid of pure conscious- 


y, vy,-/ yy :r*y 
t 1 i I 

i ' : I 
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ness, made happy by swallowing the huge 
frog of a fickle mind. " 

^ 3fffro?||^jsrjj j 

„ Vio ,, 

In the vast ocean of bliss and realisation, 
Which is myself, characterised by maya, i 
thousand universe- bubbles spring up and dis-' 
appear again and again. * 

f^thr g^nwr ( * " i f 

IWfl:^cT?f: gf: ?THRgrm«fOT; il nill 

Solely by the good ship of the master's 
grace, wafted by the wind of good luck 
acquired in former lives, I have crossed the 
ocean of phenomenal existence, whose 
W£ves of sorrow are unendurable. (1 5 n 

'€#! tWT% <T%aff3t%^3} i 

s%a^?! fT ^ rr % I% ^ 

u m II 

I the ^ e , WaS the darkness of ignorance, 

• SaW the who3e u niverse as a reality before 
my eyes. But when the sun nf 
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lias risen, I see nothing at all. This is 
wonderful! ■ .0. V ■ . (152) 

*nf *T \ 

a g-^3 W^m fw 3# *RTcT *Wt 

I prostrate not to the gods. One who is 
beyond all gods does not salute a god. After 
that stage, one does no prescribed act. I 
;pro|ti6te again and ’again to my own self , 
t^ich is- the: root of all endeavour. ( 1 53) 


m. 'H, arc# #-'s|pjpr u-i h* 11 

Thus, rejoicing, again and again at the 
thought of his having gained the knowledge 
of the self, he reaches the supreme state of 
Absoluteness (kaivalya), when the fruits of 
actions ripe for present enjoyment are ex- 
hausted. ' ■ (154)' 

-Pif!»yrf;iTfc4 |f » 

u Via. u 

The Lord facing the south *, himself, has 
composed this work entitled “ The definition 

* jDaksMnainurti, tifc© Lord Siva m the shape of a 
.spiritual teacher. 
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of oui-’s own self 5 , which will dispel 
darkness of ignorance and won ca:.y 
rlgtSJ ; ‘0^ forelegs- peea'a ot' phenom 
existence. f 
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negotiations, the Bound Table Conference, the Candki- 
; Irwin Pact, the Rupture and the agreement with Lord 
| Willragdon, down to his departure for London to 
; Attend the second Round Table Conference ' and hi® 
message from S.S. •* Rajpufcaba.:** 

'■ With appreciation* by the Rt. Hon, ga*iri, Tagore, 
• .Remain Ro.Uand, Rev, Holmes, Sarojini Maid*' Mr 
a F. Andrews, Mr. and Mrs. Polak, Lord Irwinfetc* ' 
yA'Bml. ' 'To Sub*; of the Indian Review ” ;.A®, 12, 


or Mian Borne Rale 


i || ' \ by .mahatma^gamdhi 

p{||: |*|£t MS certainly .my 'good fortune that thi* booklet 
i* reoei virg wide .^tension h :« a book which can 
the hands of a .child/’— Mahatma Gandhi. 
N e w ; : i cl 3rd E d It! on . As. 8. 

Iliif kTo'.Buhscrib 0 M.ofthe Indian Review A 6. 

ON K JiTD DAR ■ 

, By je P ATT A SHI S IT AR AM AY Y A 
In thi* 1 an !$ b< ‘ k D P s Uabhi Sitaramayya traces ' 
led, |p’ the, .destruction of many ancient • 
crafts and industries! of hi* country. He also 
IhmfftiUsbi iuQt* nd iguse*»*h< s a & advance * 
so ats han made by the step &£aha m Gandhi took 
l ? ex lting the quest i >n £ Ska i iar on to the pedestal 
Of a patriotic plank in the Congress platform and the 
|| > ,mmmTW adopted for the boycott of foreign cloth. 

A*, S. To Subscribers of the Indian 'Review km, 6* 

CL a* N atesan & Qi \ Puuijseeks, Madras. 
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noblest and best ' m Hindu religion and though. 
Contents : The Heart of : Hinduism., The Hindu Idea 
of God, Th© Hindu Pharma, Mam and Indian 
Thought, Hindu Thought and Christian Doctrine, 
.Jhaddhi®m 9 and Indian Philosophy. 

' . ' BOMS SELECT OPINIONS 

; Hindu i—- 1 An admirable survey and' intevpre- 

tat on of Hindu thought. 5 * 

; Mysore Economic: Journal .~~ H Presents in simple 
graceful English the most abstruse ^ problems which 
for ages have agitated the human mind E 0 V 
; ••••' Young. Mm' of India ‘ Gives ih .essence, the Pro-, 
-fessor’s interpretation of -the religious- situation; is,. 
India and law message.ior, the. times*” ■ ,-H 

’ The Hmdnsthan. ttevim ' M Prof- .Radhakmlijmn 

presents to the Western world fell that I 
noblest and befit In Hindu religion and thought. .. .p 
• The C* S* S. Review t—** The .ease, yr reveal Indian- 
thought on the offensive and suggest that India 
' : may well b© entering on a wonderful, new springtime-; 
■of 'constructive thinking”'' ' v . Eo ' , : 

Sunday Advocate ^ Thes (these essays) are- 
.'-.'certainly calculated to give an insight into the 
philosophic background' of the --life of the- ' great ■ ' race® 

. which hay© come together on the 'Indian soil. -■ : 

Frabuddhtz Hhamia “We feel no doubt that the- 
'' nresieht book will be greatly' welcomed by the public. , 
* TH Veda ta Kaeari —‘Vie wh - book iri i ci 
Vyaluabl© information- and 
prof tab]© compar *tb e study.” 

Second and Eetvtsed Edition 

Rupee One. 

T© Subscrihefs 'of u Indian Review” As, 12, 

<5. I T,' : f.'vy & Co,, Publishers, Madras 



from ' krit ramaiists 

1AE FA' 10 EE PLAYS OZ 

£aS . r ,R3ti 4 UUJR » KA 
BIIaVaBP rD J : A A fl A aTT a 

iWrra AN ANTE 0 D O' C T 10 N BY SIR 0. V, X, SaSTRI.) 

These ten tales {a list of which is given below) 
which range over the vast held of Sanskrit Drama* 
from Bhasa down to Viaakhadatta, written on the 
'line* of Lamb's '“Tales from Shakespeare” ^ &r© 
intended to bring the treasures of the classic® within 
ieaoh'of the lay reader. ^ ^ 

Contributors : Prof* M. Hiriyarma, Dr. S. E, 
’De,MA„ tk. Kunhah Baja, MA, Dr, Subramania . 
'Sastri;'' G, 'I. Somayaji; m.a,* T\ L : Krishnaswami 
;Jyer;A:M^A:. f , and : Mrs.' Kamala" 3atthianadh.an,. MyA. ■ 
COBiSHTS' Fisioitv. , of V asavadatta, A vimaraka, 
'Sakuntaia,.' Malayikagnimitra, / VikEamorvasiya, Mrie- ■ 
'ohakatika* Malati-Madhava, Nagaiganda., Ba.tnayali; 
'and 'Mndrarakihaea.,: ; 

■ Some Select" Opinions . ; ■ 

' Times of, India 8 It was a ’nappy idea of Nateaah. 

' &Do!hpany,/Ma4rasv' to:pnbliih s hook on the lines of 
Lamb*®' Tales from' Shakespeare containing some of 
."th§ well-known-Sanskrit dramas.” L 

■ -Tale* .are written in' an 
easy e ad & yr o l style. " . ■ ; 

[:::; dTfe Hindu :-~ 44 Eminently interesting collection. 5 *: 

I'. Tke Leader :—‘ 5 The sty!© 'and language of the book 
Is <;nncT 

; , Bombay', chronicle Gives in a very .pleasant^ and 
■'readable way -.the substance : of all that is best T. 
l}TBmfokMgM\^ a ^hQj; have been written in an. easy 

United India d: Indian States “Should find a place 
1 1 every ckool college privs te and . ubl c library 9 
lAj i'fdiwni The : . approach to the cla safes'' has been 
•:.:■■ O '. 4 
ill -be of very, .great use especially 
to 1 h os ? rho an e j 12 st lis p - \g I n Sanskrit. 5 ’ 

Sdbsdrihehs:'^ ;tb© “ LET ■ R© . l|8| . 

a k N* IEBA H & Co., PUBLISHERS} M,dl FAS. 



WITH THE TEXT IN BE VANAGAK 
.ENGLISH TRANSLATION 


By Dr. ANNIE BESANT 


JlSyO BB than a lakh and ten thousand copies of this 


'.public. The ®lokas are printed in Sanskrit Deyanagari* 
SELECT OPINIONS ' ; , .V ; ' 

The Prabuddha Bharata “ Mr. Nateian, hag the 
happy knack of reducing Important books to compact 
And handy dimension® . ... In clearness of type, in 
she and shape* the book leaves nothiag to be desired. 
..We 'can heartily recommend it to . all who, want; ' a;, 
trustworthy pocket-edition of the Gita ” >v ; ; 

"( The Modern Review ‘\Mr..Nateian- i# ’ blddiiig''.. 
'faiTtobeth© Indian; Rout ledge, ..This,' finely, popt/ect 
edition of . a well known ..and ; excellent/ ."trankla^’ 
tioii has been her© offered at ; an Impossibly Wheaiv 
■ price, and. it, should make , itiTway: to, ..every 
■home and heart”/ ; V/VT /.T/ j//H; ,/■■/ /ir,;;- :T : b ; T?T;',r 

get-up excellent aod tlie : to.'.and^ulk Yery handyd^ , 

The l Theosapkist Tittle W, plume,: thA; 

. cheAppess of ■■which k/ahurpriseTT ■ // : / /, > ■ \ Y : 

iinfikoemac. " Thja, #eh|v ; Jpripfhi'©'. 'oii; 

■i.mea-di.to be. read an?Lsthjdieh;in;' ■t,hous.ands;, : ;of,;|ipth|®: 
both in India and elsewhere ” 

/■ -/W n : Price . ; per ■ ".edgy (Atonas 1 : ;'Foar/‘tBht' f T: 

Pries of a single copy by V.P.P. U A®. 7 (Seven), 
'Two^. copie# 12 A#. Three copies Re. 1-1. 


O. A. KaTESAN & CO., PUBLISHERS, MADRAS. 
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Philanthropists & Captains 


4oo&ji, Byramji Jeejeebhoy, Sir Diashaw Petit, 8. 8, 
Bengalee, Dadabhai N&oroji, K. R. Oama, 3% W Tata, 
Sir I) E Waoha, Sir P. Mb Mehta, Sir W. ML Shown* 
‘aggree* Malabar! and Sir J. J. Modi. Wish' portrait®' 

0 PI 3 TI 0 KS ■ 


To^Sithsarihers of “Indian Review" 11 Ms, 


> ' 'Contents y EL ML Banprji,' , Rev. La! Behan. |3D@y 
'Ramaobandraj ' M.'M^.Latta, .Rev, W, . T. - Batthiana* 
dh&iL Dr. Imad-ud* din, 'Neherniak Goreh, EL CL Ban- 
erjea, Pandita Rai$ahlrai, Rajah Sir-Harnam Sipgb, 
Bewail Bahadur L D.; Swam!k.&nmh Pillai,. Rarayan 
'Yai&an. Til&k, Principal S. K. Riidra and, Sarlhii 
SundarvSingh.' . ' With' thirteen: illustrations* 

■ 1 R». I, To Subscribers' of the “ I, BY Ris. 2-8* 

EirAr: snt Mussalmans 

At oag the a fie.bc in this volume are ; Sir Syed 
b.-Sjatl'Sfcif. ■' Jung, Nawab Mohsm« vA- M.ulk, 
Radi?dddm':AT^ab3tb' : Rahimtulla Muhamed Sayan!,. 
'Byeft/Mah'rrtddS^'-'&yfed, Amih All, Th© Aga Khan, Sir', 
Muhammad Shag; Sir; All : Marx,., • Byed Hasan Imam* . 
:®&Mm •Ajmai 'JOiaa,. Sir Ibrahim. ' Rahhntoola, Sahib- 
z&da i ftab ' a mad Khan, Sj ed Hasain Bilgrami, 
Justus ShLb. V% Sir Yr Li> mmenad 

HaBibuHab, Sir Abba® All Baig; Mahomed All, Jinnah, 
Sir Abdur ttahim, Mr. Hydari and the A ll Brothera* 
With Portraits of all. Rs» 3* 

To Subacnbera >: * ndian Re ie-w” Re W. 


G. A. Na.tbsan & Co., Publishers, Madras, 







BIOGRAPHICAL SKETCHES II, I- 

-SIRCAR- ?■; 

sir pbafulla Chandra ray 

HS-;" V'H.B/Rw FVL- -BhA M'-'AB-H 
/v : : ; R ; lt--0 v F, : -v -E-: A ; M'A:C ; I£ : - L : . 

' S.RIFXWA8 A. R aIMJaNU J AM 
i . AND AN ACCOUNT OF TH. FTP 
RESEARCHES, DISCOVERIES & INVENTIONS. 

a, companion Volume to the lives of the many 
IsSf eminent Indians hitherto published, this volume 
containing the sketches 'of 'distinguished Indian 
..Scientists will b© specially welcome* - 

Fries Es, 3, . ' , 

■ ToBubacriber«\prthe 15 Indian Review” R§® 2-8. ; 


' 1 ■ ' DEW AN AND PRIME MINISTERS ; ' 

« S' view of the; Interest, created ' by Th© question 
. ' of ; the adjustment of .relation®- between ' the 
British , Government and the -Feudatory : states , of 
India in the future 4 ‘'.Federated- India -’V; ©Very: one' 
interested in constitutional questions should read, this 
book of absorbing interest to/ pdiitiiciap*."- and ’laymen.* 

, CONTENTS:. Sir Salar Jw gy-Maharajah Jung. Bahadur 
Rajah Sir Diokar Rao, Be wan. ' Rangacharlu;' Sir £; 
Seshadrl Iyer, 'Hr,; V. P. .Madhava Rao,h Raja; '.Sir.: 

Ran,, i : :.Shah'abiaddiB:Vi:: : ' 

JagannatliV: Romesh Chunder DuttuSir Aeshiah-.BaPtri; 
Sir M. Visvesvaraya, ,Mr.v SAmaldas ;v^armah^hddas^-: 
"Bp.’ Ragiioonath ' Rao, Gpurishanker. : Oodethahkee , ; 
Maharajah Sir Pratap Singh, unu Sir lush so Fen had] 

With 17 Portraits. 

Price Bs 3. To Rubs, of the ‘ 6 T, R.” Rs, 2 8. 





Tlie Life and Teachings of Buddha 

BY THE ANAGAKIKA O ff ARM A PAT. A 

This is a clear and concise account of the life and 
- teachings. , of Lord Buddha . written by a well-known. 
BuddMat authority and ie-a style specially intended 
for non-* Buddhists. The books* boned to be widely- 
read and appreciated. Th® author culls freely from, 
the life and sayings of Buddha In Pali, Appendix i 
Buddha’s Renunciation. (Extract® from “ The Life: of 
vBw&dha’Vby Bodhisatva.) , AL, ■* 

Price As, 12. . 

To Subscribers of the u Indian Review* is, 10, . 


Life and Teachings of Muhammad 

BY AHMED SHAFT AND YAKUB HASAN 

' . -this- ■ brief : «fe®tch ; :: A:nAttei3ipt::.da''aiad©' to present: 
an /outline of; the chief Incidents, -that marked the 
career, of a great world- periopality. The 'Teachings 
-of the Prophet will be, particularly?" interesting* 

: Price As. 12c To Subs, of the.** LB” is.' 10. 


Temple-;. Churches and Mosques 

. BY Ms, YAKUB HASAN 

■ . • In this/ remarkable' volume, Mr; Yakub Hasan has 
..attempted to; give. a kaleidoscopic view of the world’s' 
:.archi;tectare.; .Every' style of Temple, Ohirrch, or 
■ISosqjie '.architecture, is described ' at length, to the- 
. iccoropanimeht 'of no; -less - than 68;.iIlustrations* 

reader/!, 1 

1 *"'■&; verf re markable' , production;’ ? 

interesting ■ .and ' richly 

informing,” . ■ 

Price Be. L8. To Sum of “ML” Re. 1-4* 


'0i;; ;^3K& TESAS; ,& : : "GOi^ PiJBLIB,HERS J : M ADRAS. 



PRINCIPLES 0? HINDU •REU€IO-S0CI4L 
■■■;. -REdfiNfijRATION ■ 

By B&BiT Govi.\D A. DAS 
WITH ay INTRODUCTION 
By BABO BHAG-aYAB- D A S 
AND A YORE WORD 

By Ds, G-A“NGA>TATSA JH£, M*a* ? D.Iifci, 

' 'c S"Cl %nc 12 Dr A Ad ' n b zt Zhi j r si ?, 

A companion vain© to the author’s book, on Hindu®* 
ism. It is critical of current Hindu belief® and lays* 
down lines along which reform should proceed. „ 
The Mahratia : u Undoubtedly well worth being 
read by thinkers and social reformers/’ 

Undied India and Indian States * *‘One of tbs most 
he go *" ok g books :l ;h A :tt.* 

. Price E*. A To Subs, of the Lit A ' B-a„ 1-8. ■ , 


HINDUISM 


BY THY SAME AUTHOR 

'The book deal® with the sources of Hi&duistn,. its- 
fimdament&l teaching®* its rites and diatoms, and it 
will be found invaluable to students of comparative 
religion, social reformers and. legislator®. • 450 pages 
Cloth bound Rs« S To Subs or the ' LBA A,?,, 2 $ 


Governance of mom 

(AS IT IS AND IT " MAI BE) ' 

; ?7 TH® 8 1 MJT AUTHOR 

If is a. hand-book of progressive politics and a 
vade-mecum for active politicians. 'Cloth Bound. 
Price Rgf, 3. To Bubs, of the 5 ” I.R*\ Ra 4 2A, 


G. A Natssas & Co., Publishers, Madras 



SPEECH IS Afsp WRITINGS 


^ ot tne works of^ Swami Vivekananda. It con-' 
‘tascs f among others, hla eloquent character-sketch of 
M,y Master” ; his celebrated lecture at the great 
Parliament of Religions at Chicago; all the important 
and y&luabi© speeches. addresses and discourses deli- 
wed in America, England and India on Guana Yoga, 
Jihakfi Yoga, Karma Yogs, Vedanta and Hinduism;' 
f .bodice;. , collection of the contributions of the 
bwaini t,o various pacers and periodicals hitherto not- 
yay-ailahle ■: in,; hook ^form^./som© of hit private letteri 
to friend* ; ■&tidn,s^6t4dn/from bm beautiful foams,' 
7th Edition* 

• Price Bs. 3* :To Subs, of the' * LB.” Rs. 2.8/ " ' *§ 





y c -*-' 7 Sa j'eu'S and Lh^Ifsn Jro isiatixm 

By Me. S. V&NKATAR4X - Mm 
CONTESTS : Hymn foHari; The ten-versed Hymn* 
Hymn to Dakihinamurthi ; direct Realization* 'he 
Century o f V©r«e ; Knowledge of Self; Commentary 
:oa the Text ; Definition. of om*sn own self. 

1^4© main object of this invaluable publication Is to 
.present m simple English tome of the works of Sri 
fean kar ack ary a in which he tried to expound in ' a 
popular sty!® Aha phUosophy of , th e pqMuMii'tlp' 
v eaanta ot waicl h a vas he ? ’ own form 

2 .■ . To Bub®, of the •*£ E n Re !.g„ 


€•. A. Natesax & Co., Publishes® . Madras. 
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fie Heart of Hmdusthan, By Dr. Sir S. Radha- 
hnao. Select essay a oa the Heart of Hinduism, 
Hindu pharma,' Warn and Indian Thought 
du I bought and Christian Doctrine* Buddhism 
Indian Philosophy. 2nd Edition Re. One, 
Subscribers of the “Indian Review** As, 12* 


Teachings by Montana Yakub Hasan. A*. 12. To- 
Subscriber* of the M Indian Review ,J As* 10. 

life aid Teachings of Bfiddh'a* By the Anagarika. 
Dharmapiiia. As. 12. To Subs, of “ LR/* As. 10. 

Chaitanya to Vlvekahanda* Lives of the Saint* of 
Rfugab v ; Re* 1 “8, Ta Subs, of I;R.” Re. 1-4* 

to Ram tlfatli. Recounts the lives of th©" 
-D8,;To Subs, of u I.R. 5 * Re. 1-4. 

'■ 'Hindu Et hics,;;' ; , - By Babu ' Govinda Dai, Revised by - 
Dr, G, R&b 2# . To-Stibs. of 4S LB. ,J Re:. 1-8, 


Goyaiada . Das,. ft*. .3.V To' Subs, of : 44 1.R ” 2*8* 

; Leaders of the Brahmo Santa]. , Recount* the live® 
and; teachings, of ;Raja Kfem' Mphh’Q Roy and other 
;RraknaotaaderB.oRe. 1*8, To.Subs.of' YLR* n Re. 1-4. 

Sri ■Krishna ! -s Messages and' Iteveiat ion's. By Baba 
• Bharath , as. 8* To , Siibf * of ** X.R.” * As, 6, 

'■ ,"',o.n life *. , Sir Spiritual Discourse®; By Baba 
:Gu©, To Subs, .of “ I.R.” As, 12, ■ 

; ; 'Mission. pf'ptii‘ i Master. By Disciples of Ramakrishna 
Ahd''.YI^tahahdk.;H» w To Sub®, of ' 4 T.Rf R®, 2-8. 
i; : tlree; ; .Great',' idltaryas : Sankara* Ramanuja and ; 
; .|lAdbW:a.-: : -k»;\ 2y 'yTb-.si'ubai, of LBf 1 . Re. 1-8.' ' ' 

Sri Sankaracharva s Select Worts. {Test in Deva- 
-Engltih Translation ; : by' : 'S, Venkataramanan. ' 
2. Tu Subs, of 41 l.R.” Be. 1-8, 

eels-of ^;fSte;;Ye4aittai''',By';varioUs writer®. Raw ; 
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her political, social and industrial activities ; her history., 
tradition and literature 5 her religion ami phiA'teplijv 
her hopes and aspirations for the future ; and the men 
and women who labour for the attainment of her ideaf 

YOU MUST SUBSCRIBE TO 

THE INDIAN REV IE 

. THE BEST, THE CHEAPEST 'AND THE ' . 

Tv MOST UP-TO-DATE MONTHLY MAGAZINE " ' : 

EDITED BY KR. &. k« AATESAINL 
Indian Review ■ is a n All ■ -Incll a ■; Monthly' i Mag , assihe :: 
devoted to the discussion, of, all topics of general interest' 
with special reference to India. ' It' caters to. 'the ■ taste 
.of allyclasses., T hptefth'at isrgdnhd Taffed: 

.eollectioh: : of . 'Boohs on Tndlan;; 'Political,.;;; '^Industrials, 
Agricultural, Social and Religious, Literature, , ; : Biogra~; 
.phies,' and the Speeches and , Writings- of .■Exuiaeat'' 
Indians and Friends of India are’ plfer^ 

.concession rates' to Subscribers of ; the \If0ian- • J^evi'y'Pi 
, .Tf you have not already ; v seen 'the 'Inc ' 
Review, send your . name and. address 'vrtthYa 'Eo. : 
anna (6d.) postage stamp for a free specimen copy 

Single copy : Eight A nnas — One $ till 

Aanaal Sabsn. Isidian? Rs. 5. Foreigs t 12 sh. 

■Rooks \are. given at 'cbncessidnir’dtes . only* io : su!i$oriberA 
^Of'tUe Indian Review , Any ’one who wi’skes-io' imyiM0§( 
;#■ Concession rates ’muU\ 

one year’s sul eription to the n Review" in adiu ce 

O. A. Fatesan & Go., Publish® ts, Mad 


L;; : 


Ahj 0 ^' 

■ 


' ' ' ' : 




11 WSKKKM 

' ■■ : ■ ' ' '■ ' - -vA 

fV A, 





